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A FEW PURANIC PASSAGES AND VIEWS WRONGLY
UNDERSTOOD BY MODERN SCHOLARS

By
RaM SHANKAR BHATTACHARYA

We sometimes come across glaring mistakes in the transla-
tions (or explanations) of Puranic passages in the works written by
modern scholars. Erroneous views on Puranic matters are also
found in these works. In the following pages a few examples of
wrong translations and views are given to draw the attention of
scholars interested in Puranic studies. These examples would
show that a sound knowledge of Sanskrit as well as of Puranic
tradition is essential for carrying fruitful research in the Puranas
(Epics are included in the Puranas).

(1) A wrong observation on an expression of the Vayupurana

Referring to the names of measures (especially land measures)
as given in some of the Puranas, Wilson observes : *The Vayu-
puriana giving similar measurements upon the authority of Manu
(watafta qqlu]tra'), although such a statement does not occur in the

Manusathhita, adds that . . .”” (Visnupurina, p. 40; footnote no. 6
on the verse 1.6.19; pub. Punthi Pustaka, Calcutta).

According to us the aforesaid observation of Wilson is wrong,
as it is based on a reading of the Vayupurana which is evidently

corrupt.

The relevant Vayu-verses as printed (Anandasrama ed.)
are :
Fgea aaas faear  faeEwralsge: |
gt swonfa @er sfka SfeR 108
FAGOSRAEA  gEAsEAf T
(8.101-102a)
It is a pity that a Puranic scholar like Wilson failed to realize
that the printed reading waaify gamnfy is highly corrupt (as

shown below). Since the printed reading bears no sense, itis
useless to draw any conclusion from it,
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It can be easily understood that in the expression wqyeifiy
gaimifa the word gAYy must be taken as an adjective qualifying
the noun gurunifiy (measures). The word gwalgifiy can be taken as
an adjective if it is regarded as an example of Bahuvrihi compound
bearing the sense of #a: are: iyj qrff. Do these words express
any sense in connection with measures. What purpose is served
by the word manas (mind) ? No meaning of the word artha (né.mely
prayojana, vastu, abhidheya, etc.) suits the context.

It is evidently clear that had the aforesaid expression contain-
ed the word wq, it would have assumed the form gwegqifiy (in
Bahuvrihi compound) meaning ‘those whose artha is Manu’. Does

-the word grgyif yield any sense ? It is absurd to think that the

sage Manu is an artha (in any of its senses recorded in the lexi-
cons) of the measures. Even if we take the expression as a non-
compound word and read it as #Heg: a1y we do not get rid
of the absurdity, for there is no sense in saying that ‘the measures
are the arthas of Manu’.

All these tend to prove that the printed reading is corrupt
and it requires to be corrected.

If we compare the aforesaid Vayu passage with the similar
passages in other Puranas!, it would appear that the printed
reading gAlgf® gwmfy must be corrected to gyt gamnfy
(afRk) meaning ‘they conceived (or standardized or fixed) mea-

sures for the purpose of measuring things’. It is needless to say
that this is the only reading which vyields sense and 'suits the
context.

(2 A wrongly conceived name of the descendants of
Druhyu, the son of Yayiti

Wilson writes : “The Mahabharata says that the descendants
of Druhyu are the Vaibhojas, a people unacquainted with the
use of carsor beasts of burden and who travel on rafts, They
have no kings” (Vispupurana, 4. 18, p. 354).

1. wwmEify garnfy gar saft 9 (Brahmanda-p. 1. 7.95;
Dev_-purana 72.14); qmmify safy awa, oF gafsd
(Markandeya—p. 49.36; T refers to ¥a1:). -

G
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The above account is based on Adi-p. 85.34 (ga: gareq &
e and Adi-p. 84, 21-22 (FATaTavEaAi AT Awwsd @ et
sroeafey G ;). |

It is highly. lamentable that a scholar like Wilson thought
that the word Vaibhoja could be the name of a people on the
basis of the passage gail: §qTeg q+a:, in spite of the fact that Adi-
p. 84.22 uses the word Wsgrsg in connection with th? descendants
of Druhyu. There is not the slightest doubt that in Adi-p. 85.34 %
is an indeclinable and that 35t is the name of the people. It is
gratifying to note that Bhojas as the descendants of Druhyu have
been mentioned in Matsya-p. 34.30 also (gah =4 gar #@am:).

(3) A Wrong rendering of yuga in Vispupurina 2.3.52

While dealing with the life of Bharata {Jadabharata) the
Visnu-purana says :

7 SERfa: @S qUEEES Ay |
i Afqwal SgEaea @fd ag: \
Ehk (2.3.52).

Wilson translates Zuaraia@iHd as “fixing his eyes upon the
pole’ (p. 200). Here yuga has been taken in the sense of a pole,
which in the present context means ‘the long rounded piece of wood
attached to the palanquin (fibika) of the king.’

Though apparently there is no difficulty or impossibility in
gazing the pole of the palanquin by Bharata, who was one of those
who carried the palanquin, yet this sense does not seem to be
appropriate, if we consider the two epithets (viz. afqwar s9: and
agq&-r:) of Bharata given in the aforesaid verse. What is the
relevance or coherence in saying that a person, who was the best
of intelligent persons and was of stupefied mind,. looked to the pol'e
of the palanquin.? Bharata was called jadamati on account of his
being fully absorbed in meditation on the self i. e., he acted as
if he were jaz]amati——-in reality he was neither lunatic nor idiot.?

9. Cf. The Sastric statements on the nature of yogins of
higher order : graaRNATTag (FEH =T (FAaTrAgd-
qfag 2); arewaafaaraag ageadeaadd (FreafamRafieg
3.89); argewral geAwag Arawa: (araenafiay 6)-
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In fact Wﬁ[q@hqﬁ? bears a highly specialized sense, when
it is used in connection with yogins or sannyasins and the like.
Traditionally in all such passages yuga stands for the measure of four
hastas (one hasta=24 asngulis =18 inches).* Thus it is clear that
according to the Vispupurana Bharata carried the palanquin (with
others) and while moving he used to look at a space of four hastas
only i.e. he did not cast his eyes at a long distance.

