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DEDICATION.

By

DEDICATED IN ALL HUMILITY AND REVERENCE
‘ jyel
BHAGAVAN SRI NARAYANA AND SRI YOGA DEVI
| AND TO )
THE ELDERS OF SUDDHA DHARMA MANDALAM

% & dit I

PUBLICATION NOTE

Here is the English translation of Srimad Bhagavad
Gita, 8. D. M. Edition, a long-felt want supplied now. It
can in no way be denied that the meaning of each and
every sloka will be a great eye-opener to one and all. The
obviousness of this rendering, in spite of very many exist-
ing translations, should be thus patent, That the words
used in the Gita possess occult significance and not merely
of the common-place type should be self-evident, having
regard to the high station of the Guru and the Disciple in this
Holy Discourse. And it is very fortunate that these profound
significances are revealed to us through the commentaries
of Suddhacharyas, of whom Sri Hamsa Yogi is the latest,
This rendering in English brings out these vital signifi.
cances in respect of concepts of fundamental value. The
dynamic philosophy of Suddha Dharma, the theme of
this Great Discourse, gives us the necessary intelligent
direction in the performance of actioning, the -selfish met-
hods of which pursued in the present day have “broughs
in untold miseries to the world. Not only to release our-
selves from the meshes of such pernicious actioning, but
also to elevate us, and focus our “attention to the Great
Goal—Brahm is the essence of this superb Teaching. 1In
that grand means—Yoga in respect of thought, word, deed,
and spirit, rests the secret of salvation. Let us be profited
by its study and get into its practice always.

In completing this great task, Sri R. Vasudeva Row has

fulfilled the announcementmade by Swami Subrahmanya.
nanda (Dr. Sir 8. Subrahmanier) years ago, and the Publisher
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-considers himself fortunate in being privileged to bring
this to pass now.

Some may desire to translate this in the various lang-
uages in this country and also abroad. Those wishing to do
80 may get into correspondence on this head with the Direc-
tor. The right to translate this in the Spanish is vested
- with Brother Vajra Yogi Dasa (Benjamin Guzman V.),
Casilla 1571, Santiago-de-Chile, South America.

This is the fourth tract published by the Suddha
Dharma Mandalam Association, which hopes to bring out,
from time to time, more publications dealing with the
philosophy and teaching of Suddha Dharma.,

That this Book may go forth into the world and provoke
sufficient thought in one and all and also fulfil its role as
the illuminating lamp of knowledge to those very many
known and unknown aspirants on the great path, so as to
-enable them approach in close contact with the Divinity-
Incarnate—Bhagavan Sri Mitra Deva, when He publicly
appears about the year 1941, is the whole-hearted prayer
of the humble Publisher.

‘The Suddha Dharma Office. l T.M, JANARDANAM,
Mylapore, Madras, Editor, ““The Suddha Dharma’* &
31st October, 1939. J Director, S. D. M. Assgociation.

.,

FOREWORD 1
The Suddha Dharma Mandalam Edition of Sri Bhagavad

‘Gita has been before the public for- the past:two decades,

and, as such, it needs no introduction afresh. It was first
published by the late Dr. Sir. S. Subrahmanier and the late
Pandit K. T. Sreenivasacharya ; they were enabled to do so
by some of the Elders of the Suddha Dharma Mandalam,

‘who graciously secured for the purpose the Manuscript of

this Text, along with those of other philosophic works, in
Their safe keeping, from the archives of Suddha Kosha in
the Maha Guha in Northern India, known to a few among
vs. The many books, which have followed its firsh
publication, throw a flood of light on the philosophy of
Suddha Dharma, of which, it is claimed by the Elders,
the Gita is the best and most complete exposition extant.
Its philosophy and teaching present a distinctive orient.
ation and exercise a compelling influence. To the earnest
reader it opens a rich field for investigation ; to those, who
would fain follow its lucid lead, it furnishes not only a
workable hypothesis of life, but provides with a pomtlve
guidance, revealing certain criteria for splrltual progression

and uplift,

The antiquity of this Text is evident from the fact
that more than thirty commentators have based their
learned commentaries on it; from whose works Hamsa
Yogi (fifth century A. D. s.e. prior to the three Acharyas of
the Vedanta school) makes elaborate quotations in his own
monumental commentary, of which the Upodhghata and
that of the first two chapters have been published — the
rest awaiting publication. = Besides, quite a number of
books, such as Pranavarnava, Sanatana Dharma Deepika,
Khanda Rahasya, Yoga Rahasya, Swarodaya Rahasya,
Adhyatma Ratnarnava,)and many others make extracts from

‘the Gita, quoting chapter and verse as found and occurring

in this Text. Also the authority of the Suddha system of
Philosophy is amply borne out not only by the united
consent of them all but even by the intrinsic excellence of
its utter catholicity and singular freedom from sectarian

J
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and class bias of any kind whatever. It is needless to say
that an honest study of it will stimulate in the reader in
tensive research, finally inclining him to take to its practice,
It may be noted that, generally, angry denunciations and
hasty judgments and conclusions are only the necessary
outcome of an ill-conceived approach and fanatical out-
look, or may even emerge from an irresponsible,
narrow, or sophistically warped mentality. Exhibition
of such phenomenon is happily rare - now, though
by no means absent; and these cannot seriously in.
. fluence any ardent reader — nay, these may even forcibly
react, tending to induce in him, as is often the sase, a

- deeper admiration, interest and faith in respect of what .

is thus unreasonably assailed. Be that as it may — let
us be content to read to know, and, thereafter, know to
read, and act.

The Klders of Suddha Dharma Mandalam reckon
that over one hundred and thirty centuries have elapsed
since the occurrence of the eventiul Mahabharata War, on
the first day of whose waging, the Great Counsel was
delivered to Arjuna by the Lord on the battle-field of
Kurukshetra. The age of the Gita also has thus to be
synchronised with it accordingly.

In the rendering of this Text into. English, the
original significance of words and expressions in the verses,
as set forth in the Mahabharata generally, and in the
Anugita in particular, have been ‘carefully followed as is.
the practice in all the said commentaries; and all possible
care has been taken to preserve the spirit of the Original
Discourse, : h .

The Text comprises twenty-six chapters, with seven
hundred and forty-five slokas in the aggregate ; as such,
this is known in this literature as * Samagra Gita’’ gag ifvar ;
and the twenty-four chapters, the second to the twenty-
fifth (both inclusive), are deemed Gita proper ; the first

" and the last or twenty-sixth chapter relate to the analytic
(Vyashti—(sqfg) and the synthetic -(Samashti—gafy)
agpects of the Pranava (SWI'«T) respectively ; the whole is

ix

based on the plan of the sacred Gayatri — a plan followed’
in the construction of Mahabharata, Ramayana, and other-
works of note. In the Gita proper, an asterik has been
placed at the top of averse in every one of the twenty-
four chapters ; it is held that the verse so marked constitutes
the essence of that particular chapter; such a verse is
called the Sameekarana Sloka (q;ﬁa};m%ﬁas) in the com-

mentaries.

Now, that the whole human family has met — thus
it has never been in the previous epochs of the world’s
history — it is the hope of the Members of the Suddha
Dharma Mandala, which has large groups of average and
advanced following, that, by the public advent of
Bhagavan Mitra Deva, an Avatar of Bhagavan Narayana,
in or about 1941, a fresh imwpetus will be administered to
the world, giving it as a whole a spiritual uplift of con-
siderable momentum. It is said that, in the anticipa-
tion of this holy Advent, the philosophy and the teaching
of the Suddha Dharma Mandalam has been promulgated, in °
order that humanity, for whose benefit is the great Avatar,
may respond in consonance to His Mission, which is cal-
culated to vouchsafe for us abiding weal and blessedness,
here and hereafter. '

R, VASUDEVA ROW,
President, 8. D, M. Association.
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*THE SEVEN-VERSED GITA
QU —ITrar

1. S STReTE ey SETTEET A |
TArGETErGY agmEta afvgan o 2-

- 2 Fawl FEHEAS N agareTan )

FAAFEACTAAREFTAZA | 9. 3
3. &k Ay T I 9T AawegAUa |
238 TRAAGT AFAIY 9T | 2- 4

4.  waTEad g I W O 994 |

i A zefufg aat i & fgag . 24- 1

5. &saT: gagamr gEAsye fas |

WETAEERTAT AR AT N, 25 - 23

6. QAU T TS WA WA |
FEAGTTIT Tl €0 qreearq weaag | 26 - 24

7. afumiitEsa AwE ao AN |
AL T FIIARAT AV AT = 25 -25

*Referencc may be made to Sri Hamsa Yogi's elaborate mention
"on this head in his commantary—Upodhghata-Page 212-214.

[N

| FANE] TSI, |
| & q: shawafay Sifina |
| sfmgwEgefa |
SRIMAD BHAGAVAD GITA
aa I
haraamiagaur 7 SEsorEE I QY SR

CHAPTER I—THE GENESIS OF THE GITA

A ST — |
TS TEAA AN TLE: |
AR qUSaEE e @ i Ll
[3. shwagiaaasdesg: |
gy AFATHESH: Adiacaw] | ]

Dhritarashtra said—

1. On the Dharmic field, upon the field of
Kuruy, leagued, war-minded, what did my kith, as

also the Pandavas, do, O Sanjaya ? |




2 - SRI BHAGAVAD GITA

(Summary of the theme of Bh#gavad Gita t.e., the
transcendence of Suddha Dharma over Daiva (Atmeeya)
and Asura (Prakrita) Bhavas—Daiva Bhava leading to
such transcendence).

*
[+ ge-frsa-weguny, | ]
e I — N
TN g WISATANS F FATITER] |
ATAAGIEFH T Frarar=iag i R
qziat MUSESOATTT #gat g |
st FIRGAW aF R dyaarn 2
st agEns 7 sfemfc@ag |
qats At 2@ Warfycfag 2
AEAY T G9g FAEAREdan |
WeadET g e ag g R w

[ 2-5. Thé mark of a perverted disciple e.g. Duryo dhana,
the disciple, ordering Drona, the Guru. ] |

j id— ' '
SGDJZS.V& sgeeing, thereat, the army of the Panda-
vas arrayed forth for battle, royal Duryodhana,
bidding to his side Acharya (Drona), bespake
these words—

8. “Behold, O Master, this pov;verful army
of the sons of Pandu, marshalled (even) by the
son of Drupada, thy talented pupil;. . :

4. “That army of ours commanded by
Bhishma seems inefficient ; while this _army of
theirs seems efficient, marshalled by Bhima ;

CHAPTER THE FIRST 3

5. “Therefore, even all ye, stationed firmly
in‘your respective charge, do yet guard Bhishma,

in all manner.”
3*

[ &2 wErmai wmom e S REEYTE—ar s | ]
w1 TITAT I A ST |
i & =d Fom: arvedy amfeag i ey
FEMiE AR U377 Ay wag areed: |
grereft yeg afear wratrafafdzh 1 s )
A FarEE At
AT FAAT 1T Ty "z <)
qE GFATET TRIF: (e |
e R g ot saveE R

[6-9. The mark of aspirants who have reached the

Mahatma level, consisting in the recognition of the
advent of Avataras, e.g., Bhishm/a..] R

6. *To which, . Shantanava (Bhishma), the
Yogi, heartful with joy, spake loudly thus—
““Sri Krishna (the Lord) is deeply attached to
the righteous Pandavas. s

7. «I fear, O great King, as such; let peace
be made (by thee) with the Pandavas'; being self-
controlled, share the earth’s sovereignty. with

" (thy) mighty cousins ;.

8. ‘“Ignoring the divine Nara and N a,ra,);ané;'
(Arjuna and Krishna as such), thou mayst come
to grief.” O King (Dhritarashtra), so saying, the

great Bhishma, the son of Shantanu,

S




4 SRI BHAGAVAD GITA

9. The aged grandsire of the -Kurus,.(and):
of high prowess, sounded aloud, lion-like, the
war-conch, thus cheering him (Duryodhana).

[ 0 gafimR-FIER-H-wA-afEEa| ]

. g TG AT ARG |
AedanasTa | TEEggarsaEa il Lo |
[ 10. Indiscipline in the Kaurava Army, in that there-
was an absence of sequential blowing of horns. 1.

10. Then (from Kaurava side) blared forth
simultaneously conches and kettle-drums, tabors
and ox-horns; and (their) sounding was tumul-
tuous, _
*

[ 13- 12 sgracteqom R g aghy fraarsEr |

TETIAS T ZEA g | ,
wgeren frarata e S I 2
ST, SAE—
i AerEY SawTRigR R |
QU T G Ag | R0

[11-12. The mark of Mahacharyas consists in conférring,.

of their own accord, initations on aspirants, without .
waiting for the latter to go to them therefor. Here Lord.

Krishna to Arjuna. ] .

11. Sri Krishna, the Lord, viewing the
army of Duryodhana, ready for battle, spake to
Arjuna, intent on his weal—

'CHAPTER: THE' FIRST b

The Blessed Lord said— oo o0
12. . <O thou of great arms, stationed on the

‘battle-front, .intone, thou, the Hymn of Durga,

with pure intent, for the vanquishment of the
foe-men.” ‘ .
g

: [ag-ié‘waarmgwsw-mﬁs-iﬁw: 1]

I SqE—

TaEISIA: G AR i |
et careand: SrAATE TG |

YA T

A R il gezgarfaf
TN TS TR TS Foofrss | B0
gAY AU AErES A A |
o afue o Ameged arf el v
* wrafy mEa® wOR R e
Frfifsga e AmmToRgieT I 8% R
AZFSAZTN TR | f i
MR A FAESFA N SN,
. wfeeafid freg SRR demRf
AT AFGY ST WA NN,
3 mﬁﬂ&%%‘aé{aqﬁﬁﬂﬁ l ’: R w:5§

. Ry Area gafa Farseg 78 ,ul:-ﬁ.

T a"{%ﬁ{ﬂgl'gﬂa' aaﬁ G"aagﬁl G0 caring b )
o wepREEerey P afafaed i o e

2y ot et amifgr o Wawwgy 0 o
TREATAATE R i st R
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ST @0 A FaT KOG @@ @qr -
,,m&ﬁhm%ram%maam%u“lr
| FARNTEY AT ey
ﬁwwﬁmg%mmn?ilr
zaramvﬁm%ﬁ%rmé’t fredga)
Nl TR T GRS S quw ) 30
gfe: ghudRrdiferaRataief |
qRnifemt aged fead gt 1 R4 1
EgATSRY o e R |
T wag ¥ el g 1 %0

[13-26. Invocation. of and- initiation into Brahma
Shaktl, needful for all functlonmg 1
Sanjaya said—

13. Thus counselled by the Dlvme Knower
Va.sudeva, Arjuna, descendmg from the chariot,
with hands joined in prayer, mtoned the chant
on the ba,ttle-ﬂeld :

Arjuna said—

14. Salutatlons to Thee, O Thou, high
Leader of the Adept-Hierarchy; Revealer of syn-
thetic wisdom; O Thou, presiding in the Mandara,.
(the sacred, plexus between eye-brows); Virgin-
Vanquisher of dark desires; Thou holy Energy
of action; and mighty Force converging all
. objective functioning ; O Thou Diety, Bestower
of all beneficient weal; as also Thou whom alk
evil doth fear, and righteousness adores.

