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~Sara dangraha ® and Praughanubhiiti Prakarana.” On

one of those days Sarikara obtained the desired permission

“ Hrarengeg Frusg afaas g |
wfagganta qigad gor whea qEATT 1

8% o & .
. Paramart%xwSara-Sa‘ag{aha, also sometimes known as Bodharya
:Z a smalf beautfful poem i 33 stanzas in the Aryi metre pointing out
at the satvation of the Soul does not depend upon the study of

Prasthanatraya, but resuits solel P
' - » v through the res ;
1t begins with : gh the reslization of Brahman.

" AT Fomadratafgser |
arfestagazart war: $afa SeaeT 1 o 1
w1 {7 gagerai, et @, a9 Goff ey |
o faarsaen fag wteag avarfy wfr awad 4 s 0

The following are some of the stanzas often quoted by the Vedinting
from this beautiful poem

" afvaty arefaEr, are Rty @isfy adg
S q9T qaTent, sxAeRaafT s A w
Afeq ta7 freafer s senfer gg7: 99
sty aarar o e @ v At e o g n

The pgem is canclﬁcied by the following stanzag :—

“asetared WeAT At qaghr algw |
SEIAAITET GHIGANT AfTFTZTT 1 3% 1t
T warfor fod fassfy aga 9wy 70 oo |
7 G axarey ffufea S sfroo 33 0

it is a pity that this excellent poem has not yet been published in any of
the characters, though it is comapletely available in manuscri pis. .

* Praudhanubhiti-Prakarana is a grand Vedintic poem in
17 stanzas on the model of Dasa-Sloki. It begins with ;
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to write a commentary on his Paramaguru’s Mandikyopa+
nishad-Karikas accordingly wrote his famous *° Bhashya on
the same as if preparatory to his Bhishyas on the Prasthina«
traya which he was soon ordained to write. Gaudapada was-
so much pleased with his Mainpdiakyopanishad-Karika«
Bhashya that he requested him to write similar commentaries-
“ga wrafgs aqfaa fod fyegmy sfead
i dfaatay wead wreda fag 7 f3 1
49 |y gy uq efed arg qar q =
BEAEEHE EE R D E L M FA Rt M EL S T
The conchuding stanza runs as follows 1—
“ EFIREAFGATI AT ATy Terafa feag
T A  AIgTEEFHT FRIRTEE 9 |
a4 wEfasriaaraafarc grear awifea sa9
a1 ¥ suFegeasgafaar fv wed SaFon’’
The work is still available only in manuscripts. _
% The Bhiashya of Backara on the Miagdikyopanishad-Karikés of
Gaudapada forms as it were an introduction to his Bhishyas on the
Vedznta Prasthina~Traya, The Kirikis consist of 215 Anushiubh.
verses divided into four Prakarapas or Chapters respectively headed
Agama-Prakarava (Chapter on  Scripture), Vaitathya-Prakaraga
{Chapter on Tilusion}, Advaita-Prakarans {Chapter on Menism) and
Alstayinti-Prakarapa (Chapter on Quenching of the fire<brand). The
Bhishya begins with the following stanza s
“gamiggan: ettty safa awm
yEFTaT W ety gy fawongrfaar swser e
qrear gaiq faaard @fibla 9aE aear e |
AT @GO 9% 79T 7 5@ 7 ¥ ssfew
As is the case with his other Bhashyas, there is also a gloss on Saskara’s-

Mangukyakérika-Bhashya by Anandagiri, In the colophon at the end,.
the Bhishya is described as Gaudapadiyagama 8astra Vivarana.
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-on the Vedanta-Prasthana-Traya and thereby to establish the
supremacy of the Advaita School of Vedinta Philosophy in
“the world for all times to come.