It should be noted in passing that this meaning of yuga is
metaphorical. Since juga means a yoke® which is usually of
four hastas® only, the word was metaphorically used in the sense of

the measure of four hastas.”

{4) A wrong rendering of the word W&#@Iﬁ—one of the
characteristics of the Purinas

In his Preface to the Visnpupurana Wilson has quoted the
verse ‘gai sfaeia St weeqaor 9 | MRIRTAT deq QR TFOHR’
and has rendered the expression E:méﬁa gegqg by ‘destruction of
the earth and the rest or final dissolution’ (p. 5).\ A

3. qrY T gETAESEr  (AEEFEiafYg 20); qREEEdE -
gqq""aqqﬁfmqﬁ[: (quoted in Bhaktirsamrtasindhu, sec.
Pascima, Lahari 1). 4

4. On gtmraﬁfa& ﬁﬁ (Vana-p. 295. 10) Nil. remarks : ‘T'i
geaaq s arg Sfad suafend’.

5. Yuga means gyfigAgUS (Nil. on Karna-parvan 34.21).
qm am e afgrnedl anargar aefage: (Malli.
on Raghuvathsa 3.34). Dhurpa is a bullock or horse
yoked to the pole or cari‘iage.

6. a@ER T6 Fri N wEREq

5.72) zs  gerg @w agseawamfaft  swd (Gomm.

Durgamasangamani on Bhaktirasamrtasindhu, sec.
Pascima, Lahari 1).

7. The Bhagavata uses the expression I RIHAAIHT

(5.10.2) while referring to the same incident. Isu (an
arrow) also means a measure of length like yuga; it is
about three feet; (vide Mon. Will.; s. v. gq. It appears

that there were two customs (for sannyasins) for the
space to be looked at at the time of wandering

( Brhatparasarasmrti
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In the above verse sassthana cannot mean destruction or
dissolution, which falls under the characteristic pratisarga.
Evidently sassthana in the above verse means sannivefa, the usual
meaning of this word (Amarakosa 3.3.124) or vinyasa (arrangement)
and it is quite reasonable to hold that g\nnf‘a@feqﬁ points to those
chapters in the Puranas that deal with bhuvanakofa. Though the

fifth characteristic of the Puranas is usually said to be saméyanuca-

rita, yet the author of the above verse seems to include it in va7fa
thinking that vamfyanucarita (deeds of persons mentioned in the
genealogical lists) is not quite different from vaz#fa.

(5) A wrong view about the offspring of Kubera

While dealing with the Pulastyas F. E. Pargiter says :
“Visravas had four wives.......Devavarnini,e.....Puspotkata,....
and Vaka and...--.Kaikasi. Visravas’s son by Devavarpini was
Kubera Vaiéravana and Kubera had four sons Nalakibara, Ravana
- Kumbhakarna and Vibhisana and a daughter Sirpanakha® (Anci-
ent Indian Historical Tradition, p. 241).

A perusal of the Puranas reveals that the view of Pargiter is
based on a wrong understanding of the relevant Puranic passages.
While it is correct to state that Visravas had four wives, it is wrong
to say that Kubera had four sons, named Ravana etc. and a daughter
named Sarpanakha. '

Pargiter informs us that the account of the Pulastya dynasty
is found in the five Puranas, namely the Vayu-p., Brahmanda-p.,
Linga-p., Karma-p., Padma-p., and the Bhagavata-p.

Let us consider the relevant passage of the Vayu-p which
reads : :

WA FaAswag fagd ToHE |
AU FEAFS T HeAT  gAUEl qur |
fafivomgateay  #9@sEaq gam |
(70.41 )

8. Pargiter spells it with a dental n, which is wrong. There
. must be a cerebral 7 in this word according to
Paninian sitra 9991 E@THT: (8.4.3). If the word is
taken in its derivative sense (a woman having finger-

nails like winnowing basket) it must be spelt with a
dental n.
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Similar verses are found in Brahmanda-p. 3. 8. 46b-47 and
Linga-p. I. 63. 61b-62a also. ' ‘

It appears that Pargiter takes Kubera asthe agent of the
verb ajanayat in both the first and second lines. Since it is said
that Kaikasi was the wife of Visravas (and not of Kubera) we are
compelled to draw the conclusion that Ravana and others were the
sons of Visravas (and not of Kubera).

A similar view is expressed in Kiarma-p. 1.19. 9-12a, There is
however no mention of the offspring of Kubera here. In Bhagavata

| 9.2.31-32 Dhanada (i.e. Kubera) is said to be the son of Visravas.

In these verses there is no mention of the birth of Ravana, his bro-
thers and sister. Padma-p. 6. 269. 15-19 do not say anything about

]  Kubera. It is stated here that Kekasi ( i.e. Kaikas)) was married to

Visravas and that they gave birth to Ravana, Kumbhakarna,
Sorpayakha and Vibhisana.

Thus it is clear that none of the Puranic passages referred to
by Pargiter upholds his view. ‘

(6) A wrongly rendered verse of the Miarkandeya-purina
Pargiter translated Markandeya-p. 10.31 as follows :

“Hence O father, I will abandon this wellknown series of

" . pains ... ... and I will depart. Does not the duty enjoined by the

three Vedas, which abound in unrighteousness, resemble the result

of sin” ? (Fn.—Prof. Monier-Williams gives F#g% as masculine
only). ' '

The reading of the verse (in the Jivananda edition of 1879) is
as follows : ' ’
qEHIE TG AT Theadi g-aaarad |
wiansHied ferqamsateaag |

The above translation and the footnote show that (1) Pargiter
took the word f%9 as a separate word indicating a question and
considered 9IqESAfIW as one word and that (2) he considered the
second line an independent sentence since he took trayi-dharma as a
word which should have been used in the masculine gender
(dharma being a masculine word).
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All of these views of Pargiter are untenable as the following

consideration would show :

It is astonishing that though the verse as printed contains no
negative particle, yet Pargiter translated it as if it were negative

in sense. (Mark the expression ‘does not’).

The genuineness of the reading fFaq is highly doubtful. As '

the word papa itself signifies ksepa (censure) it is useless to make
it compounded with kim according to the Papinian satra 2.1.64

(Frm: ).

