BOOK REVIEW

Samba Puraga (Hindi Translation) By Dr, Vinod Chandra Srivastava
Foreward by Dr.R. C. Hazra; Published by Indological
Publications, Allahabad; pp. 18+4-340; Price Rs. 45; $. 4.

The Samba Purina, an important Upa-purana, is included in
all the lists of Upapuranas. It is a sectarian Purana and contains
matter concerning Sun-worship. Dr. V. C. Srivastava, who has
already shown his proficiency in the study of the Sun-cult, has ably
translated this Purana into Hindi with copious notes, explaining
the text with the help of comparative literature. The Samba
Purana contains 84 chapters, though in some MSS on accout of

joining two adkyiyas into one and dividing one adhyiya into two the .

number of chapters differs. The translator has faithfully tried to
give an authentic translation of the text. The footnotes containing
explanations show the vast knowledge of the translator. In the

introduction the author has given valuable information about the -

Samba Purana and the Sun cult. The book is a commendable addi-
tion in the field of Puranic studies. It would have been better if the
original text on which translation is based had been given along with
translation. Unfortunatly printing mistakes are found hereand there
which should be removed in the next edition.

—Ganga Sagar Rai
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BUDDHA AS DEPICTED IN THE PURANAS
By
RaAM SHANKAR BHATTACHARYA

It is well known that the authors of the current Puranas
(which include here the Upapuranas and the Epics) were aware' of
Buddha or the Buddha (on account of his attaining bodhi, supreme
wisdom)—the founder of a particular system of thought. Almost

all the Puranas are found to refer to tiis great thinker.! In the

following pages an attempt is made to depict the life and activities
of Buddha on the basis of the Puranas. Only in some important
places we have thought it useful to quote from the Tantras and

other non-Puranic works. Views of Buddhist tradition have also
been shown whenever necessary.

A careful study of the statements about Buddha (as quoted
bere) reveals that all of them are not referring to one and the same person.

We want to draw the attention of our readers to this remarkable
point. :

In the absence of the critical editions of all the Puranas we

have thought it better to refrain from holding any discussion on -

textual criticism or on spuriousness of any of the Puranic state-
ments quoted here. ’

The word buddka

. In the Puranas the word buddha is found to have been used
either as an adjective? (from the root budh, to know with the suffix

1. That passages 01 Buddha were present in the Puranas
before the time of Kumarila is undoubtedly proved from
his statement in the Tantravarttika on Mimarhsa-sitra

1.3.7 (@ = @ty geifaeafidas: | wot areadst oy

i gﬁ-@—q-gﬁr U; it is quoted in the Tantridhikarinirr_laya
- PP. 9:10 (with the reading Jui % ar dxigEg ).
2. AR ggeAT WAg 35 fRweag gy ($§nti-p.~ 285. 32;
cp. Brahma-p. 237.11) sefiqrame s s wivger 7 |
3e% gaat At ffe: @ng 9 gsa@ 0 (Vayu-p.  119).
AR AT ST AT | ArRAeE g8t sRnEE
Foqq 1| (Anusasana-p. 142.33; the verse desc:ibes a;er-
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kta denoting the sense of an agent: #fg w:) or as a noun referring
to a particular person who was regarded as an incarnation of Visnu
by the authors of the Puranas. A few Puranic verses are found to
refer to Buddha though they do not contain the word Buddha or
its synonyms. As for example Naradiya 1.2.44 extols Buddha
though it does not mention the name even indirectly.3

Buddha has been referred to in the Puranas by the following
tbree names also : Buddhadeva (Padma-p. 6.31.15), Buddharipa
(Brahma-p. 122.69) and Siddhartha (Matsya-p. 271.12). '

Mention of Buddha in the Puriinas

Buddha has been mentioned in the Puranic passages that
either (1) show eulogy or glory of Visnu (especially in those passa-
ges that enumerate the ten incarnations of Visnu)% or (2) contain

son in the Vanaprastha state); The adjective buddha
has been used in connection with various deities, namely
Siva, Visnu, etc. (Linga-p. 1.21.10, 40; Karma p. 1.6.15,
1.10 48, Harivathéa-p. 3.3.25, Padma p. Bhami 31.43).
Similarly the word sugata (frequently used by the
Buddhist teachers for Buddha) has been used in Linga-p.
1.98.98 in the sense of ‘one whose gata i.e.j#iana is
perfect.® Buddha as an adjective may also be derived
from the word gfg with the secondary suffix ECH accord-

ing to Panini 5.2.127.

