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Sannyisins of the class of Paramahamsa Parivezjakas under
the significant name of Hastimalaka, **as one who had
realized the Brahman as an Amalaka frait beld in one’s ownr
hand as well demonstrated by his famous poem called also
Hastamalaka-Slokas. The ' conversion of Prabhakarg

%% On the origin of the name of Hastimalaka, Sankara Vijaya
Vilzsa has 1~

“oreeaRd B9 ZEATISFHE Ay
afd gu e wfeat afadeaT
BEATASE Teqa axrar abwar afy o
Madhava’s Saskara Vijaya also explains the name as follows 1o
“ ORI QI
FTATATHHT TIFH |
TVHT & gEarmeFT: gfagr
T, eatsfy adg gaT n
‘Fhe following is the account given m the Kéraliya Sankara Vijaya

“gpeeq fesrendtd o gdy TEIT AT |
CIRHSEICE A I (R fastars & u

gd giemfn: od : axrfmafaaras: |
FLAHTAIGTIT_ Facasd er‘arm I

awd g ad) ST SSeEETASF A |
fewgs frasi & fasma afgea:

AT giqar fear § § AL |
. wgreafy feafy frsd B9 gag a9: o
#03t is said by Chitsukha that after he was converted by

Baskara, Prabhikara destroyed all the works written by him on
Phrva-Mimamsi. Before his conversion he was considered by his

countrymen as the greatest of the Gurus and he was invariably calfed
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<harya and the wonderful transformation of his dumb son
Prithvidhara into the eloquent Hastamalaka Yogindra created
quite a sepsation at Prayaga and its neighbourhoods and
Sankara with his two new disciples walked towards Bharad-

- vijadrama followed by a thousand followers with cheers of .

joy and shouts of victory.

On another day while going to ** Kaudamb;, Saskara
achieved a decidedly greater success by reviving a dead boy

Mahamahopidhysya Prabhakara Bhatticharya and his School of
Purva-Mimamsi Philosophy was pre-eminently styled Gurn-Mata.
Almost all the works that we possess at present on the Parva-
Mimamsa represent only the Bharti~Mata, the Schoot of Kumairila
Bhatta; and the views of Prabhakaricharya are briefly referred to in
them only as Purvapaksha—an objection to be refuted. The only
work in which his views are preserved to us in their full details is
Prakarana-Pafchiks writien by Salikanatha, one of the direct disciples
of Prabhikara himself, who, inspite of his Gures conversion,
continued to be a striet adherent and advocate of Prabhikara’s School
of Mimimsi Philosophy. It consists of a number of Prakaragas, and
each Prakaraga is headed with an introductory stanza in which the -
auythor acknowledges his allegiance to Prabhikara, his Guru., The
work commences with the following introductory stanza :

“gremafafgamEardtaar yaamg |

SRR gezar diaiareeafagd o

The work has been recently published in the Chaukambs Samsckit
Series, Benares.

¥ Kausambi was one of the great cities of Ancient India situated
on the bank of the Jumna 30 miles above Prayiga. It was a flourishing
city at the time of Sasrkara aond is now reduced to an insignificant
village called Kosam. According to Matsya Purinpa, it was first made
the capital of the descendants of the Great Pindava dynasty by king
Vichakshu called Nemichakra, the son of King Adhisimakrishna, and
sixth in descent from Arjuna, the most famous of the five Pasdava
brothers, when his old capital Hastindpura was washed away by the
depreda tions of the course of the Ganges,




134 © ¢ THE AGE OF SANKARA -

in that city. *** His parents were very old and belonged

to a very respectable Brahman family, and the poor boy was-

their only son. He suddenly met with his death at the
prime of his youth, leaving his aged parents to bemoan his
untimely loss. The sight of the miserable father and mother
of the boy crying over the corpse of their beloved son created
such an amount of pity in the heart of the most compassion-
ate teacher that a strong and irresistible desire arose in his
mind to seek a remedy to put anend to the suffering of these
miserable parents. Then a voice was heard from above that
it is perfectly useless that one should feel compassion for the
-sorrow of another if he was not able to remove the suffering.

