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On the life of Sasikara, we have no less than ten Sasikara-
“Vijayas or Biographies of Sankaricharya, purporting to
‘have béen written by the followers of his school of
Philosophy ; and these may be mentioned in the following
. oxder according to their probable date of composition :—

(1) The Sasikara-Vijaya of $ri Chitsukhachirya one of
;tha direct disciples and co-students of 3$ankara, known
,qndcr the name of Brihat Sankara-Vijaya ;

(2): The $ankara-Vijaya of Anandagiri, the well-known
-commentator of the Bhashyas and Vartikas of Saakara and
‘Sureivara, known under the name of Prachina Sankara-

szaya '

¢3) The E;ankara—\’ijaya of Vidyssankara or Sankarz-
napda, the author of Atma Purana and of the Dipikas on

:the  Upanishads, Bhagavadgiti and Brahmasttra, konown
.under the name of Vyzsiichaliya ;

(4) The sankara-Vijaya of Govindanitha, one of the
Pa:;dzts of Kerala, known under the mame of Achirya
-Charita or Keraliya Sankara-Vijaya ;

. (5) The Sankara Vijaya of Chiidgamani Dikshita, the
.author of many Sanskrit poems and dramas, known under
the pame of Sankarzbhyndaya ;

(6) The Sankara-Vijaya of Anantanandagm known
uader the name of Guru Vijaya or Acharya-Vijaya ;

{7y The Sankara-Vijaya of Vallisahaiyakavi, one of
thc adherents of the Sringagiri Matha, known under the
name of Acharya ngvqaya

. (8) The $ankara-Vijaya of Sadananda, also an
.adherent of the Sringagiri Matha, known under the name of
sankara Digvijaya. Sara ;

(9) The Sankara-Vz}aya of Chidvilasa, also an adherent
of the Sringagiti Matha, known under the name of Sankara

szaya Vilasa ;
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(10) The Sankara-Vijaya of Midhava, also an adherent
of the $ringagiri Matha, known under the pame of
Samkshepa Saskara Vijaya.

Besides these various Sankara Vijayas, we have a
number of Punyasloka-Madjaris and *Guru-Paramparzs
preserved by the various Advaitic Maths in which we have
a brief account of the chief incidents of Saskara’s life
recorded by his own immediate disciples. We have alsoa
brief reference to Sankara’s wonderful life recorded in an
indirect manner in Gaugapadollasa, Harimisriya, Patanjalis
vijaya, Brihad Rajatarangini, Hayagrivavadha, Maniprabhsa
Gururatnamaliki, Sushums, Vimarsa and other works., Of
these works, the last three are of invaluable interest to the
historian of Sankara and the Tamrapatrinugasana issued
by King Sudhanvan of Dviraki, one of the royal disciples
of Sankara and published in Vimarsa by His Holiness, the
present Sankarichirya of the Dvaraka Matha contains
a brief and authentic account of the life of Sankara. There
are also hostile references to the life of Sankarain
the works of the Jainas, Maddhvas and Vaishnavas, such as
Jina-Vijaya, Maddhva-Vijaya, Mapi-Manjari, etc, Though
in some of the later Saskara-Vijayas and in the works of
those hostile religionists abovementioned, the lives of many
of the Sapkarachdryas—especially the life of Adi Sannkara
of Kalati and that of Abhinava Sarnkara of Chidambaram
—are blended together by ascribing the incidents of the life
of these to one and the same person, it is still quite possible
to separate and distinguish the main incidents of the life of
Adi $ankara, the admitted author of the Bhashyas on the

- Prasthiana-Traya from those of his successors and our

* * Guruparampara Namamala of Govardhana Mutt” is in
our possession—Ed. '
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attempt in the present chapter is simply to sketch in brief
the main incidents of the life of this Sankara.