3. warleedmPayd aegaTAaTaty | st frdd g adae
q 1| (Naradiya-p. 1.2.24; the reading seems to be
slightly corrupt); the stanza occurs in the Br-Naradiya-p.

2.39 also (GEEATAFATAAT | qEatq AMBF: &9 qErar).
That these verses refer to Buddha is beyond doubt, for
they eulogize Visnu and they are read after the verses
extolling Parasurama, Rama and Balarama.

4. Brahma-p. 122.69; Padma-p. Bhumi 18.66; 73.92; Padma-
. p. Uttara 31.15, 257.41, Padma-p. Kriyayogasara-p.
6.188, 11.94; Bhagavata-p. 1.3.24, 2.7.37, 6,8.19, 10.40.22,
11.4.22; Naradiya-p. 1.2.44, 1.62.54, 2.29.42, 2.32.36;
Agni-p. 16.1-2; Bhavisya-p. 4.12.24-29, 463.23, 6.83.
190.6 7; Brahmavaivarta p. 4 9.12; Linga-p. 2.48. 31b-
32a; Varaha-p. 4.2, 55.37, 113.42, 211.69; Skanda-p.
Avanti 42.14; Skanda-p. Reva 151.21-2:; Skanda-p.
Kumarika 40.255-256; Skanda-p. Vasudeva Mahatmya
18.41; .Skanda-p. Sttasarhhita 3.21; Matsya p. 47.247,
54.19, 285.7; Garuda-p. 1.1.32, 1.86.10-11; 1.145.40,
2.20.31-32; Siva-p. II 2.16.11; II. 4.9.15; Devibhaga-
vata-p. 10.5.14; Visnudbarmottara-p. 3.351.54: Devi-p.

18
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accounts of incarnations or forms of Visnu. In a few Puranas
Buddha is mentioned in the genealogical lists of (future) kit;gs
(vide Matsya-p. 271.12, etc.) or in the descriptions of Kaliyuga.5

A few Puranic passages (not found in the printed editions) on
Buddha are found to have been quoted in the works on Dharma-
sastra etc. A considerable number of such passages have also been
quoted in the present paper.

The Ramayana passage g9 gy o f 8 AU -

a7 fafg (Ayodhya 109.34) which is taken as referring to Buddha
(itis however regarded by many as an interpolation) does not,
according to us, really refer to Buddha. The word buddha in this
passage simply means ‘a person Ppossessing the buddhi(opinion, convic-
tion) that has been described in the preceding verse (109.33).6 It
may be easily observed that in spite of the use of the words Jyatha
and fatha, there arises no logical difficulty in taking the word buddho
in the aforesaid sense,”

6.5; Saura-p. 15.25; Br. dharma-p. 2.11.72; Narasithha-
p. 36.9: Br. Naradiya-p. 2.39; Kallhi-p. 2.3; Purana-
sarhhita 8.81; Vispudharma-p. ch. 66, (MS); Mbh.
Santi-p. 348.2; 348. 41-42 (Kum. ed.).

5. Brahmanpda-p. 2.31.60; Brahma-p. 230.13; Agneya-p.
(MS) 29.41 (vide St. Up. 1, p. 145).

6. frramad & o frqea g seamEg fFawemfay | agsam-
eferera =< g gaaraday  (Ramayana 2.109.33),

7. 1t is remarkable to note that even the later Upanisads do
not mention Buddha. Maddhva, the teacher of the Dvaita

school, has however quoted an Upanisad passage (on °

avatara) which mentions Buddha (FTg8a: &9 S rashy-
TGS W . XM T g FeHG....). There is ample

reason to doubt about the genuineness of this statement,
for Jiva-gosvamin in his Srikrspa-sandarbha expressly

declared that the aforesaid passage was to be taken asa

Sruti statement on the authority of Madhva (RsqwrSg-

saTforar R, p. 156, ed. Bhaktivicara Yayavara). About

the genuineness of many of the Sruti passages quoted by
Madhva in his works modern scholars have expressed
their doubt; vide the article by Venkata Subbiya in Indian
Antiquary of 1933 (p. 189).
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Points to be observed in the aforesaid Puragic passages

Following points are to be observed in connection with the
Puranic references to Buddha :

(i) Leaving only a few, almost all the Puranas refer to
Buddha.