The proper reading of the fourth foot of the verse is  fHrars-
qsz»sqﬁa'qq as clearly appears from the following works which quote
this verse mentioning the Ma rkandeya-purana as its source :

(1) The bhasya by Vijaanabhiksu on Sarkhyasitra 1.6 (with
the reading g g:@afafyq); (ii) the comm. by Nagesa on
Sathkhya-siitra 1.6 (with the same reading as found in Bhiksu’s
bhasya); (iii) the comm. Vidvattosini by Balarama Udasna on
Sath.Ka 2 (with the reading 3§+ g@afeay );  (iv) the comm.
Tattvavibhakara on Sam. Ka 2 (with the reading gy # gaafafiy),

Since kimpika is a tasteless fruit,®
rightly compared to it.1® The fruit is said to be poisonous
though it is  similar to mangoes in colour and smell
(vide Jataka in Bengali, p. 180 ed. by Isanacandra Ghosa).
Nagesa takes it to be the same as the nimba (comm, on Sarm. Sa,
1.6),.while according to others it is the mahatalaphala,

trayidharma has been

In the above verse J#qwy is the object of @HRAL  We are
not going to say here anything about the reading of the words
g:@afrafuy, gageafay or g@afeany , or about the process of con-
struing these words with the other words in the verse, .

9. Cp. fRasfazaqar frearssaia (Medhatithi  on
2.96); see also Kimpakajataka.

Cp. @ FRaHAIT TAMIG ST F9( Gita 9.21).

Manu.

10.

[voL. xxvr.,no. 1
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(7) A wrong rendering of the word Sagara in the
Mirkapdeya-puripa ‘

Markandeya-p. 21.85b-86 read :
AT I A §F 9 @R ||
ST fgeaivaTan gar: |
fadvar: sified et gwmade awr: )
The last line of the above passage has been translated by
Pargiter as : “just as the oceans were burnt up when the fire of

- Kapila fell on them”.

The above translation shows that Pargiter took the word

F sagarah in the sense of ‘oceans’.

Evidently the rendering is wrong. Here sigarh must be
taken to mean ‘the sons of Sagara, a king of the Iksvaku dynasty’.
It is a pity that Pargiter failed to notice that in the Puranas there
was no account of falling Kapila’s fefas into oceans.

The above Puranic passage means to say that the demons
together with Patilaketu were burnt like the sons of Sagara when
they came in contact with the f¢jas of (the sage) Kapila.

(8) A wrong view about the character of the word arv¥qead
in Markandeya-P. 84.8
The Markandeya—p. reads :
a1 giwegfafaomgmar @
wey  giaaatzaacaan: |
(84.8).

While rendering the above verse Pargiter translates 1g

E  grqeny as ‘thou studies’ (according to him arereny is the form in
| active voice) and remarks that the use of the root qFqq as
| atmanepadin is rare (‘atmanepada, which seems rare’),

1 A consideration of the above verse would show that the sen-
© tence is in passive voice, the agent being gfraafzaacaqy: (3:),
and as such the root q+qq. is required to be used in jts atmane-
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padin form. There isno question of rarity in this use. The root §

srg belongs to the Divadi group,?

(9) A wrong view about the name of the foster-father
of Karna—the kinina son of Kunti

John Davies, the translator of the Bhagavad-g'ta, remarks that |
Karna’s foster-father was Nandana, the sata of Dhrtarastra; hence §
he was assumed to be the sonof a sata'? (Footnote on 1‘1.34,

p. 74)

In fact the name of the foster-father of Karna was Adhiratha ;
as has been clearly stated in the Mahabharata,»® That Karna was
brought up in a sita family has been stated in the Puranas also.* "
Davies seems to have drawn his view from the word s#ta-nandana

in the following verse of the Mahabharata :
qYgs 9O T qUNET AgEE: |

R FITE qTE: A |l |
| (Adi-p. 111.23)

The word s#tanandana cannot grammatically mean ‘a stta
Nandana by name’. It simply means ‘a delighter of sata’ i.e. the

sita caste.l®

accepted by almost all commentators.

read in the verse or not.
12. Siatas belong to the Pratiloma caste.

(garrasIaIeeaT).
13. gawsfaeg wag (Vana-p. 108.2);
g fg wafgel ggarrag a0
qemndd W SRE grig wEga o
- (Udyoga—p. 141.5; said by Karna to Krsna).
14. suiisyg qwar Qv wifea: gaagafy (D. Bhag. 2.6.38).

15. Cp. ng:gq’t:qgmmazafqmﬂ (Comm. by N:.. on Hari _
vamsa 2.3.29). Nandana—one who delights (7egaaify- _:

?Fzﬂz)-

[vOL. Xxvr, No. 1 f

- E:
11. The first line has two variants, namely stfafarawgr- |

qurareETsy and  AgEar 9 svaeqy (Devimahatmya, p.
250, ed. by Dr. V. S. Agrawala). Our reading has been §
The agentf
(kartr) of srsqeay must be conceived as ¥, whether it is

They are said to be ""
the offspring of Ksatriya males and Brahmana women. f
Driving chariots is said to be their chief avocation§
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(10) A wrong meaning of HEAZH in Kiarma-p. 1.12.196

The Karma-purana contains 1008 names of Devi in the 12th
chapter of its first part. After enumerating these names the
Purana uses the expression qraryszggdr in 1 12. 196.

While dealing with this Purana Dr. Winternitz takes the
word agstasahasra as meaning ‘eight thousand’ (History of Indian

.Literature, Vol. I, part II, p. 503). Since this chapter of the

Purana contains 1008 names, the word astasahasra must be taken
in the sense of agtadhikar sahasram (841000=1008). Had Winter-

nitz taken the trouble to go through the chapter he would not have
committed such a glaring mistake.

‘ (11) A wrong rendering of a Devibhiagavata verse

The Devibhagavata (2.6.7) reads :

qIUFE § W AR dger
factar = o &= ageddy wfafgan

Dr. R. C. Hazra thinks that the aforesaid verse speaks of
‘Dhrtarastra’s marriage with Gandhar: and Saubal/’ (Studies in
the Upapuranas, vol. II p. 289).