OHAPTER THE FIRST 7

15. I bow unto Thee, O Thou Bestower of .
high wisdom and prosperity ; my salutations to
Thee, O Whirler of eternity’s wheel ; Thou Diety
of wholesome wrath; and high i Despoiler of
adverse emotioning, I bow ; great Deliverer from
all perils through truthful seekmg ; and Thou
who dost ever maintain the vow for the WOI‘ld’,
exaltation.

16.. To Thee also to whom all worshlp is

due; O Thou Energy of action leading to
Paramatmabhava; Thou who dost ~inspire all

- action to overcome unspiritual opposition; Con-

queror Thou, bestowing mastery in battle ; and
Fulfiller of aspirants’ endeavour ; Thou Goddess
of world’s weird mystery; and Thou who art
followed ever by seekers of Wlsdom, devotlon
and rightful action. ‘

17. Thou who dost wield mightily weapons
invineible ; and dost own great arms of holy pro-
wess ; Thou, too, akin unto the Omnific Power
and Conferrer of the world’s weal; Thou ancient
Terror of iniquitous design ; as also Thou the In-
dweller of the heart of Yogms throbbmg ‘with
divine rapture.

18. O Thou, Reveller ever in the death of
self-centred passioning; Thou manifesting in the
heart’s ether, dost, with thy flame, burn to ashes
the impediments of separativeness ; Thou Giver
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- of " holy discrimination; ' O Thou conferring
jubilation ‘in the minds of devotees; I bow to
Thee, O Thou enabling all agpirants to harmonis-
ed action ; Thou lover of holy battle. :

19, O Thou Spirit of all austerity; and
Sustainer . of = life’s animation; Thou great
Radiance; Directress of evolutionary processes ;
Divine Queller of wicked intents; O Thou
" whose look flame-like kindles selfless ,ideation ;
and Thou who dost bestow the synthetlc know-

ledge unto thy followers; O Thou with eye that

blasts 111 motives of action ; unto Thee, I salute

20. O Thou Goddess of Omnlpresent
wisdom and Revealer of the sublime dharma; Ins-
pirer of joy-engendering action; Thou Almighty
Power ; Thou Conferrer, fire-guised, of all pros-
perity ; O Thou Resider of the triple region of
consciousness (Mal.at, Manas and Indriya).

21, O Thou supreme. among all sciences;
Thou from whom emanates the wakeful trance
in'the bodily vehicles of meditating aspirants ;
Thou who dost engender the light of initiation,
and the cult of the Synthetic Science of the Ab.
solute (Yoga Brahma -Vidya); Thou the grand
Dispeller of obstacles to fulfillment; and Thou
the residing Energy in the ta,ngle of micro- and
macrocosm. e T ey

CHAPTER THE FIRST 9

22. O Thou Goddess who instils the link to
the shining hosts ; as also to the assemblage of
the Manes; Thou Diety of the mystic sounds;

Thou the Synthesising Energy to the' ultimate
-Purusha ; Thou Goddess of learning and creation;
‘Thou supreme Yoga Devi' inspiring -divine wis-
-dom and Mother of Vedas; and Thou art also

named Diety of deliverance.
23. O Thou Goddess that resxdes Wlthln'

and without, presiding over the external and

internal evolutionary processes ; Thou that dost
abide eternally in the primal plexus (Kundali);
Thou dost overcome the infernal foes.

24. O Thou Goddess leading to the destruc-
tion of all pride; and the Leader from darkness
to light ; as also, Thou the Energy, directing to

‘the fulfillment of the spiritual (Hreem-Bhuva-

neshwari) and temporal (Sreem-Lakshmi) func-
tioning ; Thou inspiring the aspirants with the
knowledge of the period, auspicious for attaining
their respective asplrat‘lons ; as also O Thou
radiant with benefic effulgence Thou Splendour
of the Lord seated in the heart. of the 00%11116 Sun;
and Bestower of life to the worlds. =

25. Thou who through divine WlSdOIn dost

evoke i in the heart of the asplrant the joy of

great peace; Thou who fillest his mind with
loveful devotion; Thou who, unfolding, dost
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enable him to fulness of action; Thou who art
the illumination in his Yogic trance; Thou
‘who dost enter spark-like through the force-cur-
rents of Ida and Pingala (Suryanadi and Chan-
dranadi) of the Initiate and dost nourish the
-light ; Thou art the image (embodiment) of all
spiritual achievements (Ashta siddhis) ; Thou art
invoked by all the Adept-Hierarchy for the effec-
- tive fruition of their performance.
~ 26. O Great Goddess, Thou art invoked by
me, being purified of heart through the grace of
initiation; let victory ever,through Thy grace,
accrue to me on the battlefield.
*
[ re-2= wmftmasasyna—awrisanEm won aa i |

WAHERN A1 T A1, AT T 7 AEA || TR AITRAEAY T

e = 1]

mm——
ad: aeE e v ameaeEet |
HARERTA AT M RZET: fRaar || RS "
| EERT g SOW TR qUoee |
TEIAR TIT ACATELTITT | X< ||
ATAET WSTATY TorJa: T |
TEATHFAT TG HOARACET || 320

[27-29. The characteristic of & Mahasiddha-Mantra; by
meditation on which the aspirant achieves the aim without
the necessity of other rites, such as Japa, Homa,
Tarpana, ete. ] ‘ ’

CHAPTER -THE FIRST . 11‘5

Sanjaya said— ‘

27. Thereafter; the Goddes», alwa.ys Wlth
love to humanity, knowing the devotion ‘of
Partha (Arjuna), spake (to him), stationed in the
sky, in the very presence of the Lord—

28. ¢ O Pandava, thou shalt overcome (thy)
adversaries even in short time ; because thou
art the invincible Na,ra, : ever helped by
Narayana. = - oo L

29." “Thou art, by nature,"unconquerable

-by enemies in battle, and even so by. Indra, the

wielder of (the great weapon) Vajra’. Having
so said, She -i(the: Goddess), the Conferrer of
boons, Vamshed immediately. -
[ 3°-3y wErwAT SuRE—aur ém 1]
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[ 30-31. ‘The mark of 8 Mahatma as charactensed by-
Sanjaya. ]

'80. Thy sons of wicked 1ntent as also the-
rest (of the Kauravas) subjected to Duryo--
dhana’s influence, through ignorance, know not
the sage and divine Twins, Na.ra, and Narayana
(Arjuna and Krishna);
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31. Where Dharma is, there be -the mani-
festing radiance, glory of Shakti, as also the
immanent Yoga Shakti, the- triple protective
Energy and its science, Gnana-Shakti and: its
.science ; whence Dharma is thence is Krishna;
‘whence Krisna is, there be victory.
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aa %ag“xg‘% wafe @ et . oo o
. AT qrogEE et Tt sgeAg: I R
| et ERE Y A |
dtug geAt AETmE WEn e 33
AATATINT T FeATGAT FRAfETs |
ATETEIYA GArTATOTTSq=Rt || 22 )
TR A RrEvEr = Agw: |
YT T aretRneie: | 30
gwﬁaw&zrrasraair gfafed) -
vsrmaasrmg TFTY: TIFIIR N3
SERICHD St b ee B cio: I
=1 ghiret S gueY STFAEET N S 0
[32 37. Discipline in the Pandava Army ] N
32. Then, stationed in the great ‘chariot,
yoked to white steeds, Madhava - (Krlshna), as
-also Pandava (Arjuna), sounded forth (their) two
divine conches. A it
83, .Hrishikesa ,('Bhef Lord) . sounded,,‘ the
-conch Panchajanya; Dhananjaya  (Arjuna); the

CHAPTER THE FIRST 13

great conch, Devadatta; Vrikodara (Bhima), of
foe-compelling prowess, the conch, Poundra;

34. The sovereign Yudhisthira, son .of
Kunti, (sounded) . the conch, Anantavijaya; and
Nakula ‘and Sahadeva blew respectively their
conches, Sugosha and Manipushpaka; -

35. The King of Kasi (Benares), the great
arch-warrior, Sikhandi, the mighty hero, Dhri-
shtadyumna and Virata, and the unconquered
Satyaki ;

36. Drupada and the sons of Droupadi, as

~also the mighty-armed son of Subhadra (Abhi-

manyu)—all these, one after the other, sounded
their respectlve conches, O King,

37. This sounding (of the conches) struck
terror in the hearts of the sons of Dhritarashtra,
reverberating fulsome throughout (the spaces.
of the earth and the heavens).

*
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[38-52. Charcha or the enquiry into the various aspects
of engagement in action. ]

38. Then the Pandava (Arjuna), on whose
banner was the ensign of the Ape (Hanuman),
seeing the sons of Dhritarashtra marshalled
afore, just ere the first clash of weapons, boldly
raising his bow,

38%. Thus bespake to Hrishikesa, then, O

“ King of Barth (Dhritarashtra).

Arjuna said— )
39. O Thou Lord Infallible (Achyuta),
station my chariot between the two armies.

40. Until 1 estimate these, marshalled and

war-intent, with whom, in this battle-assemblage,
I may have to fight ; '

41. Ishall see those who have collected
here to give battle, being eager to serve the
pleasure of the erring son of Dhrltamshtra in
battle. :

Sanjaya said—

42. O Bharata . (Dhritarashtra), the Lord

Hrishikesa, so addressed by Arjuna, who was

helmeted and marshally accoutred (Gudakesa),

staying the divine chariot betwixt the two
armies, o v

43. In the immediate presence .of Bhish-
ma, Drona, and all the royalty, thus bade (him)
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“0 Partha, behold these Kauravas assembled.

for battle.”

44. Then, Partha (Ar]una,) marked thlther"
those even akin as sires and grandsires, precep-

tors, as maternal uncles, as brethren, children
and grandchildren, as also friends ;

45. TFathers-in-law, and well-wishers too,
among the twin hosts. Thereat, beholding all

those kinsmen war-arrayed, Arjuna (son of Kunti),

45%. Being overwhelmed with temporal pity,
and saddening, thus bespake— ‘
Arjuna said—

46. O Krishna, seeing these my kinsmen
assembled, desirous to give battle,

47. My limbs suffer impairment, and my
face doth droop lifeless; and there comes a
tremour on my body ; as also a sense of thrill.

48. The (great bow) Gandiva slackens from.

(mine) grip; and this (my) skin doth scald; and T
fare unable to stand firm by, and my mind doth
reel, as it were.

49. O Kesava (Lord), I ween that what
seemed to be potent reasons for my battling now
appear to me their very reverse; nor, yet, meth-
inks, prosperity will accrue through the slaying
of my kinsmen in battle.

50. What, alas, an abiding iniquity are we:
engaged in perpetrating—this - endeavour for

CHAPTER THE FIRST 17

.the (mere) greedful ' gratification of (owning)

earth’s sovereignty through the" slaymg of
(them), our kinsmen !

51. Forsooth, unslaying (these) high-souled
Preceptors, I trust that, in this life, it is still
meritorious to live on alms even; how, yet slay-
ing these teachers of exalted aspiration, shall I
even here relish (such) blood-tainted feasts?

52. Nor yet do we know which of the twin
(afore mentioned) courses is conducive to us of
prosperity; and also whether we shall gain
victory (over them) or they would vanquish us;
slaying even whom, we shall not (henceforth) wish
to live, these very sons of Dhritarashtra standing
resolutely arrayed afore us. '

*®
'
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[53. The hall-merk of a real disciple, comprising
absolute surrender tothe Guru and refuge in him. ]

53. Mine understanding is warped by the
taint of personal attachment to the fruit of

action (self-centredness); (as such) being ignor- -

ant of the supreme (Suddha) Dharma, I aspire to
learn (it) of Thee; instruct me in that (science)
9
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which is divinely revealing—I am (Thy) disciple,
save me, (O Lord), who am (even) suppliant
unto Thee. ‘ S

| [ 4 AORTASHO-HAIISAAFT | ]
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[54. Renunciatory dedication, precedent to Prapti or
‘attainment through surrender. ]

Sanjaya Said— , ‘

- 54, On the battle-field, so bespeaking (with
humility), and renouncing the bow with the
quiver, Arjuna (moving from his seat), reached
anigh unto the chariot’s front, (where sat the
divine Charioteer), with a mind agitated with
agony (as to his choice of action).

Thus the First Chapter entitled Gitavatara, signifying the

Manifest Pranava, of Sri Bhagavad Gita, the
Synthetic Science of the Absolute.
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AETFUSH SANKHYA KANDAM, . |
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[ 1. The Lord as the Revealer of Truth and Remembrancer of
Atma-Shakti in the disciple. ] ’

Sanjaya Said—
o 1. O Bharata (Dhritrashtra), Hrishikesa, (The Lord),
smiling, a8 it were, spake these words to him (Arjuna) who
was 8o distracted (while) between the two armies, - »
b9
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smfyEIEe: | | \ :
AT, Sa=r— '
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[ 2-4. The dispelling by the Lord of Arjuna’s mood for

‘inaction ; summary of Bhagavad Gita as Yoga-Brahma, Vidya. ]
‘The Lord Said— ' ‘
2. Thou dost grieve for those who are not worthy
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of grief, yet thou speakest words of wisdom; wise men wail:
not about the ignorant, (nor rejoice) about the wise,

3. O Arjuna whence has this confusion overwhelmed
thee, born of non-equipoise, (this confusion) which is uns-
piritual, frustrating high attainment and tending to obstruct.
beatitude.

4. DPartha (Arjuna), drift not to inaction, this is not
worthy of thee ; O thou conqueror, rejecting this oppressive
faintness of mind, take unto high endeavour.

[« =gfiaewEe s@m Ruas | aaemadsd 9 1 ]
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[ 6. The Lord in his four-fold Brahmic manifestation in the
world-process, and as the Propagator of the true Revelation. ]

" 5. Becoming four-fold in spiritual nature, I function
for the world’s weal; and I (or through My representative
Hierarchs) promulgate for the maintenance of the worlds-
the science according to their need from time to time. :

[& aer sravcweeTan | ]
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[6.  The lmmanence of the Lord. ]
6. That, which is discerned by those as the Principle-

of Atmic (spiritual) association with Prakriti (material) in
terms of causes and effect, am I-—the Indweller—without
origin, middle or end.
; N
[ qe Jueeqeady | |
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[ 7. His occult nature. ]

7. That Supreme Mystery, which is reahsed by

‘Seers as being beyond time and space, .and of subtle
~manifestation, am I—the Eternal, and Unknowable (by:
“non-seers.)