(i) Non-mention is found in the older Puranas (like the Mar-
kandeya-p.) as well as in the later Puranas (like the Vamana-p.).8

(iii) If Buddha is not mentioned in the list of the ten incar-
nations, then Krsna, or some other incarnation is mentioned in
order to complete the number,

(iv) Those Puranas that do not refer to Buddha sometimes
mention the Bauddhas though disdainfully; vide Karma-p. 1.30-
13; 2.21.32. :

(v) While Buddha is invariably followed by Kalki (or Kalkin)
in the lists of the ten incarnations of Visnu, he is preceded by
Balarama or by Krsna or by Vyasa in different Puranas.

(vi) Some Puranas do not invariably mention Buddha in all
of its passages that enumerate or deal with the incarnations of
Vispu. As for example, the Brahma-p. which mentions Buddha in
122.69 (in a eulogy to Visnu) describes the incarnations of Visgu
without describing Buddha in ch. 213; The s:?mti-p. 348.2
(Kum. ed.) refers to Buddha, but is silent (in a different recention)
on Buddbha in 339. 103-104 (which mention Harsa and Satvata
i. e, Krsna); the Bhagavata-p. in more then one place mentions
Buddha, but issilent on him in 10.2.40; the Bhavisya-p. mentions
Buddha in 4.63.23 and 4. 190. 6-7 but is silent on him in 4.85.10
and 4. 76. 44.° ‘

8. Itis remarkable to note that the Prapaficasara-tantra

(ascribed to Sankaracarya) does not mention Buddha
while enumerating the ten incarnations of Vispu

(veem: FiE)  leggstroaFwma | Ffew:  aEaRar
1959); cp. the Lalitasahasranama-bhasya by Bhaskara :
“FRN AT UG- T OG- AT - TN R -G -gsur-ah fesp--
TUEREATE Sa & frafear, p. 49).

9. About the non-mention of Buddha as an incarnation in
the Agneya-purana (i. e. Vahni-purana which is older
than and different from the current Agni-purana) the
observations of Dr. Hazra are worth noticing : “The
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The place of reading Buddha’s name in the list of incarna-
tions.

In the Puranic enumerations of the ten incarnations of Visnu,
Buddha is mentioned usually in the ninth place; sometimes the
word navama or navamaka has been used in connection with Buddha
in these enumerations; vide Matsya-p. 47.247, Linga-p. 2.48. 30-32,
Garuda-p. 1.86. 10-11; 2. 20. 31-32, giva~p. 2. 4. 9. 25; Skanda-

Reva. 151.21. Only ina few places Buddha’s name is read in
places other than nine,

In the accounts of Visnu’s forms or incarnations numbering
much more than ten, no fixed place is given to Buddha though bhe
is described in the 21st place in more than one Puranic chapter.
It is to be noted that the order of names of the ten incarnations is
generally fixed—it begins with Matsya and ends with Kalki. The
order in which the forms or incarnations of Visnu have been des-
cribed elaborately in the Puranas does not seem to be so well-establi-
shed as the order of the ten incarnations. It appears that the list
of the ten incarnations was conceived to serve some purpose.

Buddha described as a yogin or a sannyasin

In a few Puranpic passages Buddha has been clearly described
asa yogin.1® Heis said to be a yogacarya in Siva-p. IL5.16.11.
In Agni-p. 49.8 Buddha has been described as o (having a
pacified mind), F£39rRIT (its meaning is not clear, though it un-

mention of the ten incarnations of Visnu in three places
in the Agneya-p. (ch. 3, 23 and 28) does not necessarily
mean that the Buddha was one of them. Although the
Buddha has been named as the founder of a heretical
faith in Agneya-p. 29.41 (fol. 102 b) there is not the
slightest indication in this Purana that he came to be
regarded as an incarnation of Visnu, This shows that
the ten incarnations include both Krsna and Balarima
instead of Buddha.”” (Studies inthe Genuine Agneya-
purara’, in Our Heritage, Vol. III, p. 83, fn.).