: 1t was during those four short years that Sankara exhi-
bited hfs marvellous and almost superhuman activity f)y
-eomposing his world-renowned Shodaéa-Bbasyas or the Six-
teen Commentaries on the Vedsinta- Prasthana-Traya. The
-exact order in which Sankara wrote his Bhishyas on tﬁe
Prasthana-Traya is not definitely known. . It is however
clear from his works that he began to write his commentarie‘s
on _t-hc Smriti Prasthana which he included in his time
- portions of the Mahabharata, such as Bhagavad-GIlﬁa
Uttara-G1tz, Anu-Giig, Sanatsujitiva and Vishngahasra:
gﬁ.ma»Stotm. As Uttara-Gitg and Anu-Gitz had already
b?ezz commented upon by his Paramaguru, Yankara wrote
:his commentaries only on the remaining works of the Smriti-
Prasthénam\?ishgu-Sahasranama—smtra,“ Sanatsujifis;a &

—

8 'Vishnu-géhasranﬁma Stotrag 1 - h
| »aha - a 18 one of the most precious gems
iz:igh (iut ogthe r.rlme‘ of l\fliahabizﬁrata, forming, as it does, the Iigzh

yaya of the Anusasanika Parva of the Mahibhirata, It consists
-of 142 stanzas beginning with :

HFTeTIT FIrT—
CARAT Al AR gy w ade )
1 afufesz: avaed gaarorgmeg 17
t is very likely that Visimu—SahasrzZzéma Bhashya i
‘ : ) ~-Bhashya is the first
Shodasa-Bhashyas composed by Sankara. There is a ;10;1: o{;f :Ez

-same by Tiraka Brahminanda Sarasvati, but it is available only in

manuscripts, although 5 : e g . ) :
charactons ugh the Bhashya itself has been published in various

. *‘"Sanalsujatiya or Sanatsujatiyva Gita, as it is sometimes ealled
1% a dislogue between Dhritarashira and Sanatsujata and consists o;‘
four chapters forming the Sanatsujata Upaparva of the Udyoga Pc:irva
-of the Mahabhirata, Sankara’s Bhishya on the same is known as
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and Bhégavad—Gitéw“ following the model of his Parama-«
guru’s commentaries on Uttara-Gitg and Anu-Gita.
Sankara’s attention was, then, directed {o Sruti-
Prasthana, which included in his time Svetigvatara and
Nrisihmatapani and one or two others like Kaushitaki and
Maitreyi, besides the Ten Principal Upanishads enumecrated
in the foilowing stanza :
“ gr-A-g - g s-qeT-are - fata i
da3d 4, SR, gETeeds, g
It 315 said that at the request of his Paramagury,

commentaries. The Bhishya on Sanatsujativa hag been published by
the Mysore Government in Magari characier along with his Sahasra-
nima-Bhashva.

% The Bhagavad-Gitd or the Divine Song is a dialogue between
&rt Kyishna and Arjuna. It forms Adhyaya XXV to Adhyiya NLII
of the Bhishma Parva of the Mahdbharata and it fits in so naturally
with the narrative of the great epic that it cannot be said to be a later
interpolation, but must, like the main story of the Great War, be
assigned to the beginning of the Kali Yuga about 3102 B. C. The
dialogue is said to have taken place just before the actual commence-
ment of the Mahibharata War between the Pandavas and the Kauravas
which took place 37 years before the Kali Yuga, i.e, about 3139
B. C. 5ri Krishea could not have possibly spoken it in the form in
which it is now available to its readers, any more than the other
dialogues in the Mahabbirata were held in verse, but that it embo-
dies his teachings in full and was compiled by Veda Vyisa at the
beginning of the Xali Yuga as a portion of the Mahabhirata, is
undoubted, It s justly described to be “the milk of all the
Upanishads® and “ihe essence of all the Sastras.”” A host of
commentators have commented upon the Bhagavad-(iita, but they ajj
want the depth and originality of Sankara. Sankara’s Bhagavat-Gitg-
Bhsshva has beep commented upon by Anandagizi, his most correct
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with Nrisihma-Purva-Tapaniyopanishad,” as Gaudapada
had already written a Vivarapa in verses on the Nriv
sihmottaratapaniyopanishad. He then wrote his famous
Bhishyas on the Dasopanishads, which stand unrivalied to
this day as the best exposition on the Upanishads. The
order in which he wrote them cannot now be definitely
ascertained, but we may assumwe for all practical purposes
that he wrote his Bhashyas on the Upanishads in
the following order: (1) ™ I$avasyopanishad-Bhashya,

expounder ; and the Text, Bhashya and Tik3 has been published in the
Anandisrama Series at Poona with several Annkramapikis., It has
also been translated into several languages and is certainly the earliest
commentary available on Guta. There is no lack of Advaitic commen-
taries on Bhagavad-Gits in Sanskrit, but the most read of these after
Satkara’s are Sadkarinands’s, Madhusidana Sarasvaii’s and Sri-
dhara’s, Bankarinanda’s Git3-Titparya-Bodhing is, perhaps, the best
Advaitic commentary on the Bhagavad-Gita,