[¢ e wdwdmgam]
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[8. As the Bestower of prosperity and spiritual grace, ]
8. O first among men (Arjuna), That be even my

‘Supremc Mystery by which these worlds are pervaded ;
-sustaining these world-processes and directing (them), I
-confer spiritual grace.

*
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:19-12. As the Great Cause and Consummator of the manifest worlds. ]

9. O best among men, if thou dost yearn to know

"Me, attend as to -who I be, whence I be, and Wherefore

J manifest.
10. One Aspect (phase) byitselfis pervasive,. bemg
-established in supreme Yoga; another Aspect creates the

. ~organic and the inorganic universe ;
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11. - Another Aspect still doth converge this created

mobile-andthe immobile universe; and this Phase through

its!'own ‘nature and energy doth urge it (mobile and im.-

- mobile universe), starting it on'its evolutionary wheel.
12. Fourthly, My manifest Aspect engages in’the

progressive sustenance of the worlds, and by its nature-

affords protection, Thus I exist ag the Etherlc Dweller (in
the world’s heart-centre). :
[ 92 aer waifreERan smowes | ]
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[13. His complete Overlordship throught Omnipresence. ] .
13. By Me all these (four Aspects) are made Whole ;
in Me all'these rest; I am “the Seed of all the universe ;
I am the Omniscient. :
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[14-17. 'Theintimate relation between the worshipper and the
WOl‘Shlpped ]

~14, - All those, who are of spiritual discernment and
are devoted to the triple Fire (Akshara), being ever engaged
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in Fire-worship, through the intoning of mystic sounds
and overcoming influences adverse to spiritual fulfilnient ;

15. Intent on subjective contemplation and are duly
disciplined, adore Me only with singleness of devotion,
through rendering the triple Fire into the summa,tlve
Principle.

16. I am their Light of initiation, discernable through
wholesome action and devotion (Sanyasa and Tyaga); they
abide in Me ever, and I in them abide with fullsome com.-
passion, ~ :

17. 1 am even attainable through selfless action,
wholehearted devotion to Me, and true discernment, always
and here,
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+ [18-23. His four-fold functioning on the Atmfic and Prakntlc
levels respectively. ]

18. Know Me as the Science of physical manifesta-

tion; the primal Cause of the cosmos; also know that
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the worlds of Daiva (and -Asura) bhavas originate even
from Me.

19, By Me, the Life- prmcnple is estabhshed four-fold
internally in the animate world—as Vasudeva abiding in
Avyakta (yogic plane); as Aniruddiha in the Mahat (buddhi-
intellect) ;

20. " As Samkarshana in the Ahamkara (I-ness), and
Indriyas (senscs); and as Pradyumna in the Manas (mind-
emotion); also thou art competent to learn otherwise
My four-fold external manifestation.,

21. It must be known that in that Lotus, which
existed, Brahma took birth; after Brahma, Siva origi-
nated ;

- 22. After Siva, Skanda was. This be the four-fold
creation ; when Sanatana Dharma is imperilled by Daityas,
and Rakshasas,

23. Then I, O sinless Ar]una for the regeneration of
Dharma, incarnate Myself ; these Yogis know Me through
Yoga and not otherwise. .

[¢ gEwder ggmi = qgeaq | |
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[ 24. The excellence of ‘Suddha Dharma and of the fellowship
of Suddhacharyas. ]
24. Through pumty of thought (and acblon) Yogis
_attain to the highest knowledge by means of ardent medi-
‘tation, being devoted to Me and enriched by association w1th

the Suddhas.
”

CHAPIER THE SECOND 256
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[25. Dissipation of temporal sorrow through transcendent

(Suddha) Gnana or Knowledge. ]

v 25. Assuch, through transcendental spiritual under-

:standing, one, of selfless knowledge, and of fulsome devotion,

and engaged in impersonal action, attains to realisation ;

‘wherein, he neither grieves, (nor rejoices).

Thus the Second Chapter, entitled Nara-Narayana Dharma
Gita in Gnana Shatka of Sankhya Kanda, of
Sri Bhagavad Gitc, the Synthetw Science of the Absolute?

A ATATENAT T TSR |
CHAPTER 111, AVATARA DHARMA GITA
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[ 1. Arjuna’s enquiry into the nature of Avataras or Incarna-
tions as human and other manifestations. ] :

Arjuna said—

1. O Lord of Yoga, how, by ever medltatmg, may
I know of Thy (Supreme or Paramatmic) Aspect ; O Blessed
Lord, yet, in what manifest (swaroopa) and unmanifest
(swabhava) Aspects, art Thou to be thought of by me ¢

—rag
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[2-6., Paravasudeva as the sole Origin of all other Incarna-
tions. ]

2. Listen, O thou of holy prowess, even unto My
supreme word ; which, regardful of thy (spiritual) weal,
I deliver unto thee, who art beloved of Me. - - .

3. Abiding transcendent (beyond time and space) as
1 do, of Infinite Intelligence (Atma=intelligence), and being
the Director of animate and inanimate creation, I manifest
Myself through My Shakti (Esha-Shakti), incarnating with
¢« Kalyani-Prakriti ” (matter so-called).

. 4. 1 exist transcendent in all My manifestations,
none whereof is dear or averse to Me ; those aspirants, who
devoutly recognise Me as such, cooperate with My plan,
and I culminate their evolutionary endeavour,

5. ' O Arjuna, I know (in their entirety) the world-

process of the past, present, and of the future ; but none-
(other than those aware of My transcendence in all mani--

festations) know Me as such,
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6. Wherefor, T am ' ths “Representative of Brahm
(Suddha or Transcendence), of the Eternal Intelligence
(Gnana), of the Supreme Law (operation of Sanata,na Dhar--
ma), as also of of consummate Bhss (Ana,nda)
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"[7-8. The Lord in the Avatara as WOl‘Shlpde by Brahm-
Deekshacharyas or Initiating Hierarchs. ]-

7. I am Vishnu, as worshipped by those (Hlerarchs),
besfsowmg aditya (sun) initiations, the radiant Sun of the
light of initiation; I am Marlchl, as worshipped by those,
conferring marut (vayu or air) initiations; I am Moon, as
worshipped by those, conferrmg nakshatra (sukra or star)
initiations.

8. 1 am the Reclplent of all yagna (functxomngs and
aspirations), as also the Dispenser thereof ; yet men know
Me not (as such), manifest in tatwas (baslc essences) hence

they retard (on the path).
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[9. The Lordin His Avatara as with Diva and Arsha (Rishi)
characteristics of Dharma. ]

9. Neither the Assemblage of the Devas, nor the
Hierarchy of the great Rishis know the greatness of My
manifestation, since I am the Origin of all the Devas and
Rishis.
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[ 10. The Lord’s Incarnation as tha Indweller and associated
‘with Yoga-Shakti. ] ‘
10. Being eternally associated with Yoga-Shakti
(a8 the Indweller in the heart-cave), I am not knowable
by all ; this world, devoid of atmic knowledge, does not
recognise Me as Transcendent and Eternal.
* o
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‘[ Il. Avatara as the Giver of grace even to seekers of personal
ends (Rakshasas and Asuras). ]

11. Self-seekers, motivated with personal desires,
engaged in acts for personal achievement, and of separative
ideation, seek My manifestations in the Asuric, Rakshasic
or Mohini-(alluring) Prakriti (form), (which bestow only
evanescent boons).

‘ * .
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[12. Avatara in human form, as the object of worship by
average humsanity. ]

12. Persons, devoid of atmic insight, deem Me but
a8 human (while in, human manifestation), not recognising
My supreme status as Maheswara or the Transcendent
{(Paramatma). :

e
£
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[13. Awvatara, as a Siddha, in the role of Mahacharya,
propagating Dharma.. ] '

13. Whensover, O Bharata (Arjuna), there is a wane
of (Sanatana) Dharma or righteousness, and a waxing of
Adharma or unrighteousness, then I manifest Myself (as
Siddha to ‘teach the true kn(;wledge of Sanatana Dharma.).

for-
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[ 14. Avats:ras, to protect the Dharma of Epochs,
form Adharma into Dharma, and associated with beau
power, mostly in human guise. ] ;

14. For the upholding of the righteous, for the-
transmutation of Adharma or unrighteousness into Dharma,
or righteousness, and for the establishment  of Sanatana
Dharma, I manifest Myself (in beautiful and wholesome.
Incarnations) to adjust it aocgrding to the needs of the age,

and trans-
ty of form and
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[15-17. The work of Avatara-Purushas for spiritual exalta-
‘tion, according to the nature of such manifestations, ] .

15. O Partha, in the three worlds (samsaric t.e. the
planes of Gnana or knowledge, of “Iccha or desire, and of

Kriya or action, there is nothing to be sought for by Me ;

nor anything unattained to be attained; yet I am engaged
(ever) in the work of manifestation (as Avatar).

' '16. If yet, T unceasingly engage not in the work (of
manifestation for upholding Dharma), all men, O Partha,
“would likewise cease from upholding it (Dharma). ‘

. 17, These worlds, (planes of Mahat,. Manas and
Indriya), would become Adharmic, if I do not manifest (as
‘Avatar); whereby I may cause confusion (of Dharma), and
aundo this samsara or the world-procsss (of jivas). - -
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[18. His incarnation as Nara-Narayana.] '
18. O Arjuna, many have been the Avataras manifest-
ed by Me, as also by thee; I remember them all—dost thou
not remember, O aspirer of Divine Mystery?
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[ 1.9-21. The nature of those devoted to Avatara-Purushas,
and their reward (Buddhi Yoga)—Buddhi here signifies. synthetic
knowledge. ] ) ‘ :

19. Devoid of attachment, fear, and anger, ever intent
on Me, dedicating to Me, cleansed through austere wisdom,
many aspirants have approached unto Mine being,

. 20. Directing their thoughts on Me, consecrating all
aotion unto Me, mutually conversant about Me, prdclaiming
Me as eternal, they fare blissful and ecstatic.

?1. Unto those who are ever devoted to Me, and seek
Me in loveful adoration, I bestow that unifying wisdom
- . ?
(Buddhi-yoga) wherewith, they come nearer unto Me,
S «
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[22-24. The nature of Suddha Bhakti in relati ’
Purushas and its reward—Yoga and Kshema. ] fon to Avatara

22. Verily, O Partha, Mahatmas (aspirants of the
highest order), contacting the level of Daivi-Prakriti
(subtlest form of manifest matter), adore Me (Paramatma)
whole-heartedly, knowing Me as Eternal and the Origin of
all cosmos, - '

23.. ‘Ever glorifying Me, striving ﬁrm-min(ied, sur-
rendering devotedly, and being spiritually engaged, they
adore (Me) with atmic insight. R .

24. Of those aspirants, who whole.heartedly worship
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" Me thus and ever accord to Me, I fulfill their spiritual and.

temporal weal. ®
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[25. The resultant fruit as from a correct knowledge of the
_ mystery of Avatara, in that, it leades from non-birth to Prapti—the
Afifth Purushartha.]

25. He, who thus knoweth My divine manifestation
and function in the tatwas, dedicating all, is not subject
to rebirth, (and he) even attains unto Me, O Arjuna.

Thus the Third Chapter, entitled Avatara Gita, in Gnana
Shatka, of Sankhya Kanda, of Sri Bahgavad Gita,
the Synthetic Science of the Absolute.

17 ATTRTGHET T TGA ST |
'CHAPTER IV ADHIKARA DHARMA GITA

[ 9- TEITE-ATAEACT-INEHAT T | ]
mjﬂ FAE—
S qamag%ﬁr%wmmq&qmal
A SHITHATE AN H AICATAG L0
O ¥ ST T SRS EYA: |
| R ST F aam% N

[1-2. Arjunas’s enquiry as to the relative status and merit
of those devoted to the Lord’s formful mgmfestatmns (persona.l God}
‘and to the formless (Brahmic) aspect. ]
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.Arjuna said— )

1. Of the devotees, who, belng ever intent on Thee,
worghip Thee thus, (in manifest form), and of those, who
worship Thee even in Thy imperishable and unmanifest
-aspect—who among these, are better accomplished in Yoga ?

2. O Krishna, this, my doubt, Thou art well merited
to dispel entirely ; Lord, none save ‘Chou can be (worthy)
Dispeller of this uncertain issue.
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[3-5. The Lord as the President of the Swara-Rekha or the
:Sound-Ray—the Hierarchs under Him known as Budhas, and their
work. '

"The Blessed Lord said—
3. I am the Author of all Sciences; all the world-

~process generates from Me—thus knowing, the Budhas
.{Hierarchs of Swara-Rekha or Ray), according to My idea-
“tion, are devoted to Me.

4. (The Sciences or Shastras pertaining to) discrimi-
‘nation. atmic-knowledge, awareness of the world-process,
forgiveness, truth, sense-discipline, calmness, pleasure and
pain, pravritti (concretisation) and nivritti (abstraction), as

_ .also of their perils and their remedy.

3 .
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5. Harmlessness, transcendent insight, spiritual
ecstasy, austere quest, dedication or surrender, fulsome and

limited conduct—engendering varied characteristics in: .

beings—emanate even from Me ;
[ &-s wmrai Steagifmion, aadot, sgot wwt, aw-
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{6-7. The Status of the Five Prime Lokhadhikaris, Seven
Rishis (Seven Rays), Four Manus, Madbhavas. Manasas, and Jathas,
and also other Hierarchs constituting of the Great Hierarchy known

as Suddha Dharma Mandalam].
6. The ancient Seven Rishis, also the Four Manus,

the Madbhavas, the Manasas, and the Jathas—under whose

supervision these beings (abide).

7. By Me, the quarternary order has been instituted
on the functional basis of Gnana or knowledge, Iccha or
desire, and Kriya or action (Karma); know Me as the divine-
Originator thereof as also its Annuller (Synthesiser).

*
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[8-10. The eminent status of Mahatmas as devoted to the
Adhikaris of Vasudeva-Rekha—(to which humanity belongs].

8. Four classes of aspirants, being of righteous
nature, are devoted to Me—those of selfless action, of atmic
insight, of whole-hearted devotion, and of transcendent or
yogic achievement.

9. Of these, the Yogi (Gnani), being intent on the
Atman and of transcendent devotion, is verily eminent ; as
such, I am supremely beloved of the Yogi, and he is beloved
of Me,

10. He (Yogi) with the transcendent knowledge that
Vasudeva (Paramatma) is the All, attains unto Me, on the
completion of the (four-fold) endeavour—such a Mahatma,
is very rare (among men),
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[11-18. The nature of Intiates, intiated with the seven great
initiations—Soorya, Chandra, Sukra, Yoga-Devi, Vayu, Agni, and
Prithvi deekshas. ] i

11. The knowledge of those, whose (characteristic)

ignorance has heen dispelled by spiritual ingigh ¢, aided
with aditya (sun) deeksha, reveals the Supreme which is
beyond. : -

12. With discrimination everywhere, with a disciplin-

ed Mind (manas), and dispassionate, the aspirant, through

renunciation of the fruit of (necessary) action, approaches
to the supreme attainment of Naishkarmy a (necessary action
performed without attachment and spiritually dedicated).