We are told by Sankara himself in his preface to his
masterly commentary on the Bhagavad-Gita, that the
Almighty and Omniscient Lord with a view to secure the
well-being and happiness of the animate and inanimate
world that He brought into existence at the beginning of
Creation, produced Marichi and other Prajapatis on the one
hand, and Sanaka and other Kumaras on the otherand
taught them respectively the two paths of Dharma described
'in the Karmakanda (Samhitas and Brzhmanas) and Jhana-
o kanda (Upanishads) of the Vedas, the Pravritti-Marga
and’ Nivsitti-Marga—the Path of Action ‘and the Path of
Knowledge—the one leading to temporal and ephemeral
prosperity and the other to spiritual and eternal bliss. As
fime went on, these two paths of Dharma, which were
being trodden for ages, came, however, gradually to be
neglected as men became more and more engrossed in their
temporal concerns, and thought less and less of their
, spiritual interests ; so that the real sense of the Vedas was
lost and unrighteousness prevailed all over the land. The
Lord said: * Whenever, Oh Bharata ! righteousness is on
the decline and unrighteousness assumes predominance, 1
come forth Myself to protect the good, to punish the wicked
and to establish Dharma on a strong foundation. Thus do

. 1 appear from age to age.” In accordance with this, His
gracions promise, the Unborn and Eternal Lord incarnated
Himself as &ri Kyishna in the interval of time between
Dvapara Yuga and Kali Yuga, in the house of Vasudeva,
in the womb of Devaki, and re-established Dharma on
earth. Out of pure mercy He, then, proclaimed to mans

. kind the knowledge of the two paths of Pravritti and Niveitti
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*iz.x His Divine Song--the Bhagavad-Gita—in the shape of the
cighteen wonderful discourses addressed to Arjuna.

As the Age of Kali advanced, Virtue once more began to
wane and Vice in all its hideous forms began to spread over
the Jand, enfailing untold miseries vpon mankind. With a
-vi§w to avert these miseries, men of intelligence like
_Jazmini and Buddha began to unfold the teachings of the
Veéas: to persons of their respective times, giving exclusive
prominence to Karma on the one hand and ﬁfﬁﬁ'&ﬁ'—é"ﬂgh the
other, so that in course of time in the hands of their ignorant
followers who were men of narrow views, even their pure
teachings were calculated to lead men to atheism, immorality
and consummate hypocrisy. The two paths of Dharma
taught by the Lord were again in imminent danger of having
their past wiped out from history under the formidable
influence of Blind Ritualism of the Brahmana Tantrikas on
the one hand and of Dry Formalism of the Baunddha Free-
thinkers on the other.

Minds like Patafijali and Biadariyapa had already
pointed out in their Sotras—the Yogadarsana and
Vedantadarsana—that the salvation of the Vedic Dharmas
{ay in the recognition of inmaction in action, of unity in
diversity. Since the time of Patafijali, a new school of
Philosophers was springing unp at Badarikiérama on the

. Himalayvas under the guidance of Badari and his son

Badarivana, the author of the Brahma Sutras. Suka
Yogindra, Gandapadacharya and Govinda Bhagavatpida
who came in that school had already found that the true
ideal of the Vedas was concealed in the Absolute Philosophy
of the Upanishads and that the reconciliation of the various

conflicting theories of Vedic Philosophy as well as of Non-
"Vedic Philosophy, depended upon the distinction between
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the Pari and Apard Vidyis ofthe Upanishads. Bat it
required a born genius, a rnaster-mind, an inspired teacher,
fo enlarge upon these materials, to lay hold of the esoteric
Vidyas spoken of in the Upanishads, to emphasize the
distinction between Karma and Jiina, to proclaim to the
world the truth of the Absolute Philosophy of the Vedinta
for the purpose of saving the country from running headiong
into political chaos, intellectual ruin and spiritual perdition.
It was at such a time that the Divine Sankara made his
appearance on the earth.