& Nristhma~Pirvatipaniyopanishad belongs to the Adharvasa Veda

and consists of five Upanishads. Sankara’s commentary on the same
is known as ‘ Adharvasa-Tipaniyopanishad-Bhishya® and the colo-

phon at the eand of the fifth Upanishad runs as followsi—' ?{ﬁ{ SSETOTY

farewnacgeaurefasren  axugaafaErsmradsiagaT
Fq: AT rgFuargdEa g gsawafrygry

{-}‘Eﬂfi{ 1’7 Tt has been published in the Anandairama Series together

with the Dipiks of Vidyirapya on the Nrisithmottara-Tapaniyopani-
shad, Both these Upanishads are available in manuscripts with the
Dipiki of Saskarinanda, the famous commeniator of almost all the
important Upanishads.

7" 'l\kﬁvﬁsyopanishad is the fortieth or the last chapter 9\1‘ the Sukla

Yajur Veda Samhitd and is samed after opening words ¢ Ivavasyam.”
¥t is also called the Vijasaneya-Samhitopanishad, Saakara’s Bhishya
on this Upanishad together with the gloss (Tika) thereon by Ananda-
giti i3 available with translations in almost all the langnages of India.
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(1) " Kenopanishad-Bhashya, (III) ™ Kathopanishad-

Teihas been published in the Anandadrama Series together with the
following additional commentaries, viz.

{a) Uvat_ﬁchﬁwa’s‘iéavﬁsya-Bhashﬁa,

(b)) Anandabhatiopadhyaya’s igavéswahashya,

{¢) Ananticharyd's fkév@sya-Bh&shya,

{d) Brahmananda Sarasvati’s fkﬁv ssya- Rahasya,

(¢} Bagkarinanda’s ?bﬁvasyamnipiké, and

(/) Ramachandra Papdita’s f‘sﬁv asya-Rahasya-Vivriti.

7 Renopanishad, also named after its opening word, I8 called the

*ralavakaropanishad and belongs toa tskha of the Sama Veda., The

Kenopanishad-Bhashya of Safkara i3 available in most :c:f the latfgnagcs
of India with its transiations. The Anpandibrama Ser:f:s‘ contains not
only the Bhashya of Sankara and the Tiks of Anandagiri, i‘)ut also thle
Dipikas of Sankarananda and Niriyapa on the K.e:nopan.zshad. It is
to be noted that Saskara has written two eommeniaries ) (?n this
Upanishad, a Pada-Bhashya and a Vikya-Bhasbya, one explammg Ehe
meaning of the Upanishad word by word, and the other explaining
ite meaning by general coniext.

#The Kathopanishad or Kathakopanishad or Ka;’havaifyupanisfhad,
as it is variously called, belongs to the Katha S8khs c{’. t'he.Kgishr{a
Yajur Veda and consists of 2 Adhyavas, each comprising 3Vaiifs
or Sections and the Upanishad tells us the story of Nachiketas and his
instractions in Brahmavidya by the God of Death. Bankara's Bhashya
on ihis Upanishad is known as Kﬁghakopanishad-»Bh:ﬁghya. There
are two glosses on this Bhashya, one by Anandagirnt }{nmivn as
Kathavalli-Bhishya-Tik3, and another by Gopalendra Yatidvara
known as Ka;hakopanis}zadthashyaNiVaJ:ar;a; and all these come-
mentaries are printed together in one volume in the Anandairama
Series,

7 Praypopanishad, as the name iiself indicates, is the Upanishad of
Questions, amd belongs to the Pippatada $akba of the Adharvﬁana Veda.
It consists of six Pratnas or Questions, Saﬁkﬂgra’s Bhishya az}d
Anandagiri’s Tika thereon are published in the Asandairama Series
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Bbashya, (IV) ™ Pragnopanishad-Bhashya, (V) ™ Mupda+

kopanishad-Bhashya, (VI) ™ Mapdikyopanishad-Bhashya,

together with the Pradnopanishad-Dipika of Saskarinanda. There is
also a gloss on Saakara’s Pradnopanishad-Bhishya by Narsvapendra
Sarasvaii, pupil of Hanendra Sarasvati, whose preceptor was Kaijval-
vendra Sarasvath,  Itis still available only in manuscripts and is siyled
Prasnopanishad-Bhishya-Vivaraga,