10. gUEgTIEReds frafe Farntrd  amermmsfe 1 g
TR AT wwecdt @ g8 ST wvfawad! (Dasavatara-
stotra attributed to Saflkaricirya) verse 9). As to why

Siddhartha was called Buddha, the statement in the
Buddhist work Satroddesalankara is worthy of note

(wmﬁﬂmg&dﬂmiaﬁmaﬁaml a9 38 @ g
Ao quafed W O @ 925 1, quoted in the comm.

Trikanda-cintamani on Amarakosa).
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doubtedly suggests some secret yoga practice)!!; in Matsya-p. 54.19
he is described as ZMT and in Skanda-Reva 151.21 as m‘fﬁ'ﬂﬁ[;
in Devi-purana 6.5 he is'described as FYEIIAE (whose ideas are
purely holy), Jg g7 (born of a purified body) and TWEuffa-
7% (free from attachment and hatred); in Vispudharma he is
described as AT ATAUT AT YJY I (vide Studies in the
Upapuranas I p. 144) which is suggestive of Buddha’s being a
sannyasin, for showing compassion to all creatures is one of the chief
characteristics of sannyasins.*? The Puranic assertion that Buddha
was clad in clothes of brown-red colour (REHEEATEAT Santi-p.
348.2 Kum, ed; Cr. ed. App. 1,no 31) also proves thathe wasa
sannyzsin.t8, Buddha is sometimes decribed as wearing a red cloth
(Xwareq Devi-p. 6. 5; THIFIARGATY, Visaudharma, Ch. 66; vide
‘St. Up.” L. p. 144j)—a view which is found in the philosophical
works also'4. The Visnu-p. (3.17-18) speaks of #aTg (who may be
taken as a form of Buddha [Mayamoha has been clearly stated as
the same as Buddha in Agni-p. 16.2] as wearing red cloth
(raktapata). Are we to take rakia as the same as kasaya or to think
that one of these two descriptions is older than the other or that
there were two different views about the colour of Buddha’s
garment ?

The names of the parents, wife and son of Buddha
In the Puranas Buddha’s father is usually called ﬂiﬂ'ﬂ‘l‘”

11. Cp. the description of Buddha in the Merutantra :
9 qEEAed gEEAFaERE A | NEieqgaly s -
FEay

12. G. Dh. S, 3.23-24; Yaj. Smrti 3.61; Manu-smrti 6.39.

13. The Bauddhas are often described in the Puranas as putting
on brown-red garment; see ML D | {(‘ﬁ'r....ﬂﬁﬂ'ﬂ@-
gsitfer:’ (Brahmanda-p.  2.31.59-60); i fydfea

14 71 wRedi fEAEeaEsf.... (Sariraka-bhasya 2.2.35);
THIASHT AT [AEET qisaovsaar] (Nyayamaijari, I, p. 244)

, gy ThracE = Tl atgfwfa: (Vivekavilasa 8.275).
15. TENGTGT:.... (Agni-p. 16.2). TETAEH AN &9 24 I
( Varaha-p. quoted in Krtyaratnakara, p. 248).
YEA AR 99 | gaeaer wfar fogre: o gas
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—a view which is in consonance with the Buddhist tradition,18
There are also a few Puranic statements that declare that the name
of his father is Afijana, Ajana, Ajina or even Jina.'” According
to Buddhist tradition Afijana is the name of the father of Buddha’s
mother.'® The exact form of this second name (as mentioned in

(Matsya-p. 271.13). FFwRagar & wlenfy (Vispu-

dharma; vide ‘St. Up.’ I, p. 144), aeqat: @¥ea:, YEEAT

3%, quErterEat fada (Narasiha-p. 22.15), [Budha is
either to be corrected to Buddha or to be taken as a
name of Buddha; see g At 9 (Vyadi, quoted in
the Vyakhya-sudha comm. on Amara 1.1.13).] Nara-
simha-p. 26.12 shows the same order replacing Vastra-
pani by Astrapani. The Vispu-p. mentions Suddhodana
and Rahula but not Buddha in its chapter on genealogy
(4.22). As Buddha abandoned kingship his name was
- not mentioned in the genealogical list. The Kalki-p.

speaks of Suddhodana as the brother of Jina, king of the
Kikata country (2. 7.28).