In the ancient agrghara of Kalati resplendent with the
temples of Sri Govinda and Sri Vrishadrinitha—of the Gods
Hari and Hara—on the northern bank of the Chiirpi (Alavoi)
river, in the enchanted country of Kerala, in the sacred land
of Paragurama, there lived a pions Brihmana pair by name
Sivaguru and Aryamba, of the family of Vidyadhirija,
famous for their great learning and wealth, The husband
and wife, though possessed of all other blessings, had no
issue for a long time, But the grace of the God Vrishadri~
natha, in the all-auspicious Nandana Samvatsara of the year
2593 of the Kali Yuga (correspondingto 509 B.c.), ona
Sunday (Bhinu Vasara) when the Sun was on its Northern
Path (Uttardyaga), on the 3th day (Pafichami Tithi) of the
Bright Half (Sukla Paksha) of the month of Vaisikha.
{May-June), in the asterism Punarvasu wunder the sign
Sagittarius of the Zodiac (Dhanur Lagna), was born, in a
miracuious manner, a wonderful male child from the sacred
womb of Aryamba, the dutiful wife of Sivagura. Being
exceedingly delighted at the sight of this marvelious child of
wonderful lustre and complexion like that of God Sankara,
bearing a mark like the digit of the moon on thetop of the
head, a dimple like the eye in the centre of the forehead,
and a mole like the trident on each of the shoulders the
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father gave him the name of Sankara, He was troe to his
name inasmuch as he was the embodiment of the blessings
of Safikara and a source of immense joy to every one who
saw him. The young Sankara grew up possessed of singular
personality and precocions intelligence which led people to
think of him as an actual incarmation of Saikara, the God
-of Wisdom Himself.

The child exhibited such uncommon intelligence even
at the time of his first Abda-pirti, the father felt the
necessity of initiating him into the mysteries of the Alphabet
by celebrating his Aksharabhyasa as soon as he reached his
third year. It is said of the young boy thathe was an
Ekayrutidhara and that he could repeat any work as soon as
he went through it even once. Chitsukhichiarya, one of
his co-pupils who became his constant companion and
trusted disciple afterwards, informs us that young Saskara
jearnt all the branches of the secular literature including
grammar and rhetoric in less than two yearsand that his
father had to invest him with the sacred thread in the very
commencement of his fifth year by performing his
Upanayana so that he may be duly intruduced into the study -
of the Vedas and of other sacred literature., Not only on
account of his innate genius and extra-ordinary learning,
‘but also on account of his genial disposition and kind heart,
the boy Saiikara soon became the chief object of admiration
and attraction in Kalati and its neighbourhoods. A large
number of students, young and old, already began to gather
around him as his pupils to learn the wisdom of the Vedas
from his eloquent lips and the Bilabodha Sangraha said to
have been composed by him in his sixth vear remains to this
day as a standing monument of the wonderful feats of
intellect of this young Sasakara. His biographers tell us
that on one of these days while he was studying in his
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Gurukula, he went into a poor Brihmafs house, as was
usual with Brahmacharins, to receive his Bhiksha, and the
poverty-stricken Brihmagi—the mistress of the house-—not
being able to give him any substantial alms, brought and
gave an dmalaka (a fruit of the Emblic Myrobalan) to
young Sankara as a humble token of her coniribution
towards the Bhikshi; and that the latter was so much
moved at the sight of her poverty, he prayed to the Goddess
of Wealth by composing his famous Kanakadhérid Stotra
and had her house filled with showers of gold Amalakas.

o Young Sankara thus became proficient in the whole
field of Aryan Literature before he reached his eighth year.