# Mundakopanishad is the Upanishad of the Mundaka or razor
which cuis the knot of igporance. Ii belones to the Saunaka Sikha
of the Adharvana Veda. [t consists of 3 Mundakas or Parts, cach
divided into two Khapdas of Sections. Saskara’s Bhashya on ihe
Mupdakopanishad and Anandagiri’s Tiki thercon are published in the
Anandasrama Series together with Nargyana’s Musdakopanishad,
Dipika. There is aiso a gloss on Sadkara’s Bhishya on the Muadako-
panishad by Sivinanda Yatisa called Mundakopanishad-Bhishya.
Tippasa. The colophon at the ¢nd of this Tippasa has the following
stanzas:

“faamed g wreat fefaar sfed qar
BT O TTFOT FAFH_ 11
WAETRATHE Araqredrgafzar |
frareaafiad feoa s g n”

» Mapdiokyopanishd is called from its Rishi Magndiika, It belongs
{0 the Saunaka-Sakha of the Adharvana Veda. The Upanishad proper
consists only 12 Vikyvas, describing the meaning and the power of
Pragava or the mystic Om, as a means of knowing the nature and the
reality of Brahman. Gaudapida’s Kirikés in interpretation of the
Upanishads in general is considered by some to form part of the
Maindukyopanishad itself, and the first Prakarapa of Gaudapida-
Karika is actiually mixed up with it. Sankara has written a Bhishya
not only on the Magdakyopanishad but also on the Karikas of
Gaudapida on the same Upanishad. After composing his Bhishya
on the Upanishad, Saikara scems to have incorporated his Bhishya
on the Mapdikya-Karikas of his Paramagura and treated them both as
one Upanishad. Sankara’s Bhashya on the Magdakyopanishad as wel}
as on Gaudapida’s Mipdikya-Karikas, together with Anandagici’s.
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{VIDH “’}‘aittir‘zy{}pénis‘nad»Bhﬁshya, (VIID) ** Aitareyopanis

Tiks thercon has been published in the Anandisrama Series along with
Sagkarinanda’s Dipika on the Mandikya Upanishad. In somes of the
manuscripts we find the name of Anandagiri variously given as.
Anandatman, Ananda, Anandajfidna: bui he is invariably described
as the disciple of Suddhinanda. the fourth Ach#ryva after Saskars in
the Kifchi-matha, who is said to have attained his Brahmibhjva
in the year {Nala) 2906 of the Kali Yuga corresponding to 196 B, C.

* The Taittirivopanishad, calied after the sage Tittiri, belongs .
to the Taittiviva Sikha of the Krishpa Yajur Veda. It forms the Tth,
8th and Oth Prapathakas of the Taittiriyvaragyaka, and the three parts
are respectively known unde the names : $ikshavaili, Brahmavalli, and
Bhergavalli,  Later on, the I0th Prapithaka, beginning with
“TEET T came to be considered as a part of the Taitttirfyos-
panishad ; but during the time of Sadkara, only the three Valiis.
beginning with “=f &1 faa: @ aww” ‘g qrenfE
UIH ”, ST %" FI&MT:”  was considered to consitute the Taittis
riyo;?anishafi E)rﬂper, and he has accordingly written his Bhashva only
on these three Vallis. Anandagiri’s Tik§ also is confined to these
three Valifs, and both are published in the Anandayrama Series, along:
with Saikarananda’s Taittiriyopanishad-Dipikn, which is also confined
to these three Vailrs. There is also a Vartika on Satkara’s Bhashya in
the Taittiriyopanishad by Suretvaracharya, which is also published in a
separate volume in the Anandisrama Series under the name of
Taittiriyopanishad-Bhashya-Virtika of Surchvarichizya, together with
the Tikz of Anandagiri thereon, It is only Vidydrapya that has, for
the first time, commented uvpon all these four Prap&thakas as Upanis
shads and his commentary which forms an exeellent exposition of
Sankara's views is also published as a separate volume of the Ananda-
yrama Series. Pandit A. Mahadeva Sistri has collected all these
commentaries on the Talttiriyopanishad and has publshed an excellent
English translation of ‘the same under the name of Vedic Religion.