Evidently the view is wrong. The verse simply says that
Dhrtarastra had two wives : one belonged to the Gandhara
country (or was the offspring of the king of Gandhara) and was
the daughter of Subala and the other was a woman of the Vaisya
caste. That Dhrtarastra married the daughter of Subala, king of
the Gandhara country, has been stated in the Mbh. Adiparvan,
ch. 110. ~The word subalatmaja has been used for this lady in 110.9.

It appears that the words & ¥ in the first half of the above
verse created the mistaken idea that Gandhari and Saubali were
the names of the two wives of Dhrtarastra. The use of the words
fgd1ar and AAT in the second half however clearly shows that the
idea is wrong. That the second wife of Dhrtarastra belonged to
the Vaisya caste is stated in the Mahabharata (Adi-p. 114.42-44).

(12) A Wrong translation of a verse of the Bhavisya-puripa
The Utsargamyikha (p.16) of N.lakantha and the Rajadhar-
makaustubha (p. 183) of Anantadeva quote the following verse

from the Bhavisya-purana :
7
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el fagudhs e g fafwader |
Firufacamesad T sErsad 9@ 7 afa 11°

(The second foot has a variant & fafradtay)

The aforequoted verse is Bhavisya-p. Uttara 128.11 with
the readings 3ar fafgui#Iq and facarmes1ad 9. It has been translated
by Dr. Kane as : “He who plants either one Asvattha, orone
Picumarda, or one Nyagrodha, or ten tamarind trees, or the trees,
i. e. Kapittha, Bilva and Amalaka or plants five mango trees
would not see hell” (H, Dh. S. II, p. 895).

According to us the above translation is wrong. The verse

undoubtedly speaks of a person who is a gEnIFaTfad (lit- a planter

of five mangoes) and says what constitute paficamra (in the first
three lines). Thus itis quite logical to think that all the fruits
mentioned here are collectively called paicamra. The fruits are :
(1) one Asvattha, (2) one Picumarda, (3) one Nyagrodha, (4)
ten Tintidis, (5) one Kapittha, (6) one Bilva and (7) one
Amalaka.

Apparently it seems to be quite illogical to think that seven
kinds of fruits (having a total number of 16) are called by the name
pascamra. According to ancient teachers the use of 91¥ in this
sense is however no fault as the word is a sesj#a. It is not necessary
for a sasjiia to describe the character of the sazzjfin in a precise
way. As for example we may consider the samjfa Navaratra (the
name of a worship).
Though this worship sometimes lasts for eight nights (if there is
tithiksaya) or for ten nights (if there is tithi-vrddhi), yet there is no
fault the festival ‘Navaratra’ (Purusarthacinta-
mani, p. 61). :

in naming

16. - The verse is also found in Varaha-p. 172. 39 (with the
readings frgmrad®, aw quandy:, £ 3 @ar arfenugfoy, TEEAd;
cr.ed. 170.36); in Padma-p. 6.243.97 (with the readings &1 fafrasim,
ATE 9 953q); in Padma-p. 5.243. 97 (with the readings fqaaeza=,
za fafrae, aga = q99q).

It literally means ‘having nine nights’. £

|
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(13) A wrong explanation of the name of a Kalpa occurring
in the Vispudharmottara-purana

The Rajadharmakaustubha of Anantadeva quotes the follow-
ing passage from the Visnudharmottara :

L L iEiipE M co s I o B
TEAFeq  darreqan: fgarfafi: |
=g frar wieq: anfeaesweasr o= || (2. 5. 3b4)

Quoting the above passage from the Rajadharmakaustubha in
his Hist. of Dharmasastra (vol. III, p. 119, footnote 159) Dr. . Kane
remarks as follows ; *Siras here seems to mean Atharvasiras,
which is an Ubpanisad, mentioned in the Gautamadharma-siitra
19.12, Vasistha-dharma-satra 28.14, Vispudharma-sitra 56.22

among holy Vedic texts that purify a person of sin. It begins with

Before showing the invalidity of this remark we want to draw
the attention of our readers to the fact that the Venkateswar
edition of the Visnudharmottara (the only edition available to Dr.
Kane) reads agafstgwar #eq: in the place of a-qlzi; farar seqs,
According to us the corrcct reading is 9d #fsfga: wew:. sfgarm

seems to be a clerical error for qf‘gzq:,

There is a strong ground for the validity of the reading
accepted by us. In the Introductory part of Sayana’s bhasya
on the Atharvaveda we find the following passage :

AgRIANARE:  Feqd ATHTT—
TEATwed  Aqraeqara:  Eifgarfafi: |
gd anfga: #ea: mfaseaeg a=m: |
Since srgfirea is derived from ggfrzg (by adding the secon-
dary suffix az) there is no doubt about the correctness of the read-

ing ygfires: in the Visnudharmottara. A similar view is found
in other Puranas also.l”

17. qegageq  dameqdra:  dfgafafr 1 sgelsfra: wom
anfeameqs aza: 11 (Vayu-p. 61.54; Brahmanda-p. 1.33.
61b-H2a). aFErAFeN dai dfgarAr qdq T 1 FgE: aEEh-
g: gifraseas ago: 1 (Visnu-p. 3.6,14b-15a). Accor-
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Angirasa kalpa is connected with abhicara; it prescribes
marana, mohana, uccatana, vidvesara, stambhana and vafikarana. That
part of the Atharva veda which deals with abhicara is said to have
been seen by the sage Angiras.

Now we are going to show the invalidity of the explanation
of fyzar #eq: as given by Dr. Kane. Itis impossible to construe
facar (a word with the third case-ending) with &eq:. Even if
firear is changed into frzg: no useful purpose is served. More-
over there isno authority for taking f‘:r(q as referring to the
Atharvasiras Upanisad. - Again, if fsr(;[ is taken to be the name
of an Upanisad, the use of the word kalpa with it becomes highly
objectionable. Since the Naksatra kalpa and the other three
kalpas are not the names of any Upanisads, the Angirasa kalpa
cannot reasonably be taken as the name of an Upanisad unless
there are strong grounds to hold so.