© - His intellect began almost intuitively to perceive in each
part of the Veda as he was taught. the ceatral doctrine of

‘the Unity of the Absolute Existence on which his Addvaita
Dartang or the Philosophy of the Absolute was to be built.
But the poor. father had not the happiness to s& his son
accomplish this grand object of his mission. In the
beginning of the eight year of Sankara. while he was still
engaged in his studies, the aged Sivaguru passed away from
this world. This sad event merely helped to guide his
innate tendency and he soon formed within himself a
resolution to renounce the world and become a Sannyiésin.
It was the great reverence the he had for the departed soul
of his worthy father whose funeral ceremonies he had 1o
perform, and the extreme affection that he had for his
‘loving mother who bewailed her sad fate, that prevented
him from taking this course for a period of one year. No
sooner did he finish his Paityimedhika-karma by performing
~ his father’s first annual ceremony (Sraddha) than he began

to persuade his mother who was most sorry for her loneliness.
during the remainder of her life to willingly give her consent

e g
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to his becoming a Sannyisin. The incident of the crocodile,

which is said to have caught him by his foot while bathing.
in the river Churai with his aged mother, furaished him-

with a splendid opportunity in getting the needed per-

mission and the mother at last allowed her son to adopt the.

vow of asceticism, as a case of Apat-Sannyasana and

declared him a Sannyésin, No sooner was he so declared
than the crocodile left him and he emerged from the water as.

a declared Sannyisin, Thus after assuring his mother that
he would always be ready to attend to her spiritual wants
Satkara entered the holy order of Sannyisins by renouncing

the world while still quite a lad of nine years, thereby

transferring the sphere of his actiwity from the narrow

limits of his simple homestead and village to the wide

expanse of interesting humanity and the world.

The young ascetic, after repeating his promise to his
mother, left Kilati, all alone, in search of a Guru with a

view to get himself formally initiated into Krama-Sannydsa.

1t is said that just before Sagikara left Kilati, God Achyuta
appeared to him in a dream, blessed him in his journey and
directed him to go to Govinda Bahavadpida to get himself

formally initiated into Sannyasa; and it was at this time
that Safikara composed his famous Achyutashtaka. On his .
way he passed through Gokarpa, an ancient city on the -

West Coast, where he was joined by Vishpusarman® one of

% He is the famous Chitsukhchirya who came to the Pitha of the
Dvaraka Matha, as the successor of 511 Brahmasvar@pachirya, in the
year 2691 of the Yudhishthira $aka corresponding fo 2654 of the Kal

Yuga (448 B.C.) and attained his Brahmibhiva on Pansha Sukla .

Tritivs of the year 2715 of the Yudhishthira Saka, corresponding to
the year 2678 of the Kali Yuga {424 B.C} at the advanced age of 80
years. Ie himself sfates in his Sankara-Vijaya in the first or
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his co-students at Kalati while he was studying in his
Gurukuela, who thereafter became one of his immediate and
trusted disciples wnnder the name of Chitsukha. He
wandered with him Iong in Northern India until he came in
contact wihh Govinda Yogin at Amarakinta on the bank of
the Narmadi, where he was waiting with his son Bhartyibari
and with some of his select disciples to receive the );ouug

Upodghsats Prakarapa, that he was a native of Gokarpa in Kerala
that he became acquainted with Sankara even while he was a boy og'
five years reading in his Gurukula, that he had very high admiration
fer‘ i_ns superior talenfs and cxtraordinary knowledge of all the
Vaidika and Laukika lores even before he took the permission of his
moihe}" to become & Sannyasin, that he followed 5ankara when he
went in search of a Guru to get himself formally initiated inio
Sfmnya.sa, that he never departed from Sarnkara from the time he Jeft
his native place until he atfained his marveilous Brahmibhiva at
Kﬁﬁc}_ﬁ in the temple of the Goddess Kamakshi, It fact, he was an
eye-witness of the life and doings of Sankara from start to finish, and
one of his direct disciples, being himself older than Saskara by five
years. In his biography of Sankara, which is known to the later
wi:t{:rs, on account of its bulk, under the name of Brihat 3askara
\f’zjaya or Guru Sapkara Vijaya, he has given a full account of the
hv:::s of Saskara and Suretvara and of the various works they had
written. Excepting the Bhashyas which are simply referred to, almost
all the minor works of Sankara are coilected and given in his work with
thf: occasion on which they were composed. (The book has been
evidently divided into three paris, {(§) Porvicharya Satpatha, ()
Batkaricharya Satpatha and (111} Surebvarschirya Satpatha; but we
have been able (o get a mutilated copy of the work containing only
Saskarscharya Satpatha.) Itis a pity that the work has not been as
vet completely collected and printed in any part of India. Sankara
Vijava Vilasa attributed to one Chidvilasa Yati appears to be 2 mere
re-production and imitation of Chitsukhacharya’s large work by a
n'_;odern wrz:ter, with certaim omissions, additions and alteration to suit
hig own private ends, Chitsnkha also appears to be the author of
Chitsukhi, an important work on Vedsnta,
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ascetic Sapkara, having been previovsly ordained by the
Lord to initiate him into regular asceticism.