71 Fhe Aitarevopanishad derives iis name from the Rishi Aitareya.
and it forms part of the Ailtarcysragyaka of the Rig Veda. In fact.-
Adhyiyas 4 to 7 of the second Prabna of the Aitareyiranyaka constitute
the Aitareyopanishad; and Sankara’s Bhishya and Anandagiri’s Tiks.
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shad-i?ghﬁs@ya, (IX) *® Chhandogyopanishad-Bhashya, and
(X} " Brihadzrapyakopanishad-Bhashya. Besides the

-thereon are confined to these four Adhyviyas. The second and third
Prainas of the Ajtareyiranyaka are known by the general name 62‘
‘Bahvrichabrahmanopanishad, while Adhyvsyas 4 to 7 of the second
"Pratnz are more particularly named as the Aitareyopanishad. Hence
-the colophon at the end of Sankara’s Bhashya on the Ajfarevopanishad

yuns as follows:  ‘ZRT sfvaguifarsa T Rrssitaerea-
FUivaaETaTaes MG TANIMEET  FAl  FgTA-
W@'WW B-Eaﬁ:[‘.” Sasikara's Bhashya on this Up?mi-
-shad along with Anandagir’s Tik: thereon is published in the

Anandalrama Series, and it contains also Vidysragya’s commentaries
calied Altarevopanishad-Dipika.

- Yhe Chhandogyopanishad forms a portion of the Chhindogya-
Brahmanpa of the Sama Veda. Of the 10 Prapathakas which constitute
the Chhindogya-Brzhmaga, the first two are called the Chhindogya-
Mantra-Brghmaga, the remaining eight chapters or Prapathakas
-constituting the Chhandogya Upanishad, According to Chitsukha-
charya, Sankdra is said to have commented not only on the Upanishad
portion but also on the Mantra portion; but it is a pity that nothing is
“known about his Bhashya on the first two chapters of the Chhindogya
‘Brahmaga. Further, the abruptness and brevity of Sankara’s Intro.
duction to this Upanishad clearly shows that he mast have already
commensed upon the first two chapters constituting the Manptra portion
of the Chhandogya Briahmanpa. The Upanishad is published in the
Anandabrama Series with Anandagiri’s Tiks thereon.

7 The Brihadiranyakopanishad is undoubtedly the biggest and the
+qmost important of the Ten Principal Upanishads. It forms a portion
.of the Brihadaranyaka of the Kagva Sakhz of the Sukla Yajur Veda
and it consists of Adhysyas I to VIII of the said Arapyaka. ’I‘hé
frst Adhyviya of the Upanishad treats of Avidyi, the next three
chapters contain a lengthy discourse between Janakavideha and Yajna-
valkya regarding the true pature of the Supreme Being and of His
-selation to the Universe, The fifth and sixth chapters deal with varicus
Upssanas leading to the attainment of the highest wisdom, As
Aankara’s Bhashya on the Bribadsrapyakopanishad forms the key for
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commentaries on these Eleven Upanishads and that on the
Mandtkya-Karikas, which dankara made part and parcel
of the Mandikyopanishad itself, a commentary on the
% dyetasvataropanishad is also ascribed to him. A perusal

all the Upanishads, Surebvara has written an exhaustive Virtika on
the same under the pame of Brihadaragyakopanishad-Bhashya-
Virtika. The first portion of the Vartika dealing gencrally with the
Upaaishads is known as Sambandha-Vartika., Both the Bhiashya of
Sankara and the Virtika of Surcivarschirya are published in four
geparate volumes in the Znpanditrama Series along with the Tikas of
Anandagiri on both the Bhishya and the Virtika. On the lines
followed by Sankara, there is also a smalil but a beautiful commentary
on the Brihadirasyakopanishad calied Mitakshacs said to have been
composed by Nityznandatrama, a disciple of Purushottama, and the
said commentary is also published in a separate volume in the
Ananditrama Series. While the Bhishyas of Saakara on ali the other
Upanishads have been translated and published in various languages,
there has not been as yet published a single transiation of the
Brihadarasyakopanishad-Bhashya, which is the best of Sankara’s
Bhashyas on the Upaanishads.