13. Whose endeavour is devoid of passioning intent,
(and) the bonds of whose action are consumed by the fire
of knowledge—him the Seers declare to be a “Pandita’”.

14. Who rejoiceth not at acquiring agreeable con-
tacts, nor sorroweth at disagreeable ones, with steadfast
diserimination and spiritual insight—being a knower of the
" Brahm, he abides in Brahm.

15. They, who worship even the Akshara, which is
Indefinable, Unmanifest, Immanent, Unthinkable, Indwell-
ing, Constant and Eternal, ‘

16. With disciplined Senses, recognising transcen-
dence, and affable to the world’s weal, attain even unto Me.

17. The task or endeavour of those intent on the
worship of the Unmanifest (Akshara) is more severe, since
the discipline leading to such transcendence is hard to be
achieved by the aspirants.
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. 18. Some Yatis or aspirants of resolute endeavour

make worship through scnse-discipline (dravya), (others)

through mind-emotion-discipline (tapa), yet others through
integral or synthetic discipline (yogic), as also some through
disciplined study and intellection (gnana).

*
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[19-20. The nature of those devoted to Khandavatara].

19. The aspirant, who perceives the synthesis (Yoga)’

in the triplicity of samsara (Gnana, Iccha and Kriya), as
also perceives in the synthesis the triple-constituted multi-
plicity, even he, among men, is of discriminating under-

standing (spiritual knowledge), skilled in Yoga, and one who

performs whole action.

20. Among many persons, (but) an aspirant knowingly
strives for the Siddhi (Moksha-siddhi); of such strivers for

the Siddhi, (but) the Gnani (Kaschit) knoweth Me through
the tatwas.
%
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[ 21-22 The status and nature of the class of aspirants known
as Samatmas. ] )

21. O Arjuna, he who recognises pleasure and pain
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(and all dualities) as even of the nature of Brahm (Sama),
represented in the Atma, is deemed as a supreme Y ogi.

22, Of one, being a Yukta, who is unattached, whose
consciousness is well-stationed in (spiritual) knowledge, and
whose acts are performed with fulsome dedication, his
works are entirely stripped of their binding quality.

s :
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[ 23-24 The status and nature of the class of aspirants known
a8 Brahmatmas. ]

23. The Pandita recognises the Brahmic presence or
the transcendence in a Brahmana humble through know-
ledge, in a cow, in an elephant, in a dog, and even in one of
gross tendency,

24, By whatsoever mode aspirants worship Me,
them I accordingly exalt, O Partha; all men even tread

the path that leads to Me.
*
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[ 25-26 The status and nature of the class of aspirants known
as Yuktatmas. ]
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25. Who knoweth Me as transcending birth, without:

‘beginning, and as the Overlord of the cosmos, he, being

firm in atmic knowledge, among men, is delivered from all

sin and merit of action (i, e. the binding quality  of
-dualities).

26. He who is immune to the results of externafl

-contacts, and seeks the joy within, being consecrated to

.Brahm-Yoga, attains to eternal bliss.

Thus the Fourth Chapter, entitled Adhikara Qita, in Gnana
Shatka, of Sankhya Kanda, of Sri Bhagavad Gita,
the Synthetic Science of the Absolute.
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CHAPTER. V. SIKSHA DHARMA GITA.
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[1-2. Arjuna’s question regarding the basic principle for
'necessary action as the means to the attammenb of Samya-Yoga. ]
Arjuna said—

1. O Madhusudana (Krishna), of that discipline of

:Samya-Yoga (transcendent awareness) which was counsel-

led by Thee, I see not the abiding nature, owing to my

.distraction.

2. O Keshava, what is the mark of a Sthitapragna,

g s
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of a Samadhistha, how does a Sthttadhee fare in the world--

process ?
%
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[3-8 The ways and means leading to Samya-Yoga by const--
ancy of mental poise, through Buddhi associated with Suddha--

Manas. ]

The Blessed Lord said—

3. With the mind devoted to Me, O Pa.rtha, cheri- -
shing Yoga (the discipline of synthesis), and depending on.

Me, listen how thou mayst fully know Me positively.
4. It is My considered ruling that Samya-Yoga
cannot be achieved by one undisciplined (in senses and

mind) ; but, by one striving disciplined, it is achievable:

by means of transcendent ideation—Suddha Dharma
(Upaya).

5. In the aspirant, intent upon the sense-objectives,.
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(4

an attachment therein is generated; from attachment,
passion emerges ; and from passion is bred anger ;'

6. From anger arises loss of insight ; therefrom, the
obscuration of memory, thence intellect is weakened ; and
from such attenutation, (Samya-Yoga) is not achieved.

7. The aspirant, following the Vidhi or Bagavad-
Shastra, by exercising in sense-objectives the senses, void of’
attachment and aversion, being spiritually controlled,
attains blessedness. ,

8. In this blessed condition, the end of all sorrow
results ; and soon the intelligence or knowledge (of the
blessed aspirant) turns introspective (leading to Yoga).
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[ 9-13. The discipline, in terms of Gunas, that has to be followed
by the Initiates in general].

9. Fulsome outlook and insight, non-pride, all-pervad-
ing harmlessness, tolerance, rectitude, dedication to the
teacher, purity, steadfastness, mental discipline ;

10. Dispassion in regard to sense-contacts, as also
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T.less-ness (unselfishness or non-egoism), recognition of the
ills and afflictions of birth, dissolution, age, and ailment ;

11, Detachment, and impersonal bearing = with
-children, wife and homestead ; constant equipoise of mind
{manas) towards incidents of likes and dislikes ;

12. Even with fulsome Yoga (intentness) and devo.
tion sole unto Me, resort to lonely climes, aloofness from
‘the crowd ;

13. The knowledge of the eternal atmic verities, (and)
. understanding of the Science of tatwas (Basic Principles of
Prakriti or Gayatri)—these are ordained to constitute (true
knowledge); whatsoever is reverse thereof (the above quali-
ties), even that be ignorance.

*
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[ 14-17. The discipline, in terms of Karma or action, to be
‘followed by the Initiates. ]

14. He, who is disciplined in Samya-Yoga, knows Me
as abiding in all creation ; such a Yogi, though engaged in
‘the world-process, is devoted to Me.

15. - Who seeth Me in all things and seeth all things
in Me, unto him I am not unattainable, and such one
looseth not My grace.
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16. He, who is well disciplined in Yoga, with transc-

endent insight, beholds the Atman as pervading the whole
‘ cosmos, as also the entire manifest creation in the

Atman.
17. From whatsoever (sense-objects), which the

distracted and wavering manas (mind-emotion) seeks, with-
-drawing it thence, lead it on even towards the Atman.

5
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[ 18-24) The discipline relating to the four Yogadhlkarls as
.distinct from the Sankhyadhikaris, mentioned in the prevmus
fifteen verses. ]

18. O Partha, he is declared as the Sthztapmgna »

{(Mahatma or Gnani), who overcomes all the passionings of
‘the mind, and (so) is even rapt in atmic beatitude.

19. He is declared to be Sthitadhee (Samatma or
_Muni) whose mind is not anguished in afflictions and who is

TR L hrn e S R
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dispassionate, and unattached to pleasurable contacts, being-

devoid of desire, fear and anger ;

20. MHis pragra or understandmg is stablhsed who
joys not at auspicious events, nor is averse at in-auspicious.

happenings.

21. His pragna is st&blhsed when he withdraws the
senses (gnanendriyas or cognitive senses) from sense-obje-
cts, even asa tortoise (withdraws) all its limbs (unto
itself).

22. Even of an aspirant (Sthitabuddhi or Artha or
Brahmatma) who is well-versed, the tummultuous ‘senses

(gnanendriyas) abduct forcibly the mind, during practice

(and functioning in the world-process).

23. Disciplining them (the senses and the mind) all,.

(the aspirant) should abide devoutly intent on Me (Atma) ;

even of him, whose senses (gnanendriyas) abide under-

control, the understanding is stabilised.

24. He, who during this life time and during vehi-
cular alignment i.e.—the process of raising the conscious-
ness during Yoga in the sheaths (Kosha-Sankramanam)—is
able to over-come the force generated by passion and

anger, i8 a Yukta (Samadhistha or Jignasu), that aspirant is.

blessed.
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[25. The nature of the four Tatwakootas of Prakriti or Matter-

as organised ‘in the body, and the transcendence of the Life-
Principle over the four Tatwakootas.

25. They (Shastras), ordain that subtle are the Senses,

subtler than these be Mind (manas), more subtle than.
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‘Manas be Buddhi or intellect, and subtler than Buddhi be

He (Atma, estabhshed in Avyaktam or root-matter).
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[26. The essence of the discipline comprising in mental and

-emotional equipoise as effected through overcoming personal

desires. ]’

26. Knowing thus the Life-Principle (Atman in
the Avyakta plane) as transcending Buddhi (Manas and
Indrias also), disciplining the Mind by Buddhi (and Dhriti),
vanquish, O thou of great prowess, the adversary in the
guise of (evil) passion, hard to overcome,

Thus the Fifth Chapter. entitled Siksha Gita, in Gnang

Shatka, of Sankhya Kanda, of Sri Bhagavad Gita,

the Synthetic Science of the Absolute,
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[1 Arjuna’s enquiry into the ultimate cause of all actioning,
‘whether material or spiritual.
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Arjuna said—
1. O Varshneya (Krishna), impelled by what does an

aspirant enact sin (and meritorious deed), even if unwilling,
urged as though forcibly. .
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[ 2-4. Location—basis or body—agent, instrument or means,
and actioning, constitute the material or proximate causes; while

. Daiva or Pratyagatma, the spiritual or general or remote Cause of
all functioning. ]

The Blessed Lord said—
2. Listen unto Me, O thou of great prowess, these

five causes (originators of all action), as posited in the
Science of the world-process (Sankhya Siddhanta or samsara-
vyavasaya), are i—

3. The Basis (body or loka), also the actor (aspirant
through Gnana), the various means or instrument) as per
directions of the Shastra), distinct and varied actioning
(Pravritti, Nivritti, and Yoga vyavasaya)—herein, the
Life-Principle (Atma) being the Fifth;

4, Whatsover action—physical or mental or intellec-
tual (vqk) 4 person performs—whether with atmic insight
 or not—of it, these five are the causes.
sk
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[6-7. The folly of attributing to the Atma the exclusive
causation of all acts; wisdom consists in knowing It as detached
therefrom:. ]

5. That being so, verily, he, who, due to unexercised
understanding, regards the Life-Principle (Atma) as the
exclusive agent of actlon fails to know, owing to lack of
atmic knowledge.

6. O, thou of great prowess, he (the aspirant), who
understands, through the tatwas, the mutual bearing as
between Sankhya (multiplicity) and Yoga (unity), does
not associate himself with' the fruit of action, knowing
that the causes (of action) resolve duly into their
consequence,

7. He, whose nature (mind) is free from I-ness,
whose knowledge is discriminative though functioning in
this triple (Mahat, Manas and Indriya) samsara or the
world-process, performs, (as it were), no action, in that he
is not bound by it (Nishkarmya).

*
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[8-11. The two Nishtas—Sankhya and Yoga—as-akin in oper-

-ation from the stand-point of Yoga-Brahma-Vidya. ] ‘
8. O sinless one, two modes of discipline have been

ordained by Me, before, in reference to the world-process
-;(individual or collective}—to the Sankhyas (seekers of
Mukti i.e. Liberation through the worship of the Manifest by
way of (Gnana) knowledge and Bhakti and Karma culmi-
nating in Senyasa); and to the Yogins (seekers of
Brahma-Prapti or attainment through the worship of the
'Immanent) through Karma-Yoga (Sanyasa or renunciation
-and T'yaga or dedication), Bhakti-Yoga and Gnana-Yoga.

9. Aspirants on the path of Kevala-Sankhya (the

‘mere triple samsara), but not those (Pandita) on the path
(Sudha-Sankhya and Sudha Yoga), declare that the discipline
of Sankhya and Yoga are different (disconnected), and
unrelated to each other; (as a matter of fact), he who is
.devoted to the Unmanifest or Immanent (Ekam) even
attains to the beatitude of both.

10. The status which Sankhya-aspirants attain is
_also attainable by the Yogis—he sees, who sees the Oneness,
‘as also the Sankhya.-Nishta (triple functioning) and the
'Yoga-Nishta (unitary functioning). .

11. Of this manifest creation, I am the Progenitor
(Sire), the Mother (Shakti), the Bestower of knowledge
(Atma), Grandsire (Purusha), even the Transcendent
_Absolute (Suddha Brahm), and the All-cause (Pranava-

L
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‘Bamashti and Vyashti)—I constitute the Sciences of Rik
{Gnana), Sama (Bhakti) and Yajus (Karma),
*
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[12-16. The status of Paramatma as the Great Cause of the

Creation, and His detachment from Prakritic actions. ]

12. By means of My Prakriti (Daivi-Prakriti), I cause
o manifest, again and again, this aggregate creation, which
is subject to the influence of Triguna-Prakriti. ,

13. O Dhananjaya (Arjuna), yet these acts of creation
bind Me not, who direct them unattached, as though“
witnessing unconcerned.

14, I (am) the Knowable, The Sustainer, The Over-
Lord, The Omnipresent Witness, The Abode, The Refuge,

‘The friendly Indweller, The Evolutor, The Authority, The
‘Mystery and The Immutable Cause,

15. Whatsoever creation, mobile and immobile,

-emanates, that, know thou, O foremost of Bharatas
{Arjuna), as the result of the interplay as between Kshet- .
«ragna (Atma or Life-Principle) and Kshelra (Prakriti).

4
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16. O Arjuna, I kindle (fire); I withhold and send.

forth rain ; I am the Life as also the End ; I am the Cause
and Consequence (of the cosmos).
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[17-19. The unitary and multiple view-points and Nishtas of’
aspirants who are Atmavit and Anatmavit (i.e.) Seers and Non-

Seers. ]
17. The Gnana-Yogis even know Me as the One and

the Many (Unmanifest and Manifest), worshipping variously

through atmic insight.

18. They realise Me not (as the All-Cause)—who are-

unaware of Me as such, and who are perverted, inert, devoid’

of atmic insight, overpowered by the trigunas, and, as such,,

characterised by separative and selfish propensities.

19. The Yogins (practising Yoga) know That as the
Immanent-Indwelling-Principle, -but those, though Sanya-
sins, being undisciplined in Yoga, and unreleased from:

trigunic influence, so know It not.