(14) A wrong meaning of the word yamalarjunau
The Manameyodaya of Narayana reads :
AT AN JeI: & Fe fanfaa: |
asge-afmiEl  sragEweTsal |l
(p. 152)

Mr. S.S. Suryanarayana Sastri and Dr. Kunhan Raja translate
the second half as :
Nalakapa and Manigriva

From the translation it appears that the translators took §
au@Iy At as denoting two distinct trees—one called Yamala and [

the other called Arjuna.

To take yamalarjunau in the aforesaid sense is evidently "
wrong. The second line of the above verse undoubtedly refers to
the 7 amalar]una bhaﬂga eplsode connected with the hfe of the chlld E

ding to the commentator Sridhara mgifq-(gq;qq means

gfearafefafs.  “asEwen @@ df@Er adw w0 9@

eqergfirea: afFageas aga: 0 R 1 ISR T vawaifn
afqeaty | aferfaa@a fafzerfq @ayar n & (Naradiya—p. |

1.51 2, 6).

As the yamala and the arjuna trees stood [
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Krsna, which has been described in several Puranas; vide Harivatsa
2.7; Vispupurana 5.6. Brahma-p. 184, Bhagavata-p. 10.10. Itis
stated in the Bhagavata-p. that the two sons of Kubera named
Nalakiibara and Manigriva being cursed by Narada assumed the
forms of two Arjuna trees. The word jyamala in the aforesaid
verse simply means ‘yugma’ ‘the connected two’.

The same mistake was committed by Hopkins also for he
said ‘Yamala and Arjuna (the pair)’ (Epic Mythology, p. 217).

Nalakibara is an established name in the Purapic works.
That he is the son of Kubera has been stated in Sabha- p. 10. 19
Rama. Uttara 26.32 and Vayu-p. 70.41.18

(15) A wrong view about the name of the city Gajasihvaya
Anugita 36.51 (= Asvamedha-p. 51.51) reads :

FIREad N GATT qASS: |
TSl AR F AJAIgAAT 7 |

Shri K. T. Telang has rendered Gajasahvaya in this verse by
‘the city of Gajasa’ and has stated in the footnote that it is the
same as Hastinapura, the capital of the Pandavas (Saéred Books -
of the East, Vol. VIII, p. 394). '

According to us it is utterly wrong to think that Gajasahvaya
is the city of Gajasa, i. e. the city named Gajasa.

From some of the statements of the Mahabharata and the
Puranas it is fairly clear that the city of Hastinapura was founded
by king Hastin, a descendant of king Dusyanta, and it was .also
called by the name Gajasahvaya (gaja being a synonym of fastin)
and by the names of similar character, namely Nagasahvaya and
Varanahvaya (nzga and varaga being the synonyms of ‘hastin).

18. The Bhagavata-p. (10.10.24) reads FegacafoRfiararag-
'q'qa]sl’;ﬁ" It appears that since the first foot is metrically
defective (on account of having nine syllables), the name
ABHFL Was changed into Fagq. Since #Fa¢ and F9 are

not synomymons this change in the name is objectiona-
ble. Examples of anustubh verses with ~74IEITTs _are

sometimes found in Puranic verses, especially in those
verses that contain proper names,
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Commentators have shown grammatical correctnes of the
words Gajasahvaya and Nagasahvaya.l® Justification for using the
letter sa in these names have also been shown.2°

It is to be noted in this connection that the name Hastinapura

is an example of aluksamasa, though the form is somewhat unusual.??

Sometimes we find the name in the form of Hastinam puram or
Hastinapuram (Mbh. Sabha-p. 1.16) in which Hastina is to be
taken in the sense of ‘founded by king-Hastin’.

(16) A wrong rendering of Vispupuripa 1.2.25
Visnupurana 1. 2. 25 reads :

vt ferd awadassd g oaq
qeAr e gfadE |
It has been translated by Dr. Dasgupta as : “As all manifes-

ted things had returned to the parkrii at the time of the last disso-
lution, the prakrti is called pratisaficara (H. 1. P. III, p. 497).

The translation is wrong as the following consideration would
show. The verse is on dissolution ( pratisaficara ). It says that on
account of the fact as stated in the first half of this verse (cp the
word tasmat) this (ayam) kind of dissolution { pratisaficara ) is called
( ucyate ) by the name prakrta ( prakriasamjia ). Prakrtasamjda

means one whose satjia (name) is prakrta (qrFq: dar 919 g ).

It is to be noted here clearly that the verse does not say any-
thing about prakrti (as is thought by the translator) but about
pratisaficara, precisely the prakria form of pratisaficara. It is well-
known that the Puranas speak of four kinds of pralaya or pratisas-
cara, namely nitya, naimittika, prakria or prakriika and atyantika.*?

19. 79 §tgd AIgaAl A9 €7 (Sridhara on Bhagavata 1.4.6);
ANTATE A AT gheqar gt srga: st aeq (Devabodba on
Sabha-p. 43.2).

20. A simlar use of @ is to be found in the words #dqq<a

-(Mahabhasya 8.3.72) and Fegaac® ( Vyasabhasya 2.5).
geand gaeaq {Sridhara on Bhag. 2.7.19).
21. In the sense of gfeda: q:, the usual form is gfeage.

22. For the Puranic description of pralaya, see Brahma-p. 231-
233; Visnu-p. 6. 3-7; Kirma-p. 2. 45-46; Markandeya-
p. 46; Vayu-p. 100-102; Agni-p. 368-382; Garuda-p.
215-217; Bhagavata-p. 12. 4; Brahmanna-p. 3. 1-3.

JAN., 1984] PURANIC PASSAGES AND VIEWS WRONGLY UNDERSTOOD 55

Dr. Dasgupta has failed to notice that in none of the Puranas
prakrti is called pratisaficara. He should know that most of the
Purinas describe the prakrta form of pratisaficara more or less in
the same way as is found in the Vispupurana so far as the essential
character of pratisaficara is concerned. The commentator has ex-
plained the verse clearly. He takes sflggsy not in the sense of
the preceding dissolution but all past dissolutions (sfiaugyl gds=ar-

qIEIIH).

It is remarkable to note that though Dr. Dasgupta has failed
to understand-the verse, Wilson has translated it correctly (....‘that
dissolution is termed elemental, prakrta, p. 11).