» The Svetasvataropanishad derives its mame from the sage
Gvetasvatara and forms a portion of the Krishna Yajur Veda. It
consists of six Adhyayasand it is pre-eminently the Upanishad of Devo~
tion. It explains the essential nature of the Supreme Soul and of the
Tadividual Souls and of their refation to Ivvara on the one hand and to
Tagat on the other. There is no doubt a Bhashya on the said Upanishad
ascribed to Sankarschirya, but a perusal of the same will clearly show
that it is not the work of Adi Satkara, the admitted commentator of
the Dasopanishads. [t is published in the Anandsirama Series along
with the Dipikas of Sankariananda and Narayasa and the Vivaraga of
PBhapgavad Vijdanottama, a pupil of Jiiznottama. The learned Editor
is also of opinion that it is not the work of Sankara, but only of some
one of his successors who assumed the title of Saakarichirya, The
long list of quotations found at the begianing of the Bhishya and the
authorities referred to by the commentator will suffice to show that it
is the work of a much later writer than Yaiikara, the Founder of the

Advaita Philosophy.
6
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of the said commentary will clearly show that it is not the
hand-work of A'di Sankara, but, as we shall point out in
the next chapter, it is the hand-work of Abhinava Sankara,
one of the greatest of the Successors of Sankara who bore
‘not only the same title but also the same name as the first
Sankara.

The last and the most important of the Sixteen
Commentaries (Shodasa-Bhishyas) composed by Sankara at
this period was, of course, his ** Bhashya on the Vedanta

¢The Sankara Bhishva on the Vedinta Sistras is generally known
as Siriraka-Mimamsi-Bhiashyva, 11 is the authority most generally
referred to in India as to the right understanding of the Vedania
Sitras, and ever since Sahkara’s time, the majority of the best thinkers
of India have been men adhering 1o his school. There have been
written several Tikss and Vivarasas on Sankara’s Bhashva on the
Vedanta Satras, bui the most importani and carliest of such glosses is
that of Padmapédicharya, one of fhe direct disciples of 3askara,
known as Pafichapadiks, which is, however, an incomplete commentary,
There is 4 cosunentary on this Pefichapsdiké by Prakasatma Yati, and
it has been recently published at Benares under the name of
Pasinchapadika-Vivarapa. There is also a gloss on this Vivarapa by
8ri Ramananda Sarasvati and the same has been published in the
Chaukambi Sanskrit Series under the name of Pafichapidika.
Vivaranopanyasa. Thereis also another commentary calied Tatva-
Dipana on Prakaditma Yati’s Pafichapadiki-Vivarapa by Akhanda-
nanda Muni. There is again another commentary on Pafichapadika~
Vivarana called Bhava-Prakssiks by Nyisihmasramamnai, a disciple
of Jagannithatrama, but it is only available in manuscripts.

The next important commentary on Sankara’s Brahma-Sitra-
Bhashya is Bhamati by 8r1 Vachaspati Misra, one of the best expoun-
ders of Sankara’s Philosophy, Vedima-Kalpatara is a gloss on
Bhamati by Amalananda and it is poblished at Benares in two parts.
‘There is again a gloss on this Vedanta-Kalpataru by Appaya Dikshita,
the celebrated Sanskrit scholar of Southern India and it is also
published under the name of * Parimala ™ at Benares in three parts.

eyl
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Stitras of Badarzyapa. Whole hosts of commentafors have
commented upon the Brahma Sttras but *° they all want th’p_

There are also four more eommentaries available on 8ankara’s
Brahma-Satra-Bhisya, and they may be mentioned in the following
order. The first and the foremost of them is Sariraka-Nyaya-Nirpaya
a regular commentary on Baskara Bhashya by his famous expounder
Anandagiri or Anandaifitna, the disciple of Suddhsnanda. The next
is Bhishyaratna-Prabha, an equally famous commentary on Saskara
‘Bhashya by Govindsnanda and it is also sometimes known as * Rimi-
nandiyam.” Brahma-vidyibharana is another profound commentary
oh Baskara-Bhishya by Advaitananda Sarasvati, a disciple of Rama~
-nanda Tirtha who was himself a disciple of Bhimananda. The last.
and perhaps the most important of the commentaries on Saskara’s
Brahma-Sutra-Bhishya though still unpublished, is 83riraka-Nyaya-
Rakshamani, a commentary by Appayya Dikshita. Thisis notto be
confounded either with his Parimala, a commentary on Vedinta-
Kalpataru, or with his Sivarkamani-Dipiks, a commentary on Srikan-
tha's Brahma-Sitra-Bhasya, The colophon at the end of the Ist Pads
of the st Adhyava ruas as follows : ©f QFE‘Y gﬁ§{§fﬁf$?}“&fﬁ'f‘ﬂ'