*
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[20-21. The Paramatmic-Vyavasaya in Prakriti.]

0. By My Shakti (ojas) peryading the earth (body
also), I uphold them (and their functioning); as the essence-
ful Moon, I sustain (all) herbs,

21. As the Vaishwanara abiding in the body of ‘all
beings, urging Pravritti and Nivritti, and Yoga, I function
four-fold—Karma, Bhakti, Gnana, and Yoga—in Matter
(Annam—body of Indriya, Manas, Mahat, and Avyakta

tatwas), being transcendent,
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[22-25. The conclusion as arrived at by the knowledge—
Prakriti as the proximate cause of all actioning, and Paramatma as
the Great General Cause thereof, being beyond Prakriti. ]

22. Prakriti (Gunas of Matter) is the (proximate)
cause of all action; Purusha (Life-Principle) is the Fulfiller

of joy and sorrow.

23. O Bharata (Arjuna), all beings know Me not a8
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the (All-Cause)—their Pravritti or objective functioning and
Nivritti or abstractive functioning being obscured by the
dualities of likes and dislikes, O Parantapa.

24, Those whosa,sins (and merits) are transmuted by
Yoga, and of selfless actioning, know or attain unto Me (as
the All-Cause)—being unobscured by the sway of dualities,
and, so firmly established in Yoga.

25. When the Seer of Me (as the All-Cause) discerns
none other than the Gunas (Prakriti) as the proximate cause
of all actioning, and recognises That which is beyond the
Gunas (Prakriti), he understands My transcendence
(Kaivalya or Atma-Bhava).

" Thus the Sizth Chapter, entitled Karana Gita, in Gnana

Shatka, of Sankhya Kanda, of Sri Bahgavad Gita,
{the Synthetic Science of the Absolute.
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[1. Arjuna’s question with reference to the status of the

aspirant, which enables him to attain Brahma-Prapti, transcending
Prakriti. ]

Arjuna said—

1. What high knowledge, what mode of action, what
science and bearings to acts, enable an aspirant to attain to
Brahma-Prapti, that transcends the Prakritic (material)

plane ? *

CHAPTER THE SEVENTH 53

[2-e srmrfamRon  smfamE@go- ﬁm—atﬂmw
AT -G | ]

I, S —
qq Wstaeazrm ASACATSTAAZN |
aarr"‘n'qt ogl A FaEg=ay | Rl
g aeaar st e |
vaaa.s:lrangﬁ% Harma'a fagta 1 20

Harraa'gurrrrm aarvamarmaql
aGw Gy fajor i = e
ATEEART GAATE ITHT T |
qe(ucamqf%raa EASD %nFaéis FaqU
mcm?r T q%g rarw»eama = feaam |
AT T asqd Aoy wAfeg ) %
snfaamiT aseatfaEas: qE=ay |
A1 /T JANET gE Fa= atgag 19 |
[2-7. The worshipful attitude of Gnanadhikaris in respect of

the Brahm transcending Prakriti, The substance of Nara-Narayana
Dharma—Second Chapter, and of Avatara Dharma—Third Chapter. ]

The Blessed Lord said—
2. I shall now reveal that which is to be known by

knowing which the aspirant attains to supreme understand-
ing—That Brahm is declared to transcend Pravrlttl and
Nivritti samsara or the world-process.

3. That is pervasive everywhere, d1rectin0 All-
seeing, Omniscient, and Ommpresent Goal of all revelation,
and All-inclusive ;

4. Equipped with the functioning of all Senses, (yet) “
beyond their bondage ; unattached; Protector of ‘all Dhar-
mas, past trigunas, and always functioning (by abiding in
Daivi-Prakriti);
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~ 5. That abides without (Pravritti) and within
(Nivriti) - all beings, moveless (unitary) and moving
(triple), unknowable, being subtle, (also immense); remote
(to those without atmic insight) and proximate (to those
that know It) ;

6. Inseparate in all beings (as also in their function-
ing), and yet abiding separate as it were (therein)—That
is to be known as the Sustainer of all beings, urging
Praritti and Nivritti (of the world-process) ;

7. It is the Light of all initiations ; It is declared to
be beyond (and illuminating) the darkness of temporal ex-
istence (triple), Omniscience, the Quest of all knowledge,
attainable through knowledge, and abiding in (the ether of
the cave of) the heart of all beings.
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[8-9. The transcedent nature of their discipline and function-
ing. The substance of Adhikara Dharma—Fourth Chapter. ]

8. When he (the aspirant) perceives the many (triple
samsara) as focussed in One (Yoga or unitary-samsara), as
algo radiating and emanating thence, he, then, understands
the Brahm.

9. The aspirant, ever conscious of Me (Atman), and
doing (knowing) all acts (Dharmas) as directed by Me,—
attains to the eternal immutable status (Kaivalyam)
through My (atmic) grace.
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[10-23. The nature of the Science of the world—process leading
to Brahm-Prapti. The substance of Siksha—Dharma-Fifth Chapter.}

10. The aswattha (the changing world-process in

swaroopa), whose roots (beginning) are aloft (unmanifest),
whose boughs (Vyavasaya-Dharmas or the laws of function-

ing) spread down (in manifest creation)—they declare as
eternal (by swabhava); whose leaves signify the many
Gayatri (Dharmas); he (the aspirant), who thus understands
it (this tree of the world-process) is the knower of its.
Science, :

11. Of it (the tree or the world-process), the boughs
(the Vyavasayas of Karma, Bhakti, and Gnana) extend be-
low (Pravritti and Nivritti) and above (Yoga); they manifest.
variously through Gunas (Satwa, Rajas, and Tamas), and
the tendrils thereof signify the Causal Principle (Atma);
in the world of men (capable of highest evolution), these
Brahmic Manifestiations preside over the triple Vyavasyas
(Gnana, Bhakti, and Karma ending with Sanyasa) below
(in Pravritti and Nivritti), and, above (Yoga through 7'yaga).

I2. Here its (samsara) expression (as such) is not
. known—neither its beginning '(Srishti), its middle (Sthiti),
nor its ending (Laya); profoundly understanding (devoid
of personal outlook), through utter unattachment (Sanyasa.
and T'yaga) this eternal world-process,

13. Thereafter, (by that understanding) that Supreme:
Quest must be sought ; whence, attaining, they lapse not; I
(as the Representative of Brahm being the final Refuge and
Overlord) know that Primal (Adi or Mahat) Purusha as a.
part of Myself, whence the ancient cosmos manifested forth.,

14. 'Those aspirants, discriminating the Life.Principle:
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from Matter, who have overcome egoistic -outlook, versed

in the Science of the Life-Principle, doing actions unattached,.

released from the dualities generating pleasure and pain,

and, therefore, being knowers of Atma as the All.Cause,.

attain (know) unto that immutable Abode, )

15.  Even those, who surrender unto Me—be they of
sinful nature, or
Sudras (those who entirely rely on birth-basis)—understand
the supreme path (Parayana or Suddha Path).

16. More so, do they attain it who are knowers

(Brahmanas) of Atman as the All-Cause, and those devotees.

and Sanyasis (Rajarshis or Paramahamsas or Kshatriyas).
Aspire unto Me (Life-Principle), knowing the changing
wotld-process as My manifestation—else untelishable and
insipid.

17. Aspirants—Gnanis (Somapa), Bhaktas " (Poola-

papas), and Karmathas (Yajinaka), knowing  the triple-

functioning, adoring Me, seek high realisation ; they, attain-
ing to the transcendent light of the heart-cave (Surendra
loka), realise therein the beatitudes of the Divine,

18. 'He knows truly, who discerns the Paramatma, as.

the All-Cause abiding in the world -process, being Immut-
able and within the mutable (samsara).

19. Even a fragment of Mine, the Jiva of eternal
nature functions’ in the world-process through the five
Senses and the Mind, manifested from the Avyakta-Prakriti.

20. That (divine fragment) in the course of its
functioning, whether objective (Pravritti) or subjective

(Nivritti), bears with it those experiences, as the wind bears.

away the odours from whereon it blows,
21. This (fragment), through the medium of the ear,

eye, touch, tongue, and the nose, as also the Mind, gains-

experiences in the (sense) objectives,

women, or Vishyas (materialists), or

P
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22, Of those (aspirants), who function (through
‘Gnana, Bhakti, and Karma), dedicating to Me (as the Re-
presentative of Brahm) all their fruition and adore Me
through Yoga as the One Supreme, ever meditating (On Me),

23. Of such (the aspirants), whose Mind abides in Me,
O Partha, I shall be the Deliverer: (by conferring Buddhi-
Yoga) from the abyss (of the) ocean of unenlightened ex-
istence, ere long (six months). ‘

*
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[24. The nature of the aspirants’ knowledge .of Suddhatma
and their dedicatory functioning accordingly. The substance of
Karana Dharma—Sixth Chapter.]

24. The aspirant, who recognises that actions do not

bind Me (Atma) and that I have no desire for the fruits .

thereof, is not (himself)j bound by the performance of

.actions.
%
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[25. The knowledge of Kaivalya-sthana, as the result of the
-study of Gnana-Shatka. ]
25. The Yogi, having known this (the teaching of the
8ix chapters of the Gnana-Shatka), transcends the meed of
merit attributed to Yagna, Tapa, and Dana by the Vedas
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(trigunic in nature), and he attains (knows) to the high
status of Mahat-Kaivalya.

Thus the Seventh Chapter, entitled Kaivalyo Gita, in Grana
Shatka, of Sankhya Kanda, of Sri Bhagavad Qita,
the Synthetic Science of the Absolute.
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[ 1. Arjuna’s enquiry relates to the marks and conduct of one
who transcends the three Gunas, which are the sources of bondage. ]

Arjuna said—
1. O Lord, by what marks is he (the aspirant)
distinguished, who has overcome these three qualities,

(Satwa, Rajas, and Tamas); what is his mode of discipline,

and how does he get beyond (the sway of) these trigunas ?

[ 2-e wilftmmifon §ads: wa: | ]

ST ST —
AT FEEPrE ATt |
ZTH AT TF WOAFEET AT N R N
ATEET TIAFNITATT: QI Teaqgadg |
AT AHSTGHT ME T SIS ® N 3 )



http:r:nm:r.rR

60 SRI BHAGAVAD GITA

o ! o o
ast: a1 gher: TRZIET AreriEr |
PEEN o
Wated EFT% FTAATTGERT 1T 012 Al
[2-4. Daiva-Bhava or higher nature, with its twentysix
components, being complimentary to the eight atmic qualities as
expressed in the mode of conduct in the Siksha Gita. ]

The Blessed Lord said—

- 2. Fearlessness, purity of nature, firm conviction in
synthesis of (all) knowledge, dana (offering), sense-restraint,
yagna (tendering with invocation), spiritual study, tapa
(austerity), and rectitude ;

3. Al pervading harmlessness, truth, absence of
vengefulness, dedication, shanti (caimness), abstentation
from pettiness, compassion to all beings, absence of greed,
affability, humility and constancy ;

4. Magnificence, forgiveness, unifying
purity, absence of fraud and overcoming self-conceit—these
become the heritage of the Virtuous, O Bharata.

s
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[5. Asura-Bhava or lower nature, consisting of six variants. ]

5. O Partha, pride, arrogance, self-conceit, wrath,
and cruelty, as also ignorance (of the Life-Principle)—these
are of him born with the heritage of the Vicious (self-
seekers).
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[6. Daiva-Bhava or higher nature makes for liberation, while
Asura-Bhava or lower nature makes for bondage. ]

6. The heritage of the Virtuous is deemed to lead to
deliverance (Moksha from the three qualities), (w}nle) that
of the Vicious results in the bondage (by the trigunas) ;
grieve not, O Pandava, thou art born with the heritage of

the Virtuous.
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[7. The existence of the higher (Daiva) and Iower (Asura)
natures in the world-porcess. ]

7. In this world, (there are) two types of creation—

" the Virtuous (selfless), and even the Vicious (selfish)—the

virtuous type has been described at length by Me; O
Partha, (now) listen unto the marks of the vicious (type).
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[8-19. The various species of the genus of Asura-Bhava. ]

8. The vicious persons know not either (the method
of impersonal) objective functioning, or (impersonal)
subjective functioning; in them is neither purity, nor
discipline, nor truthfulness.

9. They (the Vicious) deem the world (and its process)
as untrue (illusive), baseless, and undivine; holding it
manifest, not through the mutual (and collective) interplay
(of Atma and Prakriti), but (merely) by reason of passioning
nature (material necessity).

10. Maintaining this outlook, they, w1thout atmic
insight, of limited (separative) understanding, being of fierce
endeavour, and of malevolent nature, dominate for the
destruction (or retardmg the evolutionery process) of the
worlds.

11. They, obsessed with insatiable evil passioning,
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' dominating with pride, conceit, and insolence, of selfish

pursuits, without spiritual insight, cherishing unrighteous
aims, engage (themselves) in selfish action,

12. Indulging in inordinate scheming, eontmually
(until the end), with self-gratification as the highest afm—
they believe firmly in this (temporal felicity) as the most
(to be achieved). ‘

13. Subject to the influences of many ill desires,
swayed by evil passioning and - wrath, they endeavour
unrighteously to secure the many wherewithals for the sake
of sense- gratlﬁcatxon

14. ¢ This has been obtained by me, I shall seeure
that longing of mine ; I have this already, this wealth shall
again accrue unto me ;

15. <« This enemy has been killed by me, I shall yet
kill others also ; I am the sovereign (of all), I enjoy, I am
adept, mighty and blissful ;

16. “Rich am I and. high-born; who else is equal

unto me ? I perform rites, I distribute charity, and I~

rejoice”’—thus are they blinded with - ignorance (bereft of
Atma-Gnana—~Self-knowledge).

17. Beguiled by many (perverted) notions, enmeshed

in the labyrinth of error (without Atma-Gnana), ever
addicted to sense-enjoyments, they descend into the hell of
utter self-centredness ;

18. Ever given to self-praise, obdurate, infatuated.
with possessions, and of little understanding, they perform
sacrificial rituals out of vanity—proudly, and not according:
to Dharma-Shastra or the Divine-Law (Bhagavad-Dharma).

19. Given to egoism, relying on blind might, addicted.
to arrogance, passioning and anger, being ever envious, they
malign Me (the Life-Princlple) in themselves and in others.

%
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[ 20. The divine reactions to Asura-Bhava. ]
20. 1 (the Law-Eternal) judge them as inimical
‘to the Law, oppressive, and as functioning most amiss, and
inauspicious in the world-process, being even of asuric
nativity.
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[21. The lack of blessed achievement by the Asuras. ]

21. Characterised by asuric nature, and continually
‘without spiritual insight, failing to recognise Me (as the
Law), they (even) pursue the path of sorrow and pain (cycle
«of birth and death )
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[22-23. What to do and what not to do as enjoined on the
-aspirant. ]

22. 'Triple is this threshhold leading to Hell, obscuring
atmic insight—passioning, wrath, and greed ; hence let one
-eschew these three, _

23. O Kaunteya, the person, delivered from this
threefold gate of darkness, strives towards spiritual
excellence, and, threafter, attains supreme beatitude.