(17) A wrong rendering of Vispupurina 1.2.30

g1 gfeafaamEe e A STy |
WA Ao @ qunEr gwe ||

This has been translated by Dr. S. N. Dasgupta as : “His
(Paramesvara’s) proximity alone is sufficient to produce the distur-
bance leading to creation; just as an odorous substance produces

sensation of odour by its proximity without actually modifying the
mind” (H. I. P. vol. III, p. 498).

This translation shows that (i) Dr. Dasgupta does not cons-
true yg: with &fryra, i. e. he does not construe the words in the

verse to make a sentence like gur n7a: g9 &WIT S but construes

g with gqaﬁq"aa[q and that (ii} he takes the word gqﬁfa in the

sense of the act of modifying.

Both of the above views are manifestly wrong. The context
shows that the verse must be construed as: gyt nve: afeafawizo

w9g: AN SAA, T SR A, IAT AT qI@a<: [gawy affaaE

g9 Qe T ATHIE, T J IIRG ).

Thus the verse means to say that Paramesvara causes ksobha
(agitation, disturbance) in prakrti and puruga not through any kind
of agency but through his proximity. The purpose of using this
simile is to show that Parameévara does not exert any effort in the
act of disturbing purusa and prakrit.
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The commentator Sridhara is in favour of the meaning of the
verse as shown by us. He explains gqq;q'a by aaﬁat‘mmrﬁaa.
The Sakta teacher Bhaskara has quoted this verse as from the
Visnupuriana with the introductory remarks ffaraaaaora ®aife-
FEFuTaiqeaT (Bhasya on Latitasahasranima p. 66, on the name

fafemar).?

(18) A wrong view about Paru, son of king Yayiti

Viacaspati says in his Tattvavaisaradi: qur <t gafaar @@
dtgaaqaar (on Vyasabhasya 2.42). The sentence has been rendered
by Woods as : As was said by Yayati when he conferred youth
upon his (father) Puru.?4

Woods deliberately used the word ‘“father’ {(which does not
exist in the comm.) with a view  to indicating the relation
between Piaru and Yayati. It is highly unfortunate that Woods
erred in indicating such a wellknow relation. That Yayati was the
father of Paru has been stated in the Mahabharata and the
Puranas; vide Adi-p. 83.10; Matsya-p. 32.9-13; Vayu-p. 93.16-17;
Bhagavata-p. 9.18.33; Visnu-p. 4.10.6; Linga-p. 1.66.66; Brahma-p.
12.6; Brahmanda-p. 2.68.16.

It is a matter of great regret that in his Hindi annotations on
the Vyasabhasya the Indian scholar Suresa Candra Srivastavya

93. The verse is found in the Kalika-p. (25.4) also with the

reading waY SiFagearq (in the third foot). The reading

w5ded (in the place of Mqwe) is evidently corrupt.

24. Woocfs seems to read Puru in the Tattvavaisaradi
passage quoted above. In fact the name is l?f‘xru and not
Puru as may be proved by the Puranic passages
mentioning the sons of Sarmistha which rgad gg 99 =
q% 7 afaer aadol  (Brahma-p. 12.6; Vayu-p. 93.17;
Visnu-p. 4.10.2; Bhagavata-p.9.9,33; Linga-p. 1.66..66;
Garuda-p. 139.18; Agni-p. 273.23); %89 Tﬂ'ﬁ 9 98 ¥
gfast ;easteg (Karma-p. 1.22.7); 559 91 9 ® ¥ A1
guraAMSAq  (Matsya-p. 32.10). There would arise
metrical fault if the name is read as Puru.
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committed the same mistake as done by Woods. 25

(19) A wrdng view about the name of the wife Yati,
son of king Nahusa

It is stated in the Purana Index by V. R. Ramacandra Diksi-
tar that Yati, the eldest son of Nahusa, married Ga, daughter of
Kakutstha (s. v. Yati).

The Vayu and Brahmandapurana passages referred to in
this connection, read FIFwEaFT M A IR 9T afyeqar (Vayu. 93.14
Brahmanda, 3.68.13).28 It appears that Shri Diksitar took Gam as
the accusative singular of Ga. Though grammatically the form
is correct, yet in fact the name must be taken as Go (the accusative

singular form of which is also Gam) and not Ga, which is a mean-
ingless word.

It is to be noted in this connection that while the word Ga
as a name is found in none of the Puranas, the name Go is often
found in these works. As for example (i) one of the Pitrkanyis' was
called Go (A.I. H. T, p. 69); (i) Go was the name of the wife
of king Brahmadatta (fy wrafary Bhagavata-p. 9.21 .25).

(20) A wrong view about Bhirata, the Purinic name of India

R. D. Karmarkar in his paper entitled ‘The original name
of India’ writes : “According to Brahmapurina, however, the
name Bharata is after Bharata (son of Duhsanta and éakuntali)
who was a Cakravartin” (A. B. O. R. I. Vol. XXXVI, p. 117).
The relevant verse quoted in the footnote is : FFadf ga 97 geaeaeq
HERAA: | AFEI@TAT AIQY J€T AWAT G ATeE | (Brahma-p. 13.57). A
similar view is expressed by other scholars also. J. H. Dave in his
‘Immortal India’ says : “Mahabharata says that it (Hastinapura)
was the capital of King Duhshyanta and of his illustrious son

25. 97 959 foar g8 A dtaw F1 wdw wd ge ity & @
(dargaarsafafs, p. 306).

26. See also Harivamia 1.30.3 (wrgreapear @i amq W, it has

the variant Ffwq). It is worth remarking that while
mentioning the name of the wife of Yati Pargiter did not
err (Yati married Go, A.I. H. T,, p. 167). According
to him the reading Kakutstha is better than Kakutstha
(loc. cit.) . ‘



58 m-—'PURKNA [ vOL. XX¥I.,"NO. 1

Bharata after whom this country is named as Bharata’’ (Vol. III,
p. 156). C. V. Vaidya opines : “He (Bharata, son of Dushyanta)?27
gave his name not only to his descendants but also to the whole
country, for India down to the present day is known in the Sans-
krit literature as the land of Bharata” (The Mahabharata : A Criti-
cism, p. 84). '

A careful reading of the Puranas and the Mahabharata
reveals that it was not the son of king Dusyanta after whose name
our country was called Bharata but it was Bharata of the dynasty of
Svayambhuva Manu of the Svadyambhuva manvantara®?® (Bharata,
the son of Dusyanta belonged to the Vaivasvata manvantara).