16. Buddha himself declared that the name of his father was
& (Mahapadana-suttanta in Dighanikaya).

17. I TG (Bhag. 1.3.24); sroed ga: | gy sfy as
f51sfT & @@ (comm. Bhavarthadipika); fmer gt whsafy
AT ¥ (comm. Bhagavatacandriki); SFAGT, sfoe-
g f7 M8z 7 (comm. Sarathadarsini); afed it AwATRE:
(Siddhanta-pradipa). AH™ aFAMT arowd afr fera: | g
d weqamarg geqfais: @@ I (Brahmanda quoted in the
comm. Bhagavatatatparya by Madhva on Bhag. 1.3.24)
AIGET: T @ FA A AW | wfowren oy g e
SMTET: I (Bhavisya-p. 4. 12.27). Itis to be noted here

that the Purana says (in the verse 28) that Buddha
appeared in the Tamasantara (in the Tamasa, i. e. the
fourth manvantara). The significance of this assertion
is difficult to u-derstand. The Kalki-p. has a peculiar
view about both Jina and Suddhodana in 2.6-7. It says
that Kalki.came to the Kikata country to chastise Buddha
and he met with Jina, king of the country and Suddho-
dana, his brother, both of whom were killed by Kalki.

18. ‘“And the name of her [Buddha’s Mother’s] father is
expressly given as Afijana, the Sakiyan” (Rhys Davids :
Buddhist India, p. 18).
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the Puranas) cannot be determined unless proper critical editions
of the Puranas are prepared. ) :

Since Kalki-p. 2.7.44 regards mwrmady as the mother of the
Buddhists (ar< stgr:) we may reasonably infer that Mayadevi
is the name of Buddha’s mother. Buddha himself declared that
the name of his mother was Mayadevi (Mahapadana-suttanta).
Buddhist tradition and the lexicons (Amarakosa 1.1.15) are in

favour of this view.2® A mythical form of Mayadevi is found in
Kalki-p. 2. 7. 36-44.

It may be surmised that 3y is also the name of '‘Buddha’s
mother from the statement g QFH'EFTTE‘ agear swtasafr fon<ay sor-
amar g9: (in Kumarika-khanda 40.255-256). If we take gy as the
same as gg, FFAT cannot but be the name of Buddha’s\’ mother

as there is no country of this name. For a Tdiscussion on this
statement see infra.

There is no mention of Buddha’s wife in the Purinas?® and
we find no direct statement regarding the son of Buddha in the
Puranas. The Vispupurina says that'Suddhodana was succeeded
by Rahula (4.22.3),%! and from Buddhistic works we find that
Rahula was the son of Buddha It may be presumed that since
Buddha took sannyasa before being enthroned,22 Razhula is said to
have succeeded his grandfather Suddhodana.

19 “The name of his [Buddha’s] mother has not yet been
found in the oldest texts, but it is given in the Buddha-
vathéa as Maya®’ (Rhys Davids: The History and Litera-
ture of Buddhism, p. 60).

20. It appears that the Puranic authors had no occasion to
mention the name of the wife of Buddha.

21. TEAIG A, AR FERT:, TR UGS, q@ sEfo
(Vispu-p. 4.22.3). .The readings %137 and TGS in the
place of 5\_@@[ and TS (as found in some editions) are
corrupt.

22. A Varaha-p. verse says that Buddha enjoyed kingship :
R TR @ T SET | FAT TSABAS G T
g% T 1 (quoted in Krtyaratnakara, p. 247). This is
however extremely doubtful. If ‘WT z]vqﬁsrqq’ means
‘Buddha’s remaining in the royal palace for some years’
(before leaving it for ever witha view to discovering

the way of getting’ rid of all miseries) then the Puranic
statement may be accepted as valid,
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The body of Buddha

We have a few statements describing the body and the limbs
of Buddha. The expression devasundara-ripa in Matsya-p. 47. 217
(Rergrawedwr 951 917) %8 shows the exquisite beauty of Buddha. He
is said to be of white or palered complexion?4 and
ST (possessing long ear's) in Angi-p.49.8; ﬁ'fﬁga'“ (of shaven
head) and goamqa?® (having white teeth) in Santi-p.348.41-42
(Kum. ed.) The epithet FFET in Agni-p.49.8 shows that Buddha,

unlike Mahavira, used to put on cloth on his body.