¥ Madhava places this incident at a place caif;:i Mukimbi-
Kshétra, and whether it Is indentical with Kautdmbi or not, we are
not in a position to say. The following is the description gziven in
Madhava’'s Sankara Vijaya:
“FurERaTfia AT a9al sEriaEETEd iy e
- AfEA gizarasar gEfEemr a3d gaed
A% fauamr =ag wuaard AgEet g Ay IwT ¢
qewgAT fgwavadt o gozar aarefiaaaT A o
AT 75T A TiF wlET gyadsd @daEr
srda FIferg werwer sy gy 9% a4 )
s aroft wRrdfon ar aaifafy s ar fa
TTRAATREE TR aed qaFeT g Tad 4t 1

| gdrorea aat feon g ge ger gEefs |
FHYg: gasEg g5y griey oy Gty an

- Chitsukha. on the other hand, distinctly places this miraculoug
incident of the revival of the Brahman boy at the city of Kausimbi,
during the shor! stay of Sadkara at Bharadvijiirama at Prayiga, )
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Sankara thereupon exclaimed that God alone who is the
Protector of all the worlds that can feel such compassion and
be able to-remove the suffering, and that if the Almighty
Ruler of the Universe pleases even the dead will rise up alive,
and walk. Then the Brahman boy suddenly arose from the
bier as if he was merely sleeping on it, and the joy of the
parents at this miraculous revival of their only son knew no
bounds, and they could not sufficiently express their grati-
tude to Sankara for this extremely disinterested act of his
mercy in reviving their son. The news of the revival of the
boy gladdened the hearts of all the people in the place
and the whole city of Kauéambi was a scene of perfect bliss.

One day, early in the morning, while the great teacher
Sankara--just then an ascetic of only 16 years—was resting
with his disciples on the bank of the holy river Triven!
under the cool shade of a big Tamaila tree, news was brought
to him that the great Kumgrila Bhatta, the champion of
the Karma-Marga and the destroyer of the Jainas, was
about to commit himself to flames in a secluded part of
Ruddhapura, probably one of the suburbs attached to the
great city of Prayaga. In hot haste Sankara hastesed to
the spot with a number of his disciples and found Bhatta-
charya, the great advocate of the Phrva-Mimamsi school
started by Jaimini, and found him calmly lying on a funeral
pyre, made np of heaps of chaff (Tushanala)y which was
already ablaze, surrounded by a number of Brahmanas who
were solemnly engaged in chanting the Vadic Mantras
prescribed by the $astras for the great expiation ceremony
(Vaidika-Prayaschitta), which the great Bhatta was bent
upon carrying out at any cost.

This is perhaps the most convenient place to speak at’
some length of the life and doings of this great historic
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personage. He is believed by some modern scholars to be an
Agsamese or Bengili Brahman, but according to Chitsukha’s
Brihat Sankara Vijaya, he is said to be a native of Southern
India, probably of Karala itself, the country which has given
birth to Sankara, and his Mimamss.Virtikas furnish con-
clusive proof of his connection with the land of Tamil. This
enthusiastic and orthodox Brahman is said to have travelled
all over India in preaching the religion of the Karma-Mirga-
the pure unadulterated religion of Sacrifices and Rituals of
the Vedas-—and in converting to the religion of his fore-
fathers many powerful potentates who had begua to embrace
the new religion established by Vardhamana Mahzavira under
the name of Jainism, '

In the 8th century B. C., there arose a very distin-
guished reformer and preacher by name Par§va or Pirsva-
nitha, who is now called one of the Tirthakas. Being
dissatisfied with the popular Vadic religion, with its animal
sacrifices and cumbrous rituals, with its strict observance of
castes and orders, which was raising into importance under
the name of Pirva-Mimamsz, one of the six Orthodox
systems of Philosophy founded by Jaimini, which gave
supreme importance to these sacrifices and rituals, this great
reforming precher collected certain groups of men and
formed out of them a new order of monastic life of religious
speculation called Ajivakas. Pardvanatha having been born
of an orthodox Braihman family, such speculation was at
first closely connected with the study of the Vedas, and men
who adopted this monastic life were mostly drawn from the
Brahmana caste, who were the guardians of the Vadic lore
from the most ancient times., While they accepted the
authority of the Vadas and the necessity of the caste system,
which were the two essential doctrines of the Vadic religion