From the most ancient times there have been in the

various parts of India, recogpised seats of learning for each
school of Indian Philosophy, sanctified with the name of
some great teachers. The ancient schools of 2 Vaiteshika,

Nas Although jtis difficult to ascertain when each of the six well-

known Darsanas or Orthodox schools of Indian Philosophy exactly
came into existence. we can casily assert that those Darbanas came into

existence in the following order, as we can trace a consistant develop«
ment of thought from one fo the other 1w
1. The Vaiseshika Darsana of Kanada,
11. The Nyaya Dardana of Gautama,
11}, The Sankhya Dartana of Kapila,
IV. The Yoga Darkana of Patas jali,
vV, The Mimamss Darsana of Jaimini, and
VI, The Vedanta Dardana of Badariyana. -

With regard to the non-orthodox systems Philosophy we are of
opinion that they came into existence in the following order i :
1. The Lokavatika Darsana of the Charvikas,
I  The Arhaia Parsana of the Jainas,
11f. The Tathagata Darsana of the Bauddhas,
1V. The Pifcharatra Dardana of the Bhagavatas.
V. 'The Fasupata Darsana of the Siktas

The iast three Darsanas—ihe Paiicharaira, the Pajupata and the
Kaula--ate clearly developments upon the Yoga Txardana. the
Mimamsa Dardana and the Vedsnta Dardana, giving prominence 10
Bhakti (Devotion), Karma (Action) and Jaina (Knowledge) respec-
tively with, of course, a fusion of the Rrahman theory of ihe
Upanishads with a beliefina personal Highest Being, According to
the last, Brahman carries within is own natuze an clement from which
¢he material universe orginates, but according to the first two, it.is
only the operative cause. All these systems of philosophy were in
existence at the time of Baskara when he wrote his famous Bhishya
on the Vedanta Stiras of Bidaravana wherein he has refuted the
doctrines of ali these other Darbanas and of their subdivisions.
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Nyays and Sankhya philosophies founded respectively by
the great sages Kapida, Gautama and Kapila, which had
hitherto exercised authority as independent masters in the
field of Indian Thought, had now sunk to the low position
of bond-slaves to the Lokayatika, Jaina and Bauddha
Darsanas—the three great unorthodox schools of philosophy
that prevailed in India at about the beginning of the 10th
Century B.C. To counteract the evil effects of these
unorthodox schools of philosophy which were dragging
India into the most alluring chance of running on the path
of utter denationalization and ruin, and to restore the
Sanitana Dharma to its pristing purity as taught in the
Srutis and Smyitis with the aid of those three ancient schools
of orthodox philosophy, three other great schools of
Orthodox Philosophy were founded by three great eminent
sages about the close of the 10th Century B.C., under the
names of Yoga Dariana, Mimdamsi Darsana and Vedinta
Dariana. Each of these schools had its recognised seat of
learning, where its traditional interpretations have been

teeasured up and handed down by oral teaching to genera-

tions of earnest and faithful students.