*
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[24. The necessity of following Shastra—Bhagavad~Shasti‘a.y]
24. He. (aspirant), who -does’ action motivated by
(personal) desire, : unheeding the - ordinances .of Shastra
‘(Bhagavad or Suddha-Shastra), attains not the  Siddhs
(Vibhooti- Yoga——Vmon of cosmic beatltude), ‘nor Sukhu
(Bliss of Knowledge), nor Brahmic approxxmatlon
. ,a 0

* . . ‘»
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[ 26. Bhagavad-Shastra as the ultimate authority. ] )

25. Hence, the Bhagavad-Shastra is thy authority to
decree the commission (Pravritti) and omission (Nivritti) of
actions (by thee); knowing the revealed word of the
Shastra, thou art competent to engage thyself in the world-
process.

Thus the Eighth Chapter entitled Swaroopa Gita, in Bhakii -
Shatka, of Sankhya Kanda, of Sri Bhagavad Gita,
the Synthetic Science of the Absolute.

R AR T P
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A FTIATINGT AW ATAS D |
CHAPTER IX. SADHANATRAYA DHARMA GITA.
[v s -aet-fame ]
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[1. Arjuna's enquiry into the nature generally of human
action—Yagna, Dana, and Tapas in terms of trigunas, and the
characteristic zeal (Shraddhe) which impells such action.]

Arjuna said—
1. O Krishna, what is the nature of endeavour of

those, who perform actions, without reference to (Bhagavad)
Shastra, but with appropriate zeal—whether it be Satwic,
Rajasic or Tamasic ? ‘ ’
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[2-4. The triple nature of Shraddha as Satwic, Rajasic,
and Tamasic Shraddhe according to the quality that impells it, and
the ideals of such Adhikaris or aspirants].

The Blessed Lord said—
2. Triple is the zeal, in all persons, which pertains to

the material (Prakritic) structure of the body—being Satwic,
or Rajasic, or Tamasic ; know thou of it.

‘the Shastra; - ..
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3. O Bharata, the éeal or ardour
harata, of all (persons) is in
aaect(;r(}a'nce with ite tatwic origin (Satwa, Rajas, or Tl,ma;)-
zestful is every person; he is as much himse is
Zostiul uch_ ‘himself as . he is
' 4, <.Tlfose of Satwic nature worship the Devas; thosé
with Ra]s'msm nature are given to asuric worship ; while
?thers, being of Tamasic nature, worship unconsecrated
images (such as pictures etc.), and hosts of elementals
*®
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[5-6. The nature of Asura-Shraddha or zeal.] - =~ - . -
‘ 5. Persons of proud and egotistic nature, who ‘are
»»-urged' by strong and passionate likes (and dislikes) and who
practice severe austerities, contrary ‘to ‘the ordinance of

6. Being without spiritual insight; aﬁiiét'thé elemen-

tal constitution of the body, as also Me  (Atma) abiding

within ; regard them, thou, as of asurie convictions,
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['1 10." The’ na.ture of food, bemg Satwic 'or Ra]asxc or
Tamasm ]

: 7. Algo the food, relished by all, is ‘triple‘in nature ;.
in hke ‘manner are Yagna (tendering with mvocatxon) Tapa-»

{austerity), and Dana (offering). ST
8. - Those foods are wholesome to the: asplrants, Satwic:

P

" in nature—which augment longevity, intelligence, bodily
‘strength, health, are pleasant, and (engender) cheerfulness ;.

as also which are juicy, unctuous, vxtallslng, and agreeable. .
9. The foods which are liked by the persons of Rajasic-
nature, are bitter, sour, saline, very hot, ‘pungent, acrid, and.
burning to taste, engendering pain, sorrow and ailment,
10. The food, which is acceptable to those of Tamasic-
nature, is stale, insipid, putrid, and corrupt, which is made-
of leavmgs or is- unconsecrated :

-
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{11-13. The nature of Yagna being‘ three-fold—Satwic,.

Rajasic or Tamasic. ] )
11. That Yagna is Satwic in nature as performed duly

(according to sacramental rites) by one not desirous of its.

‘fruit accruing to himself, and which has been deemed by
him as justly necessary to be performed

12. O best of 'Bharatas, know thou, that Rajasic is.
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that Yagna which is performed with personal desu'e fori its
frult or merely for- self-glorification ; #» 1 o

' 13, That Yagna is deemed Tamasic whlch is performeda
not according to its due (sacramental) requirements, where-'
‘in the offering is undedicated, unconsecrated, and unacom-
pamed with glft—uas also devoxd of the necessary zeal,

1
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‘ [14-19. The three-fold nature of T'apas—Satwic, Rajasic, and
“Tamasic in respect of physical, mental and intcllectual functioning. }
~-14. Reverence unto the Devas - (Indra &c), the
Initiates, the Guru and Seers, cleanliness, rectitude, as also.
-continence, and all.pervading - harmlessness—these are

-declared to be the austerity of the Body. - . '« -1,
15. TUnoffending speech, which is also truthful, sweeb
and beneficial, as also continual study of the' adhyatmio

-gcience—these are declared to be the austerity of Speech.’

16. Mental serenity, contentment, calmness, attent-
fulness, purity of motivation—these are declared to be the
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austerity of Mind, - :

17. The act of austerity which is performed wﬂahv
intense zeal by persons is three-fold ; that Tapas, which is
performed by those unattached to its fruit, and who are:
Yuktas, is reckoned as Satwic ; :

18. That act of austerity, which is performed ostent--
atiously, with a view to obtain recognition, respect, and
estimation, is declared to be Rajasic, the fruit accruing from
which is fleetful and evanescent ;

19. That,act of austerity, which is performed with
limited (unspiritual) motive by means of physical mortifi-
cation, or for the purpose of injuring another, 15 termed.
Tamasic.

[re-x3 graex mﬁﬁr& zaml]
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[20-22. The nature of Dana or gift being three-fold—Satwic,.

Rajasic, and Tamasic. ]
20. That gift (Dana) is reoogmsed as Satwic, which is

made, for its' own sake, to one, without expectation of
return—with due discrimination as to time, place, and fitness;
21. That gift is known as Rajasic, which is done with .
a view to obtain return, or with even a desire for its fruit or:
given grudgingly;
22. That gift is declared to be Tamasic which is made:

without due reference to place, time, and fitness, given:

insultingly, and without knowing its implication.
*
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[ 23} The nature of Sadhana as practised by the Suddhas. ]

23. Therefore, the acts of Yagna, Dana, or Tapa,
performed by aspirantsintent on Brahma-Prapti, are always
commenced with the (dedicatory) intoning of Pranavam-—
AUM-—as declared in accordance with the Vidhs (Bhagava.d‘
Shastra).

3
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[ 24-25. The nature of Sat and Asat Shraddha. ]

24. The epithet “ Sat” (worthy) is applicable to
motivation of Satwic nature, as also to the purposeful
yearning for (Brahma-Prapti); in like manner, O Arjuna,
the epithet ““.Sat” is fit to be applied to action also {for
attaining atmic realisation).

25. O Partha, the acts of- Yagna, Dana, or Tapa,
peformed without the necessary zeal are declared to be
“ Asat” (unworthy)—it is unfrultful whether here, or
hereafter,

Thus the Nineth Chapter, entitled Sadhanatraya Gita, tn
Bhakti Shatka, of Sankhya Kanda, of Sri Bhagavad
Gita, the Synthetic Science of the Absolute.
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CHAPTER X. MAYA DHARMA GITA.
T AT AT TRATSSAR: | -
, [a mﬁqﬁarawlam; adai wﬁﬁsrﬁmml ]
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The Blessed Lord said—

[ 1. The imperative necessity of recognising Brahma-Shakti,
as supreme in the functioning of the world- process, by all Adhikaris
or aspirants. ]

1. (The aspirants engaged in) the world-process which
is dominated by these trigunas (Satwa, Rajas, and Tamas)
do not discover Me as beyond them and inviolate.

*

[ s RfRg @) ]

S0 BT Uedt AR A e |
AT A AU AITRAT acea TN 0

[2. The three aspects of Brahma-Shakti—as Daivi, Hsha. and
Gunamayee, and also that the knowledge of Brahma-Shakti leads to
Paraprapti.]

2. My Shakti (Maya, governing the world- process)——-
Daivi, Esha, and Gunamayee—is hard to overcome ; those
that surrender even unto Me (Ma—Brahma-Shakti or Shakti
of Synthesis) transcend the influence of the triple Shakti.

E 3
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[3. The three Gunas (Satwa, Rajas and Tamas) cause bondage
to Atma, which bondage is the cause of pleasure and pain. ]
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- 8. 'O thou of great prowess, the :qualities iof ‘Satwa,
Rajas, and Tamas, generated by Prakriti’ (Gunamayee) ‘im.
pose bondage (domination) on’ the - 1mperlshable Life-
Principle functlomng in the body. - " Pt

it
*
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[4.6. Bondage respectively through Satwa, Rajas, and Tamas.]

4, Therein, O sinless one, the Satwic quality by
virbue of its purity, revealing nature, and wholesomeness,
fetters (the Life-Principle) with attachment to (samsaric)

knowledge and (the consequent) bliss; -
5. Know thou, O Bharata, that the Rajasic quality

‘is inherent with desire, born from and associated with

(continual) longing ; O Kaunteya, that (Rajasic) quality, im-
pelling (the Life-Principle) in the performance of acts en-
genders attachment to its fruit ;

6. O Bharata, know thou, that the Tamasic quality
is born from ignorance of atmic insight, and misleads all per-

.somns ; it subjects them to moods of indifference (irregponsi'_-

i

bility), indolence (inertness) and excessive sleep.
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" [7. The culmination of trigunas respectlvely a8 Happiness,.
Actlonmg, and Ignorance.] .

7. O Bharata, the Satwic quality assoclabes the (Life-:
Principle) with pleasure, the Rajasic quality with perfor--
mance of acts (and their fruit), while the Tamasic quahty
obscures knowledge, with indifference and neglect.

%
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[ 8. The supremacy of each Guna by itself and also as among:
themselves in combination. ]

8. O Bharata, the Satwic quality obtains by supre-
macy over Rajas and Tamas; the quality of Rajas by
supremacy over Satwa and Tamas ; (while) the quahty of’
Tamas over Satwa and Rajas. .
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[ 9. Knowledge, Action, and Karta or doer, as influenced'
by the trigunas respectively in each. ]

9. Knowledge, Action, and Aspirant (the doer) are-

(each), according to (their) distinctive qualities (Satwa,.

Rajas, and Tamas), declared to be even triple in a qualita--

tive estimate ; know, thou, these accordingly ;
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[10-18. G@nana, Karma, and Karta—each as bemg mﬂueneed*
by the trigunas. j

10. That knowledge (or understandmg) know, thou,
as Satwic, which recognises the constant Oneness or Unity
in all beings—undivided (and akm) in the many (mani-
fested beings) ;

11. That knowledge, know, thou, as Rajasic, which,
in all beings, sees (merely) the varying mulmphclty as
(constant and) unakin; -

12. That (understanding) is declared to be Tamasw,
which deems the world-process as without .any .cause,
and without any significance, and is limited, and (as such) is.
attached to trifles as though that were everything.
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43. That action is said to be Satwic, which is neces-
sary to: be .performed, ‘done.by;one Without desire for its
fruit, unattachedly, and mthout aﬁectlon and aversion ;

14. That action, agam is sa1d to be R.a,]asm per-

" formed by one attached to 1ts frult done egmstlcally, and
with over-force ; SRS o

15. - That action is said to be Tamasic which is begun

with no spiritual insight; without regard to'the: output of
effort, (and) heedless of the nature of the result—(that is)
waste and injury caused to the world, .

16. That doer (aspirant) is said to be Satww, who is
free from attachment, devoid of egoism, who is' bestowed
with synthetic insight and enthusiasm-—undisturbed by the
success of his achievement or otherwise ; Lo

17. That doer is said to be Ra]asm Who i8 passxonate,
desirous .of the fruit of action, greedy, of cruel nature,
selfish, and who is swayed by the dualities of j joy and grief;

18. That doer is said to be Tamasic, who is ‘un-
harmonised (for Yoga), materialistic, obstinate, grasping,
deceitful, indolent, who is despondent, and cherishes

protracted enmity.
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[ 19 That these trigunas pervade and bind every one, whether
human or angelic, ever as such, during such evolution..]

19. There is naught on earth or among the Devas in
Heaven, which is free from the mﬂuence of these trigunas,
éngendered by Prakriti (Matter).

ES

version and ignorance (of atmic insight).

CHAPTER THE TENTH vi'a
et [ re qEr-FEr |-y s»:}

mmmata@a‘mmau [y e gl
TATEATE TET TR STIAAT T 1| Ro ))&

i+ [20.; The pperatwe effect. of bhe tngunas q ¢

20. Knowledge springs from Satwa, greed from.

Ra]as, ‘and from ;Tamas are engendered heedlessness, per-.

oy
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[21. The goal of the Adhikaris as influenced by the-

trigunas. ]

. 21. Persons of Satwic nature advance towards.
spiritual eminence, those of Ra]asm nature halt in the mid-.

way ; while those of Tamasic nature: engaged, rin low pur-.
suits, retard on the path of the world-process.
[ 2z smafe-sr B ety awamieRo e ]
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[22. Censure of those, influenced by the trigunas,  engaged-

in ‘material enjoyment without the knowledge of Brahma-Shakti. ]
22. Persons, whose atmic insight has been' obscured
by these (three) qualities of Prakriti (Matter), attach them-

selves to the fruit of action in the world-process (of Gnana,.

Iccha and Kriya functionings); one of perfect knowledge

(Yogi) should not unsettle, perforce, such persons of limited.

and dull understanding.
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[23. Censure in respect of Vedas advocating mere materml'

-effects, and appreciation of those that deal wnth spmtual uphftment
or exaltation. ]

23. The Vedas are (replete) with the quests attain-

able through trigunic endevour '.0 Arjuna, be thou non-
‘trigunic (in thy endeavour); past all dualities, steadfast in
atmic knowledge, beyond (mere) Splrltual and Temporal
Anterests.
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[24. The necesslty of devotion to Brahma-Shakti as leading
-to transcendence of trigunas. ]

24. He, who is devoted to Me (Brahma—Shaktl)
“through inviolate Bhakti-Yoga, overcoming (the influence
-of) these. trigunas, is deemed Worthy to achleve Brahmic
beatitude. ! ‘

' Thus the Tenth Chapter, entitled Maya Gita, in Bhakti
' Shatka of Sankhya Kanda, of Sri Bhagavad Gita,
" the Synthetic Science of the Absolute R

———
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ST ARIITAT ATH RTINS |
CHAPTER XI. MOKSHA DHARMA GITA.
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[ 1-4, The ways. and means of attammg Moksha or the status
-of Mumukshu, ] .