Sr
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they agreed with the Buddhists in the matter of the five
duties of laymen, * Sravakas’ who were in and of the world,
and the ten duties of the ascetic monks, ¢ Yatis’, who lived
apart in monasteries: so that this new religion of the Aji-
vakas founded by Pardvanatha was a happy blending of the
two great religions, Bribmanism and Buddhism. In the
matter of philosophy these Ajivakas followed the Vaijeshika
system founded by Kanida and they held the world to be
eferpal and made up of atoms. They believed in the exis.
tance of 24 Tirthafikaras or Tirthakas who included most of
the Deities worshipped by Brihamanas Moaksha or Libera«
tion, according to them, consisted in freeing the soul by
making it become divine lke unto Tirthankaras; and
Right Insight, Right knowledge, and Right Conduct, cor-
responding to the three-fold path of the Vadantins known
as Bhakti Yega, JRina-Yoga and Karma-Yoga were the
only three means to attain the same  In the observance of
the last injunction, the Ajivaka monks were vowed never
to tell lies; never to steal; never to be immoderate in
thought, word or deed; never to desire too much; but
above aill, never to kill or injure any living thing.

The doctrine of * Ahimsi Params Dharmah*, which
had been adapted from the Védic injunction ** Na himsyat
sarvid bhiitani > by the great teacher Qautama Buddha,
more than 1000 years before their time, as one of his cen~
tral doctrines, was carried into its extremes by these Brahman
Ajivakas, who took a strict vow never to kill or injure any
living creature. Thus, if a fire was kindled, there was an
apprehension of insects falling into it ; and, therefore, many
an Ajivakalived in darkness at pight. Some of these Aji
vakas were really so compassionate towards living beings,
that they actually covered their faces with veils when
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they stirred out to prevent insects falling into their mouths
and so losing their life, The water they drank they first
strained in hopes of removing all life. They swept the
ground before them as they walked, so that their feet might
pot fall on any living thing. But the majority of the Aji
vakas who were Kshatrivas and members belonging to other
non-Brihman communities, who generally ate flesh, allowed
. themselves great Tiberties on these matters and this sacred
injunction of the Ajivakas was observed by them more in its
breach than in its observance; and they gradually became
jealous of the Brahmanas who strictly observed these injunc-
- tions. Though they nominally conformed themselves to the
wholesome doctrines promuigated by Parévanitha, they acted
no better than Lokayatas in their actnal life and began to
hate the Brazhmans. As a natural result, these low Ajivakas
~ began to denounce, revile and hold the Vadas themselves as
- uaworthy of the consideration of wise men.

Amongst these Ajivakas, there arose in the 6th century
B.C., a great man by nama Vardhamina who completely
modified the doctrines of Pardvanztha and founded a new
system of religion calied the * Nirgranthi’ or © Jaina’, which
in many points reverted back to the corrupt form of Bud-
dhism which then prevailed side by side with Brahmanism,
and from which it was for a long time considered an ofi-
shoot, His father named Siddhartha is said to belongtoa
low class of Kshatrivas and a chietain of the Kundagrima,

- and his mother Trisali was the sister of Kataka, a Brghman
who rose to the chieftainship of Vaiézli, the chief town of the
Lichchhavis at that time. Vardhamana became proficient
in the dialectics of logic and the art of spells, and at the age
of 28, he set forth on his mission, formed a secret society
of Sramagas (a new monastic order) from which the Brib-

g
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magas were rigorously excluded; and by his oratorical-
power and logical presentation of things, he became known

as Jina * The Conqueror ’ and hisnew teaching as Jainism,

just as Gautama Szkyasimha is known as Buddha * The

Enlightened * and bis teaching as Buddhism.

Vardhamzna whose peculiar views came directly
into conflict with the Brihmanism of his day, denied
in the first instance, the divine origin and the absolute
authority of the Vadas. He taught that the real supe-

" riority in men lay in character and not in obeying rules of

caste ; so much so, heinvited all castes indispriminateiy o
enter his new community called the Nirgranthins or Jainas,
who cast aside all social bonds and acted as they pleased.
Vardhamana proclaimed himself to be the greatest of the
Tathagatas and Tirthakas; and by his favourable position
as a great warrior and distinguished scholar belonging to the
Kshatriya caste, he became known to the world as Mahavira
and a number of potentates and kings of his time were soon
induced to adopt his religion and to bestow their patronage
on his followers, who likewise became known as Jainas,
Tathigatas or Sugatas. As many of the Kings had already
embraced Buddhism in some form or other, Mahavira and
his followers carefully refrained themselves from coming into
conflct with the Buddhists, perhaps, because, unconsciousty
they were also undermining the teaching of the Brihmanas.