It should be clearly noted that the Puranas and the Maha-
bharata expressly state that the Bharatas (the people called Bhara-
tas) were named after the son of Dusyanta. The word ¥T3@r: cannot
be l interpreted to mean the name of a country, for the word
Bharata, being not the name of a janapada, cannot be used in the
plural number. The word Bharatah evidently refers to a people
(wr<ar wT:). Sometimes the word Bharatam (in neuter) is used,
which must be taken as the name of a dynasty or race (kula).2°

(21) A wrong view about a statement of the Mahabhirata
Dr. Radha Kumud Mukherjee writes : ‘“Secondly there is a

statement of the Mahabhiarata (14.66-70) to the effect that there

was a period of 1050 (or 1015) years between Mahapadma’s inaugu-

ration and Pariksit’s birth which took place soon after the Bharata

War” (Hindu Civilization. vol. I, p. 150).

27. The Puranic works frequently use the form gsa=q (from

the Divadi root dus—3sa=dif§ gsara:). If the forms

g:9+q and YO are taken to be correct they may also

be derived in the following manner : (i) 39+ Y + I

(79); and (ii) g9 + & + 5 with the help of the prsodara-

di satra. The éatapatha Brahmana speaks .of {3q gt:afrq
" in 13.5.4.11, which shows that Bharata’s father was called

3.
98. See the initial chapters of the sec. on Bhuvanakosa in
most of the Puranas.

29. wrw@g WRAY Afgdad Axd g (Adiparvan
Qg WA €q AT g W@ (Vayu-p. 99.134).
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A perusal of the relevant chapters of the Mahabharata would
give the lie to the view of Dr. Mukherjee. Chapters 66-70 of the
Aévamedhaparvan describe how Pariksit was born from the womb
of Uttara, the wife of Abhimanyu and how his life was saved by
Krsna. Pariksit was born just after the Bharata war.

Not only in these chapters of the Asvamedha-parvan, but in
this whole parvan, or even in the whole body of the Maha-
bharata there is any mention of the period between Pariksit and
Mahapadma. A statement to this effect is found in the Puranas,
namely the Visnupurana (4.24.24); the Vayu-purana (99.415), the
Matsya-purana (273.35) and the Bhagavata-purana (12.2.26).

(22) A wrong view about the nature of Sriyantiya siman
While showing the four forms of the Sristkta as occur in
the four Vedas, the Agni-purana says sygef\d a9r g9 NYH qHagH
(263.2). '
According to Dr. 8. B. Dasgupta the above sentence means

mantras beginning with ‘Sréy,antiya saman are called the Srisakta
of the Samaveda.3®

The view is wrong. There is no such mantra as ‘5r5yantiyam
sama’ etc. in the extant Samaveda-samhita. In fact the Vedic
song sung on the mantra ‘syrgeg zq qzi faafergea > (267; ed.
Svadhyayamandala, Pardi) is called Srayantiya saman. (The form
of this song is to be known through Vedic tradition).

(23) A wrong view about the non-mention of Bharata
(the author of the Natyadastra) in the Puripas
Dr. Manomohan Ghosh writes : Puranas except the Matsya
(24.28-30) are silent on this Bharata, the authority on the Canons
of Drama” (The Natyasastra; fn. on verses 1. 2-5).

The view is wrong, for we find the passage ‘gagafor darfa
qenfr fafaarfr 9 0 awaer 93 fenafvsd fa@ift 9" in the Skanda-
purana (Visnukhanda, Utkalakhanda 17. 50b-5la). -That the
passage refers to the author of the Natya sastra is beyond doubt.

74.131) |

30. <rav Fr wAfaFr, p- 20 (It is the Hindi translation of the

book originally written in Bengali by Dr. Sashi Bhusan
Dasgupta. ). The relevant sentence in Hindi is :

qIA=Ng arF AT AT AR HGHE G-
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(24) A wrong view about the number of the sub-divisions
of the seven dvipas as mentioned in the Purigpas.

Dr. Manomohan Ghosh writes : “According to the Puranic
geography the world was divided into seven continents, such
as Jambu,3! Plaksa, $almali, Kusa, Kraufica, Saka and Puskara.
Each of these continents was further sub-divided into nine regions..”
(The Natyasastra, p. 16, footnote 1).

The above view is partly wrong. That the earth was divided
into seven doipas (continents) is correct, but it is wrong to say that
each of these seven doipas was divided into nine regions (varsas).

A careful perusal of the Puranic chapters on bhuvanakofa would
reveal that (i) the Jambudvipa was subdivided into nine wvarsas
(regions), that (ii) the Puskara-dvipa was subdivided into two varsas
and that (iii) the rest of the seven dvipas, namely Plaksa, Kusa,
Kraufica, Saka and Salmali were sub-divided into seven vargas.

For the first view, see Matsya-p. 112; Vayu-p. 37; Brahmanda-
p. 2.14; Brahma.p. 18; Markandeya-p. 53; Linga-p. 1.47; Bhagava-

ta-p. 5.16; Vispu-p-2.1; Kurma-p. 1.39; 1.44; Agni-p. 107-108; ..

. Garuda-p. 1.55; Varaha-p. 74.

The names of the nine vargas of the Jambadvipa slightly vary
in different Puranas. Most probably the correct forms of the
names would be: Bharata, Kimpurusa, Harivarsa, Ilavrta,
Ramyaka, Hiranmaya, Uttarakuru, Bhadrasva and Ketumala.

For the second view, see Kirma-p. 1.49. 1-5; Matsya—p. 123.
13-18; Visuu-p. 2.4. 73-78; Vayu-p. 49. 104-110; Markandeya-p.
53.20~2I; Brahma-p. 20 75-79; Bhagavata-p. 5 20.31; Linga-p.
1.53. 25-26; Varaha—p. 88 The names of the two svargas of the
Puskaradvipa are Mahavita and Dhataki-khanda.