Of all these schools of philosophy, the most important
and authoritative was the Vedanta Darsana founded by
Bidarayagna,® son of Bidari, at Badarikisrama on the

# It is a great pity that Badariyana, the author of the Vedanta
Satras is generally identified with Krishpa Dvaipivana or Veda Vyisa
the compiler of the Vedas and the author of the Mahabharata, Bida«
riyaga in his Vedanta Suirss quotes and refutes the doctrines of
almost all the other schools of Indian Philosophy including thess of
the L.okayatikas, Jainas and Bauddhas and he cannot, therefore, be
identical with Krishga Dvaipsyana who was a contemporary of 5ri
Krishna and the Pandavas and who lived in the interval of time
between Dwaparayuga and Kalivuga, at about 3102 B.C. Furthey

—x
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Himalayas. He found that the existing schools of phitosophy
—both orthodox and unorthodox—were in someé way Of
other opposed to the true spirit of the Srutis and Smyitis as.
handed down by Veda Vyisa or Krishpa Dvaipiyana, the-
compiler of the Vedas and the author of the Mahabhirata.
He at once understood that the true ideal of the Srutis izf,y'
in the unity of the Infinite in man and the Infinite in
nature and that this was fully declared and established

Badarayana quotes from Patafijali, the renowned author of the Ma?aa-r
bhiashya on Panini’s Vyakarapa and he is also accredited as havm.g‘
writtén the Bhashya on Patafjali’s Yuga Stiras. As Patasjali’s date is
fixed between the 10th and the 9th Century B.C; (Vide ‘Ageof
Patatjali’ by the late Pandit N. Bhasbyacharya) Badarayvana can, under
no circumstances, be placed before the 10th Century B.C. Mf)reover,
Bhahavadgits, which forms a portion of the Mahabharata \ivrztten by
Veda Vyasa is quoted as an authority by Bidaravasa in his Ved ani_a‘
Sutras under the name of Smriti, but this could hardly be the case if
the author of both these works—~the Bhagavadgita and the Vedanta

Sutras--were one and the same, Veda Vyisa’s putrOnymic name s

Krishna Dvaipsyana and he is said to be the son of the great sage.
Pargsara by Satyavati and his hermitage was near Praviga (Aitahaba_d)-
between the (Ganges and the Jamna, Whereas, Badaravana, as the
name itself clearly shows, was the son of Badari und his hermitage was
at Badarikatrama on the Himalayas. It is possible that Radarsyana’s
father and preceptor was called Badari after the name of this sacred
hermitage, which soon became a great seat of learning for the Vedinta
school of Philosophy.

The earliest authentic reference to Badarayana and Veda Vyisa is.
by Sankara himself, and it is clear from his works thal he always madel
a distinction between Krishna Dvaipiyana Veda Vyasa, the guthor of
the Bhagavadgita, and Badarayana or Vyisa, the author of the
Vedanta Sotras. In commenting on Bhagavadgits, Bankara refersto
thoe author in the Preface in the following terms .—

g o waEaT gAmfEed JgeaTa: AN WA,
Maret gabr: wwad sqfaaaey |7 (¢ is this Dharma
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in the Aranyaka or Upanishad portion of the Vedas and
not in the Samhitdi and Brihmapa portions ‘of the
same. Like the great Veda Vyiasa, Bidarayapa divided
the whole of the Vedas into {wo main parts—the
Karmakanda and the Jianakipda—the exoteric and the

which was taught by the Lord, that the omniscient and adorable Veda
“Yyisa embodied in the seven hundred verses called Gitas.) Butin the
- .only place where he names the anthor of the Vedantia Sitras, Sankara