The Blessed Lord said— P

1. O Kaunteya, learn from Me, in full, that supreme
«discipline of knowledge, whereby a person, who has so
transcended the trigunas and so becoming an .adept,
achieves, accordingly, Brahmic beatitude (Mukti).

2. The aspirant, with cleansed (unifying) understand-
ing (Buddhi), directing the Mind by Dhriti’ (Yoga-Shakti),
.eschewing the objects of Senses such as sound etc., having
transcended likes and dislikes (such dualities); .

3. Abiding in. lonely resort, with proper.regimen
{food), with disciplined Speech (Buddhi) and Senses, and
Mind (Emotion) given to meditative practuce and ever
«dispassionarte;

4, Forsaking egotism, and (not; relying on mere)
physical strength, forsaking arrogance, passioning, wrath

.

.e
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without possessions, : selfless . and-tranquil;.is worthy to

achleve Brahmlc bea,tltude

i *
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[5 The recogmuon of Atma- Shaktl (followmg the "attain-
ment of Moksha).] @ - i

5. The asplra,nt (Dehz) thus surpassmg these
tngunas generated in the body, released from the ills of

birth, death, and old age, achleves Brahmlc beatltude
Lk \; R
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[6-12. Buddhi and Dhriti—as the ways and means of Moksha,
signifying Sankhya—Pravritti and vanttl, and Yoga respectively—
in terms of trigunas. ] i )

e,
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6. O Dhananjaya, Jearn (now) fully .-and in detail
the triple variations of Buddh@ and Dhrm in, terms of
trigunas as declard (by Me);

7. That underst&ndmg, 0 Partha, is Satww, which
recognises the ' (need) for' performance’ (or commission) of
legitimate and rightful action as well as the (need for) non-
performance (or omission) of not legitimate and wrongful
action—and (which discriminates as between) bondage’
engendered through fear and liberation engendered through’
fearleseness (in respect of such commlssmn and omlssmn*
respectively);.

8. 'O Partha, that understanding is' Rajasic, which’
fails to know rightly the principle of Dharma and Adharma’
(the law eternal and its vmlatlon), as also what ought to be<
and ought not to be done; - ‘

9. O Partha, that undersbandmg is Tamasw which,
void of atmic insight, regards perversely Adharm} as
Dharma, and all aspirations {Dhrama, Artha, Ka,ma M oksha,
and Prapti) as vain and ineffectual.

10. O Partha, that Dhriti (Yoglc or collective Shakti)
is Satwic which sustains the operation of the Mind, Intellect
and the Senses in inviolate unification ; g

11. O Ar]una, that Dhriti is Rajasic, by Wh1ch the
asplrant intensely desirous of fruit of action, hankers after
the achievements of Dharma, Artha, and Kama, O J?artha

12, O Partha, that Dhriti is Tamasic,. by which the
understanding - is never released from the influence of
dreaminess, fear, SOITIOW, despondency and .. tyrannlcah
nature.
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[13-15. The culminating effect of each of the trigunas. ] :

13. When the Satwic quality is even augmented (in
the aspirant), then, let it be known that the light of spiritual
knowledge streams forth into all the receiving centres
(chakras and koshas) in the body (of the aspirant);

- 14. O foremost of Bharatas, when the Rajasic quality
is in the ascendent, then are generated greed, objectivity,
mere initiative for action, restlessness, and longing ;

15. O descendant of Kuru, when the Tamasic quality
is prevalent, ignorance of atmic insight, inertness, heedless-
ness, and perversion are brought forth.

*
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[16-17. The sequel of the excess of any of these trigunas in an

aspirant. ]
16. The aspirant, if associated with the ascendency

of Satwic quality in his evolutionary career (lokayaira or
sareerayatra), comes to know the high levels of the Knowers
of the Brahm ;

17. He, if associated with the ascendeney of Rajasic
quality, inclines to action with attachment to its fruit;
similarly, if associated with the prevalence of Tamas, he
lapses into ignorance of atmic insight.

ste
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[18-21. The two paths in the world-process—Krishnagati and
“Suklagati—the former causing constant rebirths subject to trigunas,

-and the latter helpful towards yogic condition, which is not sub]ect
{0 rebirth. ]

18. O foremost of Bharatas, I declare unto thee those
periods of time (paths) during which the aspirants, function-
ing, return (hereto) and return not (thence);

19. Those paths (periods of time), deemed the “whlte”
and ¢ dark ” respectively ever obtain in the world-process ;
by the one (white), the aspirant returns ( progressing thereon);

-and, by the other (dark), he returns again (progressing not);

20. Smoke, night-time, the dark fortnight, evén the
8ix months of the Sun’s southern path (Pravritti)—there the
light of the Moon shines (mental sankalpa)—faring (travel-
ling) on which the aspirant returns ;

21. Fire, light, day-time, the bright fortnight, and
the six months of the Sun’s nothern path (Nivritti}—faring

Atravelling) thereon, the aspirant for Bra,hma-Praptl, pro-
gresses toward it ; *

(R REEE quEn-eEee | ]

F T Mo SR gty e |
AWETY FSY TR TA0IT 1 R )




84 " SRI BHAGAVAD . GITA

[22. The one pristine way to Yoga (after Mukti) is Parayana.}:

22. O Partha, no aspirant practising Yoga, knowing -

these two paths (Krishnagati or Pravritti) and Suklagats
or Nivritti), is exclusively attached to them ; therefore,
O Arjuna, be thou for ever established in Yoga (transcend-
ing the paths of Pravritti and Nivritti).

*
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[23. The status of Muktas on the yogic path; and what they"
should avoid. ]

23. O Arjuna, all functionings (loka-vyavasayas i.e.
Pravritti and Nivritti by the aspirant), till the attainment of
Brahma-Prapti, involve his returning again and again; O
Kaunteya, reaching unto Me (Atma) through (Yoga beyond
Pravritti and Nivrirti) thence never is any return,

*
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[ 24. The way leading to Mukti and its fruit; the status of -

Mukta is explained. ]
: 24. Reaching unto Me, the aspirants of the Mahatma

order, bestowed with supreme adeptship, overcome rebirth
in this mortal body, transcient and grief-ful.

Thus the Eleventh Chapter, entitled Moksha Gita, in Bhakti

Shatka, of Sankhya Kanda, of Sri Bhagavad Gita,
the Synthetic Science of the Absolute.
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'CHAP XII, BRAHMASWAROOPA DHARMA GITA.
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[1-2. Arjuna’s prayer to be enabled to witness. the infinite
ma.nifesta.tion of Ishwara. ]

Arjuna said— :

1. O Lord of Divinity, it is so even as Thou decla,rest‘
‘Thyself—O Purushottama, I yearn to behold Thy supreme
-cosmic manifestation ;

2. O Lord, if Thou dost deem me worthy to behold
Tt, O Lord of Yoga reveal unto me, Thy mﬁmte manifest-

-ations,
*
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[3-5. The vital and substantial form of Bmhm-—-otherwmo
tknown as Tat-Brahm.] .
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The Blessed: Lord said—: "+~ ¢

“3. I shall declare unto thee, in its completeness,,
Gnana, (Pragnana), and Vlgnana, (the nature of intellection.
operating in the.Indriya, Manas and Mahat Tatwakootas:
respectively); by knowing which, here (in this loka or body),
there will remain nothing else to be known, '

4, Earth (solidity), Water (fuidity), Fire (heat) Air
(vapour), Akasa (ether), the Manas (mind-emotion), Buddhi.
(intellect), and the principle of I-ness — thus, these:
{constitute) the eight-fold divisions of My Prakriti (external.
embodiments), '

5. This be My gross manifestation ; know, thou of
great prowess, that, even distinet from this, be My subtle
(manifestation)—by which the Jagat (cosmos) is projected
and sustalned

*
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[6-7. The Sootratmic or immanent aspeet of Brahm as thes
Cause of Jagat.]

6, Know, thou, that these prmmples (aforesaid):
constitute entirely the cosmic fundamentals; I (Atma) am.
even the directing Source and Culmination of this whole
C0osmMos,

7. O Dbananjaya, there is nothing whatsoever
surpassing Me; in Me all these are threaded as the many-
beads on the string.

*
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] {8 The.Lord as the Seed-cause of the worlds, the Embodi-
ment of knowledge and as the Light of initiation. ]

8. O Partha, know Me as the eternal Seed-Principle

of all these manifestations; I am the Intellect in the wise

and the Light in the initiated ;

»*
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[9. His utter supremacy over the trigunas. ]

9. Those perceptions (and their functionings) which
are Satwic or Rajasic or even Tamasic, know, thou, are even
from Me—I am not limited by them, they abide in Me ;

.
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[10-12. The transcendent Askhara-Swaroopa of Brahm,
whereby Atma-Shakti and Prakriti-Shakti are engendered and
vivified. ] ’ i

10. I am the prowess in the mighty, which is free
from passioning and attachment; first of Bharatas, in all
beings I am desire never inconsistent with Dharma ;

s
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11. O Kaunteya, I :am -the essence (taste) in all
waters (that purify); the radiance in the Sun and the
Moon ; the Pranava (AUM) in all the' Vedas; in the firma-
ment lts resonance ;' and among persons (their) energy ;

12.  The auspicious smell in the Earth, the burning
virtue in Fire am I, the Life-Principle in all bemgs, and the
austerity (activation) in all the aspn-ants I be.
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" [13-15. A brief description of the Cosmis-Form.] ’
13. O Partha, behold, now, My manifestations in

hundreds and thousands of varied nature, divine, and of
many colours and forms ; '

14. Behold the Suns, Vasus, Rudras, The Twin
Aswins, and the Maruts; O Bhara,ta, behold those many
wonders unseen by thee ;

15. See here, now, the Whole cosmos in its aggregate,
infinitely varied, mobile and immobile in My embodiment,
and, O Gudakesa, whatsoever else thou. dost desire to
witness ;

: ! *
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:Sarpaya said— -
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[18." Initiation by Chandra-Deeksha to: :Arjuna, because of the
inability of the physicial vision by itself.] B L N A
16. However, since thou wilt not be able,.to behold

‘Me with these thine .eyes, I bestow on thee divine . v1310n,
{(wherewith) behold thou My Supreme Yoga e

*
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[17-22. Sanjaya‘s descnptuon of the Saguna Umversal Form ]
17.. Having thus sa1d ) ng (Dhrltarashtra) H@r:,
the Supreme Lord- of Yoga, revealed unto Partha Hls

-supreme and transcendent Form ;

18. Many faced and all-seeing, marvellous, mﬁmte
to behold, with many divine adornings, holding many holy
implements ; e

‘19, Wearing celestial wreaths and vestments, anoint-

-ed with divine unguents, the Divinity of many marvels;

e
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endless and all-knowing ; C :

. 20. The glory of the great Lord likened to the blaze:
of thousand Suns, uprisen at once in the firmament,

e The Pandava, then, witnessed there, in the body
of the Lord of Gods, the ‘aggregate cosmos focussed cen-
trally, as also in its multiple expression.

22,7 Then, Dhananjaya, filled with wonder, and with.
hair on end, bowing his head, and with folded hands, adored.
the Lord (thus) — o

.
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[23-28. Arjuna’s witnessing the Cosmic Form through Divya-

Chakshush (divine vision) given.by the Lord, and its effect upon him. }"

Arjuna said—
¢ 23. O Lord, I behold in' Thy Body (manifestation),

the Hierarchy of all the Devas, as also hosts of other:

CHAPTER' THE TWELFTH 9L

bbeings—Brahma on the’ lotus : throne, ;Eesa : (Siva),: the

Sages, "and all the divine manifest types of the Seven Ra,ys»
{Uragas) &o,

24, I behold Thee of mﬁmte mamfestatlon every-
where, full of power, involuting, Omnific 'and ' all- -geeing ;
O Lord of the cosmos, I behold Thy cosmic unfoldment that
has no ending, nor middle nor even any beginning ;

25. Thee, with diadem, mace, and . discus, . 1 - behold
in assembled glory, dazzling everywhere, Thou, who art
past all gazing, immeasurable, all-encompassmg radlances-
as of the Fire and many Suns;

26. T rejoice, seeing what has not been 'seen before-
(by me); yet, my mind is agitated with awe-—O Lord,’
reveal unto Me even that (familiar) form (of Thine); be
Thou gracious, Lord ' of hosts, Thou Indweller of these
worlds.

27. Just asg the multitudinous wa,ter-courses of the~
rivers flow toward the ocean, so these hosts of warriors
seek to enter Thy mouth, and, entering, they glow radiant..

28. I yearn to  behold Thee, as of old, with the
tiara, mace, and the discus in Thy hands; O Thou of
thousand arms, Lord of the Universe, assume even-that,
Thy guise, with the four arms,

#*
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[29-32. Lord’s characterisation of Divine Form; His great
Power or Shakti; and Arjuna’s place in ‘the scheme as but an instru-
ment ; and his encouragement by the Lord. ] :

The Blessed Lord said—

:29. O Arjuna, this supreme cosmic manxfestatlon has
‘been revealed unto thee by Me, graciously, through the
power of Atma-Yoga—a manifestation full of glory, cosmic,
‘infinite and primeval, which has not been witnessed before
‘by any save thee.

' 30.  Vanquish, O thow, Drona and Bhlshma Jaya.

~dratha and Karna, also even the other warriors, who have
been already overcome by Me—grieve not, fight, (and) in
‘the battle thou shalt overcome the adversaries.

31.: Hence, arise, thou, and obtain glory; overcoming
-the enemies, even enjoy that rich sovereignty—these . have
ibeen vanquished even by Me already—be thou, O Savyasa-
.chin (one who uses both the hands in archery), be merely the
-external agency (therefor) ;

32. Beholding this My sublime unfoldment let no
apprehension befall thee, nor bewilderment of thought—
behold, thou, again, this same form of Mine, released from
fear and with gladsome mind.

*
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[33. Sanjaya’s description of the Lord assummg HIE own
Horm as Sri Krishna. 1
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Sanjaya said— ‘ et S
33. Vasudeva, so addressmg Ar]una,, assumed ‘again

His (incarnate) form-—thus (again) the great Lord, resuming-

His gracious guise, cheered him (Arjuna), who was smitten.
with fear, »* S
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[34. Arjuna’s joy on the Lord resuming His own form, and
Arjuna’s return to, normal physmal equamrmty 1.

Arjuna said—

34. O Janardana, beholdmg this - (Thy) gracious.
human form, I feel collected, being restored to (my) natural
equanimity of mind.