There were as yet no Brihmanas as opposed to Baud-
dhas or Ajivakas. No separation had has yet taken place,
and the greatest reformers at the time of Buddha and Pars-
vanitha were reforming Braihmans. This is acknowledged
in al! Buddhist writings, and Buddha, though a Kshatriya
by birth, is represented as a pupil of the Brihmans, and no
slur is anywhere cast by Buddha on the Gods and Songs of
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-the Vada. ‘‘Buddha, according to his own canonical bio«
~grapher >, writes Max Muller in his ¢ History of Ancient
"Sanskrit Literature®, * learned the Rig Vada and was a
proficient in all the branches of the Brahmanic lore. His
-pupils were many of them Brahmans, and no hostile feeling
.against the Brahman fands ulterance in the Buddhist
~Canon.........ee. Buddhism in its original form was only. a
modification of Braihmanism. It grew upslowly and imper~
~ceptibly, and its very founder could hardly have been aware
of the final results of his doctrines.”

The same remarks apply to Parivanitha and his
followers known as Ajivakas. Mahavira forms a striking
-gontrast to these two great reformers. He and his followers
began to treat the Brahmanas, their opponents, with marked
.disrespect. This great hero Mahiivira, though at first concei-
ved by a Brzhman woman, is represented, in the sacred
writings of the Jaims, as having been removed from her
~womb and transferred to the womb of a Kshatriva womas,
for “surely” as Sakko says, “such a thing as this has
never happened in past, happens not in present, nor will
-happen in future time, that an Arhat, a Chakravartin, a
Baladeva, or a Vasudsva, shall be born in a low-caste
-family, a servile family, a degraded family, a poor family, a
mean family, a beggar’s family, or a Brahman’s family ; but,
-onthe contrary, in all time, past, present, and to come, an
- Arhat, a Chakravartin, a Visudéva, receives birth in 4 noble
-family, a honourable family, a royal family, a Kshatriya
family, as in the family of Ikshvaku, or the Harivamsia, or
-some such family or pure descent” (Vide I<alpa Siitra, p. 35.)

Now this is merely party insolence, intelligible in the
~6th century B.C., when the Brihmans as a party were
xe-establishing their hierarchical sway. Nothing of the kind
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is to be found in the canonical books of the Buddhists.
Buddha had his opponents, and among them chiefly the
Tirthakas ; but so had all eminent sages of whom we read
in the Brahmanas, But Buddha had also bhis friends and
followers, and they likewise were Brahmanas and Rishis.
Mahavira's success, on the other hand, depended chiefly on
the secret society he had formed and his one central idea
was to put down, by hook or ¢rook, the superiority of Brah-
manism which had come to be recognised by intelligent men.
belonging to all classes of Hindu society, ever since the rise
of the two great schools of Indian Philosophy, the Phrva-
Mimamsi and (the Uttara-Mimamss, founded by the two
great sages ** Jaimini and Badarayana, at about the beginn-

1 Roth Jaimini and Badariyaga refer to the Yoga apho-
risms of Patafijali; and they must, therefore, be cither his
contemporaries, or must have fourished [subsequent to his time,
But from the manner in which these two sages refer to Patafjjali’s
doctrines and aphorisms, it is clear that they must have lived soon
after Patafijali’s time. Now from the way in which Pataijali refers to
Pushyamitra’s Horse-Sacrifice in his great work calied the Vyikarapa-
Mahzabhashya, it is clear that he must have been an eye-witness of
that solemn sacrifice, performed by that great moparch, the Founder of
the Suiga Dynasty who reigaed at Magadha between 1219 and 1159
B.C. (Vide Appendix I, pp. 69-71}. It is further clear that Jaimini
and Badarivapa Vyisa must have been not only contemporaries, but
also were intimately connected with each other, as each of them
quotes the opinion of the other in then respective Mimamsa-Satras,
Compare, for instance the following Sutras from their respective
works ¢

“q¥ gfafy g
—Badarayana’s Vedania Sitras, IV-3~12

“ grErATIEATAR AT 1
—Jaimini’s Mimahsi-Sitras, 1-1-5,

‘Both of them must have jointly worked together to bring about the
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‘ing of the 1ith century B. C.; and he had his followers,
~consequently, took no Brahmanas among their disciples.