Freqw sSagafrarartAifratrmteicg aarafas.
zg;r“rtcfmﬁfm FAT ATLHATACATHON  TAATSATaES
EEERICEIN

Besides these, we have fwo more poetical commentaries on’’
8ankara’s Brahma-Siira-Bhishya, one called - Vedantsdhikarapaw
Nyaya- Mals or Vakyasika-Nyiya-Mals by Bhirat? Tirtha, and another
called Bhashyirtha-Rainamszis by Sabrahmagya Sudhi; and both
have been published, the one in the Nagari and the other in the Teluga-
character,

8¢ We have been able to collect the following Bhashyas on Badaw
rivana's Vedanta-Sitras, representing the various schools of Vedsnta
philosophy that came into existence in India since the time of Saskara.

1. Brahma-Sitra-Bhashya of Srimad Vijfsna Bhikshu called
Vijiansmrita, Tt represents the unsectarian Vivishizdvaitic School of

Vedanta Philosophy. I is published in the Chaukamba Sanskrit

Series.
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Bboldness, depth, originality and simplicity of Sankara, I
fact Sankara’s Bhashya is not only the most important, but
also the oldest of the commentaries extant on the Brahma
Qatras. As a piece of philosophical argumentation,

iI. Brahma-Mimamsa-Bhishya of Srikantha 3Sivacharya, It
represents the Saiva Visishtadvaitic School of Vedanta Philosophy.
The work has been mostly published at Kumbakonam with Appayya
Dikshita’s commentary thereon called Sivirkamani-Dipika,

1, Sr1 Sariraka-Mimamsa-Brahma-Satra-Bhashya or more
Briefly called Sribhashya by Bhagavad Ramanujachirya. It represents.

the Vaishnava Vitistadvaitic School of Vedantn Philosophy and is.

available with Sruta-Prakasiks, a gloss thereon by Sudarana Bhagta-
charya.
© IV. Srimad Agu-Bhishya by St Vailabhacharya It represents
the Suddhidvaita School of Vedanta Philosophy and is published at.
Penares with Bhashya-Prakisa, a commentary thereon by Sri Puru-
shottamaji Mahirija.

Y. Brahma-Satra-Bhishya of 5ri Nimbarkicharya, called:
Vedinta-Parijata-Savrabha. It represents the Dvaitadvaita Schoo! of
Vedanta Philosophy and is available with the commentary of Srini-
visicharya and Kedava Bhatta’s Gloss thereon.

VI, Vedinta-Satra-Bhasya by Baladeva called Govinda-Bhashya,
Tt represenis a School of Vedinta Philosophy ranging between
Esikara's Advaita and Ramapuja’s Visishtadvaita. It is being published
with an English Translation in the Sacred Books of the Hindus Series..

vil, §ri Suka-Bhashya by S8ri Suka Bhagavatpidachirya, called
alio Sarva-Vedinta-Sara-Mimamsi-Bhishya. It represents the School
of Vedanta Philosophy as explained inthe Bhagavata Puripa and is.
published in Telugu character with a running commentary called
Bhashya-Chandrika,

yiif, Brahma-Stira-Bhashya of Sri Bhaskaricharya, It represents
the unsectarian Dvaita School of Vedinta Philosophy and is
published in the Chaukambi Sanskrit Series.