*
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[ 385-38. The positing by the Lord of the exclusive power of
Suddha initiations to enable the aspirant to.visualise.such form..] :

The Blessed Lord said—

35. This (cosmic) form of Mine, too rare to be vision-
ed, which thou hast seen, even the Devas yearn to behold.
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36. O Kurupravira (Arjuna, the spiritual hero), this,
Mine cosmic form can be visioned by none other save thou

~in this world of dualities—neither through the intense study .

of the Vedas, nor through acts (sadhana) of - Yagna, Dana,
and Tapas. '

37. Through entire devotion (surrender. through
Yoga—anannya-bhaktya) to Me, I may be thus visioned,
-Q Arjuna, even be known,. perceived, and approached
~through tatwa (manomayakosa).

38. Else, O Arjuna, wherefore, for thee the need for
- this multifarious counsel; pervading the entire cosmos, even
-with a fragment of myself, I remain (abide).
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[ 39-40. The nature of Suddha-Grnana, as a result of Suddha-

_Bhakti, its operation and fraition. ] ,
39, By fulsome devotion the aspirant knows Me as

.such, and My station through tatwas; and, after, (so) knowing
Me through tatwas, he achieves exalting contact.

40. Hence, through all time, be intent on Me, and
-strive (fight) ; having consecrated (thy) Manas and Buddhi,
being without doubt, thou shalt reach sole nigh unto Me.

" Thus the Twelfth Chapler, entitled Brahmaswaroopa Gita, in

Bhakti Shatka, of Sankhya Kanda, of Sri Bhagavad
Gita, the Synthetic Science of the Absolute. .
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Arjuna said—

[1-2. Arjuna’s querry relates to the enquiry of Brahmic-
wibhootis or excellences. ] !

1. O Purushottama, Thou alone dost know Thee by
Thyself, Thou who art the Origin of the cosmos, Indweller
of all beings, Supreme Divinity and Director of the worlds.

2. Thou (only) art competent to declare all Thy
divine manifest excellences, wherew1th pervadmg all these

worlds, Thou dost remain,
*
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[ 3-17. Ideal Representation of Paramatma as mong Angels,
Men, Animals, Birds, Immobile and Mobile things,. Animate beings;.
Vidyas, Karmas, Gunas, Kalas, Mums, Maharshls a,nd others ]

The Blessed Lord said—

3. O foremost of Kurus, blessed art thou 1 shall
declare unto thee My eminent divine mamfeet excellences~—
there is no limit to Me who am Infinite.-
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4. O Arjuna, I am even the: Beginning, the Middle
and the Consummation of all creation ; the Science of the
Life-Principle (Yoga-Brahma-Vidya) -among all séiences; I
—the Final Theme of all spiritual discourses (qaests); - : -

5. I am the Synthesis of all Knowledge, Vasava
(Indra) among the Divine: Hierarchy ; and the Mind among
the Senses; I am the Self-Consciousness in all Beings;

6, 1am Samkara among the (eleven) Rudras ; Kubera
(Lord of Treasure) among the ‘Yakshas and the Rakshasas ;
I am Pavaka among the (eight) Vasus and I (am) Meru
among the crested Mountains ; :

7. O Partha, know Me as Brahaspati, the chlef among
the High Priests of wisdom; I am Skanda among Generals
I am the Ocean among all Lakes ; ,

8." Among all Trees, the Aswattha (Ficus Religiosa)
and Narada among the Divine Sages; (King) Chitraratha
among Gandharvas; and among the Siddhas (adepts),
Kapila the Seer; “ ! ' B

9. Know Me Ucchaisravas among all Horses and
sprung from Amrita (Go-rekha); Au-avata among the great
Elephants ; and King among men :

10. Among the Daityas (Dark Hlerarchs) 1 am
Prahlada; I am the Consummator  (time) among all
Synthesis ; the Llon among all Ammals ; and among Birds,
Garuda ;

11. Among the Nagas, I am Ananta; I am Varuna
among the Ocean-Folk ; I am Aryama among the Manes;
and Yama among the aspirants of discipline. x

12. I am the Game of all Gamblers; the Light of the
Initiated ; T am the Achievement, I am the Endeavour, I
am the Wisdom in all understanding;

13. Of all Chants, also the foremost Chant; of all

7
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Hymns, I am the Gayatri ; Margasirsha among the Months
and the flowering Spring-time among the Seasons ;

14. I am the Conclusive Convergence of all Mult1ph-
cities, the Source of all Futurity—the Glory (Yoga-Shakti),
Sri, (Mother), among Women the Primal Sound, Memory,
Intuition, Energy of Synthesis, and Forgiveness ;

15. Tam the Wind among those that blow; I am
Rama among the Wielders of weapons; I am Makara among
the Fishes, and the Ganga among all Rivers ;

16, I am Vajra among all Weapons; I am Kamad-
henu among the cows; I am Kandarpa of procreative
Energy ; and Vasuki among all Serpents ; _

17 I am Vasudeva among the Vrishnis and
Dhananjaya (Arjuna) among the Pandavas; I am even the
Vyasa among the Munis; and the bard Usana (Bhargava
Vyasa) among all poets.

* - .
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[8-19. The Lord as the Indweller of the Light of Initiations
" (Sun, Moon, Agni etc., deekshas) as also amid the Sounds of
Power. ] ' C

18, Whatsoever radiance (Light of Initiations) in the

~ Sun reveals all the worlds, whatso in the Moon, and whatso
in the Fire—that Light deem; thou, as Mine.

19,  Whatsoever is the seed of all manifest creation,

that am I, O Arjuna ; there is nothing in all manifestation,
mobile or immobile, which is devoid of Me. .

*
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[20. The Infinitude of His Mamfestatlons.] '
20. O Parantapa, there is no limitation unto My
divine Excellences—thus much, the elaboration' of My
Excellences has been even casually declared by Me unto
ithee. *
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[21-24. The hall-mark of those devotees who have trans-

<cended the trigunas. ]
21. Transcending (the mﬂuence of) Satwa (Prakasa),

Rajas (Pravritti), and Tamas (Moha), the aspirant, O

Pandava, chideth not the performance by him of (necess-

ary) action, nor cherisheth the non-performance by him of
{necessary) action ; ’ ‘ '

- 22, Who abides unconcerned, not being perturbed by
the triple qualities, who stays firmly convinced that the
‘triple qualities alone act ;

23. Knowing that pleasure and pam (of Manas-
Tatwakoota) are of the nature of Brahm, centred on the
Atman, recognising in the clod or in stone or in gold the
-one Brahmic essence; seeing It in the friend and foe (alike),
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being of illuminated understanding,” holding that censure
and praise touch not the Atman;

24. TUnaffected by estimation or disdain, transcend-v
ing (the temporal notions of) ' comradeship and enmity,
dedicating all a.ctlons unto Me, he is declared to have
transcended the sway of the tmple qualities,

i b [“ ﬁ,{%ﬁam.mww-(@w) 1]
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[25.: - The Lord relates the result of the knowledge of Vibhootis
which leads to firmness and equipoise. ]

25. He, who comprehends, through tatwas, My
manifest excellences and collective beatitude, even he is.
united (accommplished) to the unwavering “Yoga (discipline

of subhma.txon) herein there never is any. doubt ;
*
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[26 The necessity  of undivided devotion to realise the-

Supreme -Purusha through Abhyasa.] _
26. O Partha, the asplranb “exercised in Abhyasa.

Yoga (the Karma- Shakta), with the Mind undistracted and
meditative (on Me), attains unto the Divine and Supreme

Purusha (Me).

Thus the Thirteenth C’hapter, entitled Brahma V@bhootz Gzta,-'

" in Bhakti Shatka, of Sankhya Kanda, of Sri Bhagavad.
Gita, the Synthetic Science of tke Absolute. .
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CHAPTER XIV. PRANAYAMA DHARMA GITA.
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[1-2. -Arjuna‘s question as to 'the remedy aga!nst the Mind’s*
“fickleness, and also as to the status and prospect of ‘one who hath

.drifted from the path of Yoga. ]

Arjuna said— - SO

1. O Krishna, verily, restless is the Mind, much
agitating, mighty and obdurate; of it I deem the govern-
ance too difficult (even) as of the wind.

2, What, O Krishna, is the destmy of h1m (the
aspirant), who, though full of zeal, is not yet an Yati
(adept), as the result of mental distraction, during the
‘practice of Yoga, and, who, as such, has not achieved

:mastery in Yoga. "
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[ 8-4. TheLord’s enunciation of the remedy against mental dis--
traction through Sanyasa—(4Abhayasa or Karma), and Tyaga (Shama:
or Vairagya): the necessity of Abhyasa or sense-convergence to one who-

is on the path, and that of Vairagya or Shama to one who has attain-
ed success on it. ] -

The Blessed Lord said—

3. O thou of righteous might, the Mind is no doubt.

difficult to control, and inconstant ; however, it is governed
by practice (Abhyasa-Yoga), O Kaunteya, and through
. Vairagya (dispassion in social and personal relationship and
actlon )

4. Unto him (Muni) on the path of Yoga, practice is-
declared to be his means ; unto him (Yogaroodha) who hath.

achieved thereon, even tranquility is his mainstay.
*
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[ 5-9. The nature of the practice (mental) to faolhla,te Mukté

and Prapii. ]
6. Let the Yogi (asplra,nt practlsmg Yoga) remain-

ing in a solitary place, always direct the Mind towards the-
Atman)—alone, being intent on the One (Brahm), with dis--

ciplined Mind, dispassionate, and renouncing possession.
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6. In a cleansed place, setting firm his seat (asana),
neither too high nor too low, spread over with a woollen
covering, the deer hide, and the mattlng of the holy gra,ss
(Kusa),

7. There conveniently seated, with thought and
sense-function governed, and the Mind centred on the One
(Brahm), let the aspirant take to yogic practice for the
cleansing of the Mind ;

8. Holding steadily the body, the neck and the head
uniformly in a line, without mental distraction, fixing (the
gaze) at theroot of his nose (between the eye-brows), not
seeing around, with eyes closed ;

9. With' tranquility, unfearingness, in continual
continence, with Mind stilled, and intent on Me, and medi-
tative, let the aspirant aspire unto Me.

*
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[10-11. The importance of physnea.l discipline in terms
of food, sleep, exercise ete. ]

10, The (practice of) Yoga is, indeed, not for him who
is given to gluttony or fast, nor for him who is sleep-
addicted, nor even unto him who is devoid of it,
O Arjuna, l ‘

11. Unto one, whose food, recreation and manner of
physical conduct are akin to those of a Yukta, as also whose
habit of sleep and wakefulness, (the practice of) Yoga be-
comes painless. :

s
k
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.. [12. The four-fold nature of Poorakam viz., Vaseekaranam
or controlling, Yojanam or sweekara (receiving) of Brahm-Shakti,
Sankalpa-tyagam, or renuciation of distractive ideation, and
Nirapeksha-sthiti or condition of steadmess-—as the ﬂrst constltuent
of Pranayama. } ’

i+ 12, * He is deemed Yukta .when his Mmd well dls-
ciplined; is centred on the Atman, —he belng detached.
from all passioning. - ‘ : :
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[ 18:" The nature of Knmbhaka, which is the second component
of Pranayanma— Achanchala-Manaskatwam or unperturbed Mind,
Ekatwam or oneness (concentration), Achyutatwam or non-sliding, and
Samatwam, or equipoise; these generate Samdharana or the state
of holding together. ]

13." As the flame of a lamp in a region screened from
the winds burns unflickering—such a simile suggests in
regard to the steadiness of the yoglc practice of a well-

disciplined aspirant of Yoga.
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14. - In -which state, the Mind, governed by the: prac:
tice of Yoga, attains to tranquility, wherein, he; even by the
(tranquil) Mind, visioning the Atma, rejoices in it ;

15. ‘Whereby he realises that supreme ecstacy, com-
prehensible by the Understanding, but beyond the Senses ;
-even abiding Wherem, he dechnes not from the yogm dlSClp-
line (state); AR S

16, Attaining to whlch he deems ‘not “any other
acquisition as surpassing it ; and, established wherein, he is
not distracted even by.intense pain (or pleasure);.

17. Let that (state or discipline) be deemed Yoga,
which detaches (him) from association with pain (and plea-
:sure); such Yoga must be practised with' firm conviction,
and with Mind unassaxled by despondency. o
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[18. The nature of Rechaka—the abandoning of multiplicity—

(relinquishment of unessentials, the third component of Pranayama. ]

18. The aspirant of Yoga, cleansed from all taint (of

-swartha-dosha), thus, always directing his Mind by Yoga,

-easily attains the profound ecstasy of Brahmic contact.
%«
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[19 The status of one who has practxsed Pranayama as

-above. ]

19. That aspirant of Yoga is deemed Yukta, who - is
-endowed with understanding and discretion, functioning
“unerringly during vehicular alignments, himself victor ‘over’

S TR ST TIST
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the Senses, and who recognises Brahmic pervasion—whether-

it be in a lump of clay orina stone or in gold
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[20-24. The reinstatement, on the path, of those who have-

failed on it accidentally in the previous birth. ]

20. O Partha (Arjuna), neither here nor elsewhere:
shall any unweal accrue unto him (his practice) the aspi-
rant even on this blessed path shall falter never.

' 21. Reaching unto the high regions of the Virtuous,.

where abiding long, the aspirant, who has failed on the path.

(practice), then takes birth among those of yogic austerity
and glory ; e

22. Or he is born in the line of Yogins of divine
vision—but such blessed nativity bere is very difficult to
obtain ; -

23. There, O Kurunandana (Arjuna), he recovers the

former intelligence, establishing contact with Yogic-Buddhi;
whereafter, he again strives for achievement (on the path).

24, And, even though of unperfect practice, he is.
impelled by virtue of former endeavour; aspiring unto-
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(achievement of) Yoga, the aspirant - passes: beyond the-
Akasic-plane (Sabda-Brahm i.e.. up . to the entry in the-

Bmdu-M andalam).
*
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[ 25. The destiny of one who practises Yoga through his own:
efforts and knowledge of Sastras, without Suddha-initiation or
instruction, ]

25. The aspirant of Yoga, however, stmvmg through
great endeavour, chastened from all fraility, passing through
many births, and when accomplished with initiation (by-
Suddhacharyas), thereafter, attains to the Supreme Goal.

. g

*
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[26. The distinguishing mark of those who have practised
Pranayama as above, and their Goal. ]

26. Among all those aspirants of Yoga, he is even
deemed by Me .as the perfect Yukta, who, being inspired
with (pure) zeal, adores Me, with his Mind fixed on Me.

Thus the Fourteenth Chapter, entitled Pranayama Gita, in
Karma Shatka, of Sankhya Kanda of Sri Bhagavad
Gita, the Synthetic Science of the Absolute.
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