(25) A wrong view about the Ramiayanic description
of Nandin

While speaking of the gods as described in the Ramayana Dr.
S. Radhakrishnan says that ‘the new divinities of Kima, Kubera...
Nandi the bull, received prominent mention’ (Indian Philosophy,
I, p. 482).

31. Dr. Ghosh reads the name with a short u; we however E

are in favour of the form Jamba.
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It is true that the Ramayana speaks of Nandin®2, but nowhere
in the Ramayana Nandin has been described as a bull. According
to the Ramayana Nandin has a face resembling that of a monkey
(5.5. 2-3); he is krsna-pirigala (dark-brown in colour), vamana (with a
dwarfish figure), mupdin (with a shaved head) and krasva-bhuja
(having short arms). In 7.16.15 Nandin has been described as the
second body of Siva (zimveamqer ag:). All of these epithets can
hardly be applied to a bull (a god having the body of a bull).

In this connection it is to be noted thatin most of the
Puranas®3 Nandin is said to be the son of the sage Silada(sometimes
called Salankayana—a gotra name). It issaid that Siva himself
appeared as a boy before his devotee Silada and the boy was accep-
ted by him as his son. The boy was called Nandin since he glad-
dened his father. The boy worshipped Siva by practising penance.
As aresult of Siva’s boon he became immortal, possessed lordly
powers and assumed a divine body.8¢ That Nandin was a teacher

and follower of faiva dharma has been frequently stated in the
Puranas.

In passing we want to inform our readers that Nandin in a bull

~ form was not unknown to the Puranas; see Matsya-p.95.3 (g#isq

TWW =Y 71w sonifag:) but it is wrong to say that the bull form
was known to the Ramayana also.
(26) A wrong view about the I$varagita and the Vyasagita

_ Parameswara Aiyar writes: “The names Isvaragita (vide
Sarirakabhasya 2.1.14 and 2.3.45), Harigita ( Santi-p. 346.10; 348.

32. Radhakrishnan uses the form Nandi (with a short 7),

which is wrong. The correct form is Nandi (stem—
Nandin),

33. Siva-p. 3.6-7; Varaha-p. 213.69-71; 144.167; Kasikhanda
11.106; Karma-p. 2.41. 17-42; Linga-p. 1.42-44; 1 25.3.
Inbthﬁse passages Nandin has never been described as
a bull.

34. Nandin’s assuming a divine body was so well known that
philosophical works refer to it while discussing the
results of karman; vide Vyasabhasya 2.12 (a=disg: FAIY
ﬁﬁgﬂqﬁwrﬁ fecar 3acda afturg:); see also Vyasabhasys 2.13
and 4. 3.
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8, 53) and Vyasagita (meaning ‘the songs of Vyasa’) in all pro-
bability refer to the Bhagavadgita only and no other work”
(‘Imitations of the Bhagavadg'ta ...." in Cultural Heritage of India,
Vol. III, p. 204-205).

I may inform the learned author that though the Gita-
verses have sometimes been quoted with the remarks ‘iti Vyasak’
and the like, indicating that these verses are the compositions of
Vyasa, yet the word Vyasagita does not seem to have been used to
refer to the Bhagavadgita. In fact Vyasag'ta is the name given to
the several chapters in the Uttarardha (second half) of the
Kiarmapurana (chaps. 12-33). No independent treatise bearing the
name Vyasagita is known though there is every possibility of such
works.

It is true that the word Isvaragita often refers to the Bhaga-
vadgita, but it is also found as the name of the several chapters
of the second half of the Karmapurana (Chaps. 1-11). This
Tsvaragita was deemed so important that Vijdanabhiksu, the
commentator of the Sarakhyasitra and the Vyasabhasya, thought
it necessary to compose a commentary on it.3%

35. This commentary has not been published as yet. MSS.
of this comm. were seen and used by such scholars as
M. M. Gopinath Kaviraj and Dr. S. N. Dasgupta; 2ide
A Hist. of Indian Philosophy (by Dr. Dasgupta) Vol.
III, p. 482). :

A NOTE ON THE JAVANESE BRAHMANDA PURANA
IN THE LIGHT OF PRASAT KANDOL DOM
INSCRIPTION OF INDRAVARMAN,

By

SMT. ANAMIRA Ray

The inscription under review was originally published by G.
Coedes in his monumental work Inscriptions du Cambodge. Its
importance, however, was realized after it was incorporated in the
Corpus of Kambuja inscriptions by R. C. Majumdar along with
his learned introduction and a good number of notes and observa-
tions'so very useful for the reconstruction of history and culture of
Indonesia. It was discovered from Prasat Kandol Dom situated
very close to Prah Ko in the province of Sutnikom. In all there
are 97 verses in the inscription, of which 84 verses are composed
in Sanskrit while the rest are in the local Khmer language of
Kambuja. In respect of orthography, the special point which calls
for notice is the doubling of ya, 7a and ka with a following rz in the
words zcaryya (v. 29), érpnrava (v. 32) and tarkka (v. 40). Similar
orthographical feature is noticeable in the Indian inscriptions of
Gupta period (Corpus Inscriptionum Indicarum, Vol. III, p. 4
etc.), which possibly guided the style of the Indonesian poet.

Apparently the inscription describes the military achieve-
ments of Indravarman, who is stated to have conquered Cinade‘a,
Campadesa and Yavadvipa.® But the greater part of it is de voted to
the intellectual achievements of Sivasoma. The name of Sivasoma

1. This is described in v. 20 of the inscription, which runs
as under :  Cinacampayavadvipabhabhriduttuigamastake|
Yasyajia malatimala nirmmala  cumbaliyate[| The word

_Cumbala of this verse is noteworthy. It occurs in two
more inscriptions of Kambuja. viz. in verse 95 of the
Ta Prohm Inscription of Jayavarman VII and in verse
86 of the Phimanaka Inscription of the same ruler.
Cordier takes it to mean a kind of sweet-scented plant
while Coedes derives it from Pali Cumbat and interprets
it in the sense of ‘diden’. According to Majumdar,
however, the word seems to be of an uncertain meaning
(Inscriptions of Kambuja, p. 471, fn. 1). i