There were many great men among the Aryas who tried
‘hard to revive the Ancient Vadic Religion {Vaidika Sanztana
‘Dharma) of their fore-fathers, and to drive away Buddhism
-and Jainism from Aryavarta ; but undoubtedly Kumsrila
Bhatta was the greatest of them all. After going through
-the usual course of Vedic stady in his Gurukula, as was the
general custom among all the Brihman boys, Kumara or
Kumarila, as he was usually called, came out with all the
:Sastric knowledge and Vadic culture that was possible to
-acquire at the best seats of Samskyit Learning throughout
India. Though he was well versed in all the branches of
Samskrit Literature, he took himself to a special and thorough
-study of the Pirva-Mimamsa-Stitras of Jaimini. and wrote
-a complete and exhaustive ** gloss to the famons comment-

-tevival ef the Ancient Vadic Religion as taught by #r Krishpa, some
2000 years before their time, in the interval hetween the Iast Dvipara
Yupa and the present Kali Yuga in his worderfol Divine Song called
-8ri Bhagavad-Gitz, as embodiad by Krish#a Dvaipivana Vyisa in the
middle of his Mahzsbharata,—one of them giving prominence to
“Praveitti-Marga, and the other to Nivritti-Marga, as depicted therein.

"Either both of them studied under one and the same Gury, or one of -

-them was a pupil of the other, though they differed from each other
in certain minor matters, The tradition says that Jaimini was a pupil
of Badarayana Vyasa, and it is quite consistent with the above
-mentioned facts,

¥ The Porva-Mimimss or “The first inqairy into the meaning of
-the Vedas’ is chiefly hermeneutical in its nature, Sri Mahzbhigavat
-of Kurtkoti (Kratukoii) says: “Ht is called the First Inaniry, not only
because it confines itself to the Karma-Kanda or the first portion of the
“Vedas, but also more probably because it was desiderated before the
“Uttara-Mimahsa (Second Inguiry) came into being. 1t may be said
¢ be an orthodox re-action against the doctrines of philosophers purely
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ary of Sibara Svimin (Sabara-Bhashya) on the Piirvas

Mimzmsa-Satra, advocating the religion of the Karma-

Marga of the Védas at the sacrifice and neglec% of the
Jigna-Marga as taught in the Upanishads, the crowing glory
of the Vadas.

rational, for its object is to insist on the performance of Vadie rites.
1t iy for this reason that it is also sometimes called the Karma-
Mimamsi on “Inquiry into religious works.” The author of this
work is Jaimini, and it consists of a body of aphorisms or Si‘itra‘s
divided into twelve chapters or Adhyiyas. Each Adhyiva is subdi-
vided into four Padas or quarters, ¢ach of which consists of a number
of Sutras. It deals with varieties of duties, the order of their pa}‘ﬂ:l‘»
mance, indirect precepts, inferable changes, efficiency an;i cowordinate
effect. It is a school of ceremonial and interpretation, and the
suntmum bomon, according to it, consists in literally carrying out all
the Vidic injunctions. It has an elaborate commantary by Sabgra
Svamin, called Sibara-Bhashva. That this Bhashva had existed prior
to the Védanta Sitra Bhashya of Sri Sankarichirva, is apparent from
the fact that Savkara himself refers to it in commenting upon the

Bidarsyapa-Sitra * UF SITHA: LT ATATA 17 (11-3-53) by
stating  “‘ F& UFTSSECATSSATH O Fveaiasr syororasor

?;'ﬁn‘%f!{ 7 But as this commentary was somewhat absiruse

and difficult to be understood by ordinary scholars, Kumarila Bhaita
wrote an exhaustive gloss on the saig Sabara-Bhishva by composing
his famous Sloka-Virtika, Tantra-Virtika and Top-Tiks, which talfen
together form a complete gloss on the Parva-Miminsi,  Sloka«Vartika

(W?ﬁ"{m) is the name given to the gloss of Kumérila

Bhatta on the First Pada of the First Adhyava of the Mimihsis
Sistra, and it is so called, becavse the Full purport of the Text of
Jaimini, and the Commentary of Sabara Svamin, is explained and
Hustrated here in the form of verses or Slokas. Tantra-Virtika

{ WEFIFW) is the name given to Kumirila's gloss on

Sabarasvamin’s Bhashya beginning with the Second Pada of the First
Adhysya beginnind with the 3rd Adhyava. 1tis so called, hecguse
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Kumgrila Bhatta was not satisfied with his gloss. He
was not able to check the growth of Jainism which was
Jus!f then making a havoe of war against Brihmanism under
their great and veteran Leader Mahzvira. This enthusiatic
Brahman tried his best to understand the sacret of his suc-
cess, but he was quite unable to find out why people from
all parts of India began to flock in numbers to this new