says as follows : "' #eaq ufy, yrfgguear gvgaty gw@den
TR, qEEaeT 9rafe: 9esay o S W e
3 ;
e osfa—"sargfa: wear sl eEm -
ﬁf:c'l' i 7 {But from the circumstances of the Lordly power of the
released souls not being absolute, it follows that it comes to an end
and then they will have to return from the wortd of Brahman ! To this
\-objectien, the reverend Badaravana Acharya replies in the foliowing
Sutra--0Of them there is non.retura according to scripture ; non-return
.according to scripture’(Vide Saskara’s preface to Vedanta Sotra, 1V,
422}, His apparent from these two passage that Sankara mukes a
lear distinction between the author of the Bhagavadgits and that of
the Vedinta Sitras, faking the one as the incarpation of the OQmnisci-

ent Lord Himself, and the other as one of his own respected Acharyas
.or teachers,

Further, in Sutra HY 3-32 of his Vedsnta Partana, Badarayana
himself refers to Krishsa Dvaipayvana, as an instance of persons who
knew Brahman and yet took on new bodies for the purpose of saving
the world, In commenting uwpon this Sttra, BSankara sayvs—

“gogenfeE feear gt awifaffagragr-
 ggradeataasian ) aarfy, soTRrgar Ay garEn:
qayofy fasvfrayng sfegoa: a4t goudaaT: g9-
wafg ereha 1”7

{There is indeed room for the inguiry proposed, as we know from
Yiihasa and Purina, that some persons alihough kpowing Brabman,

yet obtained new bodies.” Tradition informs us that Apinfaratamas.
an ancient Rishi and teacher of the Vedas, was, by the order of
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esoteric, and arranged the latter into Ten Principal Upani~

shads. Again he separated the Bhbagavadgitd from the rest
of the Mahabharata and made it—perhaps with slight
alterations—an independent authority’* like the Upanisbads
for his new school of philosophy. But bare quotations
from these Srutis and Smritis were not enough to satisfy
the growing demands of the intelligent inquirers of his time.
Further, there were apparent inconsistencies between the
various texts of the Upanishads and the Bhagavadgiti,

Vishgu, born on this earth as Krishpa Dwvaipiyana at the interval of

time between the Pvapara Yuga and Kal Yuga) If Krishea
Pvaipayana was the author of these Sutras, nothing would have been
more natural and easier for Sankara than to refer to the author him-
self as an instance. Further it is clear from this passage, that Krishpa
Dvaipayana, according to Zankara, lived before the Kallyzga and he
could not be, therefore, identical with Badardyana, the author of the
Vedanta Sitras and the reputed commentator of Patafiiali’s Yoga
Satras. Moreover, the Vedanta Sdtras are widely known as Bidarayana
Sifras, but no one has yet catled them Krishaa Dvaipayina Batras,
Sankarananda, one of these successors of Sankara, and one of the
greatest of Sanskrit scholars, makes it clear in his preface to his
commentary on the Bhagavadgits, that these two persons could never
be identical. In that preface, he refers to the various works ascribed
to Krishna Dvaipiyana, but makes no mention of the Vedanta
Satzaé, as one of his works. No doubt some of the later Achiryis have
made a confusion between these two names, but that is no reason why
the authors of the Bhagavadgita and the Vedinta Sttras should be
blindly identified and looked upon as one person.

24 The colophon at the end of each chapter of the Bhagavadgita
makes it clear how it has been elevated from ifs eriginal position as an
ttihasa into an independent authority like the Vedas. The actual

prords are: ¢ TY AT TAaTgatTeey, ggrfaaat, Tvr-

qred, slrpeosiagay, SadEATaATaTssE AT

According to this, Bhagavadgitd is not only an Upanishad, butitis
also a Brahma Vidyd, a Yoga Sastra, and a Samvada.
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which required to be reconciled and explained away by
means of strict reasoning. To reduce, therefore, the teachings
of the Upanishads and of the Bhagavadgiti or the
Mahabhirata to a consistent and systematic whole, to

explain away apparent contradictions in those various texts,

and to refute all objections that have been or might be
urged against them, it was necessary for Badarayana that he
should compose a work strictly based on reasoning. He
accordingly composeed his famons® Vedanta Sitras in four
chapters in 556 aphorisms. Each of these four chapters™
{Adhyiyas) comprises in its tarn foer sections (Pidas) and
= These Sotras are also called and known under various names.
“Fhey are called Uttara Mimiamss Dardana, as reasoned exposition of

the Uttara or latter part of the Vedas, ie., of the Upanishads, in
contradigtinction from Parva Mimimsi Darsana, ascribed to Jaimini