1X. Brahma-Sotra-Bhashya of Srikarachirya, called Srikara-
Phashys. It represents the Saiva Dvaita School of Vedanta Philosophy
and is available in Telugu chiracter.

e
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§t occupies the highest rank among the numerous commen-
taries on the Vedznta Sitras,

Gaudapida was so much deizghted with the actmty o!’
‘Sankara, that he undertook to take him to Kailisa on the
Himzlayas where his Gura and Paramaguru were engaged
in Tapas and to introduce him and his works to them.
Sankara’s joy knew no bounds when he saw the sages
Badarsyana and Suka, the Guru and Paramaguru of his
Paramacharya, engaged in B-ahmanisthi in ons of the
peaks of Mount Kailgsa; and he considered himself the
most fortunate man in the world, as the Dhanyiashiaka,®®

~ which he composed on that occasion, amply testifies to the

¥. Brahma-Sitra~-Bhishya of 8ri Maddhvichsrya, called also
Dvaita-Bhashya. It represents the Vaishnava Dvaita School of
Vedanta Philosophy and is available with the commentaries of Jaya-
tirtha and Jagannitha Yati,

These are the chief writers of Bhishyas or Independent Commenw
taries on Brahma Sttras, and these together with Sadkara represent the
Eleven Schools of Vedanta Philosophy prevailing in India, Maddhva.
chirya guotes 21 Commentators before his time, but many of them
-exist only in name, if nof solely in the imagination of Piirpaprajiis-
-charya. '

% Dhanyishtaka, as the name itself impliss, is a coilection of
8 stanzas in praise of the blessed condition of Mahitmas like Badara-
yana and Suka. The first stanza runs as follows :(—

‘g T waawt O feeferat

EEE R tg fafzearda
a wear qiF qardfafeaagn

- gar &g wwtaeg gt o
“The concluding stanza {8t. 9) runs as follows ;-

“arf‘gfqawﬁwwme:
Forafie gardl cragrEt faa o
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same. Both Badariyapa and Suka * were immensely glad
1o go through the Bhashyas and Prakaranas of $ankara and
pronounced his Bhashya on their Brahma Siitras as contain-
ing the true interpretation of the Upanishads. They offered

- T fawar =y aegaTey g
sefa aeagsr wfema aafa n”

# The meeting of Saskara and Badarayana, according to both
Chitsukha and Anandagiri, took place near Kailssa on the Himalayas,
Anandagiri, however does not introduce Suka ar thisstage, and accord-

ing to him Suka isseen for the first time by Sankara as one of theé

hosts of mighty sages attending on the Great Teacher, Mahideva who

appeared to Sankara inthe form of Dakshinamurti at the footofa

banian tree {Vata) on one of the white peaks of Kailasa. Govinda-
nanda and Sankarinanda locate this meeting between Sadkara and

- Padariyana at Badarik#brama itgell where Badariyana goes of his own
accord to pay a visit to Saskara on hearing that he has composed
commentaries not only on the Bhagavad Gits and the Upanishads, but
also on his own Brahma Sdtras., The following is the account given i
Govindinanda’s Keraliya Saskara Vijaya :

o eyt fefr iy qunfa awenfa |
eS| ged aefErTEae u

. L E »
AETFAGAATAFIIG IR |
gt disw e sfrrgrsrsrdfeer
g4 fsaraarsaipirg daams T 1
oy sfae S sfearfzage o
frsifafrasEro epar wrsafraraaa )
ATSSTH FEPSET W A |
qeeaTsA st e afr qut v
AT A&, ATH-TAFY FEATE:

3

B s = ettt v
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their sincere blessings to Sankara and direced him to g0 ax;ld
preach his Advaita Daréana at Vargnasi {Benares), the.

3 7 T Aseg FATAISEER A |
a9 T =5 ST HEAFHTAEd: 1
g FETEAT 9T AN |
grairarfgeTrmagEit FatT T i
ST AfaTe T Sk gsaE o |
quisraT: fr werent afaarsseia TR 1
qerrscaray 3% @9 qesTin HIF |
Fifamfr Sl waE aiT 9ees i

Feraat afvador TGO AT |
gegaristagsarenr Ay FRTAT:

YereamragATn FEAT I L

et WTSH SRR spEATssATasten Fia
63 HIgIAIST @ AR AAEH |

gg‘rﬁa‘t getaraTg @ qEH WA

e aq TR TG fafafmas 1

aqra gfgs e Mg & IJIELET: N

fraarsfamgaed fadls gonfaad 1

feama gaw AT ST SHAATAT 1

aaisqa qard g gagmentE | |

srfasra fad wied @erd weRTEd 1

SR T SrElss qen gretwea e

qear a@r Shrest & % ol gAeaT 4