© it is written in prose (Tantrg). These two glosses or Vartikas are very
exhaustive, and form, as it were, a standard of interpretation for alf
the Srutis and Smyitis.  The subjects of discussion are called
Adhikarapas, and the perfectly logical and rational way in which
. Kumarila carries these discussions won such admiration of Max Maller
that he exclaims:  * To ms, these Mimarsi discussions are exm:mely,'
attractive, and for accuracy of reasoning they have no equal any-
where.” The Mimamsa-Darana is also on this score named Nyiya-
_ E,akshaga{the Science of Reasoning). Another name for Mimimss

is Nyaya-Sahairi, which means * Teachings of a thousand subiects,”
The method of reasoning applied being perfectly general, the Nyﬁy::ts
(Rules) laid down in the Parva-Mimamsz are also accepted by other
schools of Philosophy. Our Courts of Justice are likewise guided by
the Nyiyas of Jaimini's Parva~-Mimamsd in the interpretation of the
Smoriti Texts. Henry ‘Thomas Colebrooke, who was the first fo
handle the Samskrit language and literature on scientific principles
remarks On these disquisitions as follows :—** The disquisitions of the, -
Mimzmsa bear, therefore, a certain resemblance to judicial questions.
and, in fact, the Hindu Law being blended with the religion of the
people, some modes of reasoning are applicable and are applied to the
other. .The logic of the Mimamsi is the logic of the Law, the rule of
fnterpretation of ¢ivil and religions ordinances. Pach case is examined
and determined upon general piinciples. and from the cases decided
- the principles may be collected. A wellordered arrangement of them.
would constitute the Philosophy of Law, and this is in trath what
has been attempted in the Mimarmss.”

On the other hand, the gloss on the remajning portions of
the Pirva-Mimamsi Bhashya by Kumirila Bhagta is known as.

Tup-Tika (%{E! H)Q and as the name indicates it is merely a.
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religion taught by his founder. This young orthodox Brah~’
man knew full-well that *** Mahavira admitted no pupils in-
to the secrets of his society of Nirgranthins or Jainas, unless
they were sworn to Jainism for their life, and that he speci-
ally hated the Brahmans and totally refused to admit them
fnto the secrets of his doctrines, however well disposed they
may really be towards his new religion.

We are, therefore, told by '** Chitsukha, that Kumarila
put on the disguise of a Jaina and got himself enrolled as a

running commentary on Adhydyas IV to X1t of Sabara Svimin's
Bhashya. Kumirila’s Sloka-Vartika has been published in the Chau-
khimbs Samskrit Series as No. 3, with the well-known Vyikhyi of
&1 Parthasirathi Misra called Nydya-Ratogkara. The Tantra-Vartika
is also published as No. 49 of the Chaukhimba Samskrit Series with the
famous Tiki of Bhatia Somésvara known 2s Nysya-Sudhi. The Tup-
Fiks of Kumairila Bhatta has also been published in the Bepares
Samskrit Series, edited by the Pandits of the Renares Samskrit
College under the superintendence of R. T. A. Griffith M, A,
C. 1. E., and G. Thibaut Ph. D.

1% Mahavira or Varadhamina Jastaputra, the Founder of the
Nirgranthi or Jaina sect must have died in 527 B. C., in as much as the
learned Yainas make use of an Era dating from the Nirvaga or death of
this great teacher, which they uniformly place 470 years before
the Milava King Vikramarka, whose Era begins in 57 B. C. As
Mahavira is said to have died, according to Jaina Prabandhas, in his
seventy-first year, be must have been born in 598 B, C. Itisagreat
mistake to suppose that Mabavira Vardhamina Higtaputra, was a
contemporary of Gautama Buddha, the Founder of Buddhism who,
according to our researches, flourished between 1862 and 1782 8. C,
“This mistake must have evidently arisen from the fact that Oriental
scholars variously place Buddha’s Nirviga or death in 477 B. C.
(Max Muller’s date), 482 B, C. (Dr., Fleet’s revised date), 487 B, C.
(Dr. Fleet'’s former daie), or 343 B. C. {the Ceylonese date.)

136 C*hitsukhicharya’s Brihat Sankara Vijaya gi'ves the following
account of the early life of Kumirila Bhafta:

10
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dzfscigl; under Mahivira, Thus under this great teacher
Kumarila learnt all about Jaina religion and philosophy, and
was even looked upon by his co-pupils with jealousy and

hatred, because he had been treated by their Great Teacher
himself, more favourably than others, For a time, all went..
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