* who expounded the Parva or the carlier part of the Vedas, fe., the

Mantras and the sacrificial portions of the Brahmayas. They are also
«alled Brahma Satras, aphorisms expounding the nature of Brahman as
distinguished from the Dharma Sutras or aphorisms expounding the
nature of Pharma, the subject matter of Jaimini’s work, They are also
called by other names sach as Sariraka Sutras or Siriraka Mimsmsa
or Bariraks Dartana (as expounding the true nature of the embodied
.soul), Vvasa Sitras (Aphorisme exponading the frue opinion of Veda
Vyasa or Krishna Dvaipavana as handed down to Badardyaga Vyssa
through a Jong line of teachers like Atreya, Asmarathya, Audulomi,
Kadakritsna, Kérshnajani, Badari, Jaimini, efc.}; Badarivana Sotras
{Aphorisms composed by Badarayapa, son of Badari, also known as
Vyssa, on account of his having arranged the Srutis and Smyritis as
detailed abovel. They also go under the name of Vedinta Mimiamsj
or Vedinta Dardana {(Reasoned exposition of the Vedanta) and
Aupanishadi Mimams3 or Aupanishad Darsana (Reasoned exposition
of the Upanishads).

2 ‘These four chapters are called the Samanvayidhyiva (conw
necting), Avirodhadhyaya (reconciling), Sadhanadhyiys (means) and
Phaladhyaya (fruit).  The first four Satras embody the fundamental
doctrines of the Vedsnta and the rest of the Satras are more or Jess

explanatory of the same.
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each section a pumber of sub-sections {Adhikaranas).
These three-~the Upanishads, the Bhagavadgita and the
Vedanta Sutras—constitute, according to Badardyaga, the

complete canon of the Vedanta Daréana, They are called

the three Prasthanas or Institutes of Vedantic teaching, the
Upanishads being called the Sruti-Prasthina (Scriptural
Instituete}; the Bhagavadgiti, the Smriti-Prasthéna
{Traditional Inmstitute); and the Vedinta Sutras, the
Nyaya-Prasthina (Logical Institute}.

1t is said that these Sttras has been thoroughly revised
and enlarged upon by Suka Yogindra, the son and direct
disciple of Badariyana; and Sankarain his commentary
on the Vedinta Sttras often refers to the compiler under the
name of Siifrakara, wherever it was necessary for him to
distinguish® the original author from the actual compiler of
the said Sutras. The compiler often quotes the authority of

?1 There cannct be any doubt that the main body of the Vedinta
Sufras is the handwork of Badarayana, but the text of those Sitras as
we have them at present clearly bears the mark of having been
compiled by an equally great Vedantic scholar with his own additions
and modifications; and traditfon uniformly ascribes this task to Suka
Yogindra, the son and  disciple of Biadaravana himself. In correbo-
ration of this statement it may be sufficient to quote the following
Sutras as expressing the opinion of Badarsyana as distinguished frora
that of the Sufrakara or the actual compiler of the Vedanta Satras:

“aymfa aaaen g L 8-26.

“oard g gk fg Y 1, s8-8

“ud g araraey Fgerasang’ IL 2-41.
“qagraisd: gy araTmer: 1L 4-1

" sfywTRaT FETARET g’ I, 4-8.
“ HTeSE AR wrEwEa: U 1L 4419,