The language used by Buddha

It is the Mahabharata that informs us that Buddha preached
his views through the medium of the Magadhi language (wyroay
HITHTT SHTSAE a9 Santi-p.348.41; cr. ed. App. 1, no. 31).
(Gramatically wprde Wrgar is wrong; it ought to be corrected to
grrear; the corrected reading however renders the metre defec

tive).

23, Ithas however variant readings. “In the readings
recorded in the Anandasrama edn. the line%ﬂ{lﬁwﬁw
ém:at:’ is givén two variants, one making it more
intelligible in its application to the Buddha : IFqTgTEIT

and another introducing the missing Krsna & i "q933
The bulk of the MSS of Matsya collated by us have the

reading ¥a#ai agaad. Further MSS, though not all of

them,....read et wamF, thus eliminating the Buddha
altogether” (Dr. V. Raghavan : ‘Further Gleanings from
the Matsya-p.’, in Purana III, p. 324).

24, In the Majjhimanikaya Buddha is found to have declared

© .
that the beauty of his pale-red body was destroyed on
account of his practising acute austerities before the
attainment of bodhi.

25. Cp. Brhatsarmhita-57.44 which describes Buddha as
gATaaar (57.44) meaning SRACIUHA ; its variant FETaHT
means fafrataaaar. ‘

26. Nilakantha remarks JFSEFAT ATGRIAANNG  FYAT THIRH

&1 (on Hariv. 3.3.15). The significance as shown here
does not seem to be satisfactory.

e

JULY; 1982 ] BUDDHA AS DEPICTED IN THE PURANAS 393

The aforesaiil assertion about the language used by Buddha
is historically valid. It is to be noted that (i) Pali was the
language of Magadha through which Buddha preached and that
(ii) Pali, on aceount of being spoken in Magadha was called
Magadhi. In time of Buddha Pali (the language of Buddha®
sayings) and Magadhi were synonymous, Afterwards the language
of the religious teachings was called Pali and the Prakrta language
current at that time came to be called Magadhi.2?

It is well known that the Magadhi language was highly
praised by Buddhist teachers. In several works on Pali grammau
Magadhi is extolled by the couplet g7 WY T T -
foomr | FgON S gATSTT @ g Arfy w1 cp. the statement
AETITTRERT foaty (a<aad, p. 31, P. T. Series). Since Buddha
used Magadhai the Buddhist teachers spoke of it in a highly exag-
gerated way.28 ’

27. In later period Pali ceased to be the spoken language
and it existed in religioﬁs,works only, This later Maga-
dhi (which in reality is the gradually developed form of
Pali) better known as the Magadhi Prakrta (Magadhi
Apabharisa) and sometimes called Magadhinirukta
(Datha-vamsa 1.10) is the direct source of Oriya, Maithili,
Bengali, Asamese, etc. The Magadhi in the Sanskrit
plays is quite different from Pali. It is better to use stg-
Frrey for Pali and STEAAWEY for AR S15a(WTeT). Ardha-
wagadhi is, however, a mixture of & TTEY and AGITEr
(Sathksipta-sara-vyakarana 5.98).

28. It is claimed by Buddhaghosa, the greatest known Pali
commentator, that the language through the medium
of which the Buddha promulgated his doctrine and
discipline was Magadhi. To Buddhaghosa as well as to

other Pali commentators Magadhi is indeed the nirukti
or diction of what is known as the Pali canon™ (B M.

Barua : Some Aspects of Early Buddhism, in ‘Cultural
Heritage of India, Vol I, p. 442). “Even Buddhaghosa
says that a child brought up without hearing the human

voice would instinctively speak Magadhi” (R. Childers :
A Dictionary of the Pali language, p. 13), wvide the
comm. on the Maharapa-siddhi, p. 27.

19
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Activities of Buddha
The Puranas ascribe two kinds of activities to Buddba, namely

(1) preaching views in order to delude demons etc.29 and (2)
blaming animal sacrifice as prescribed in the Vedas.3©

~ Following points are to be noted in this connection. The
beings deluded by Buddha were rarely called men; chiefly they
were called daityas, dinavas and asuras. These words seem to

signify ‘human beings possessing the characteristics of daityas etc’,
It would be illogical to assume that daityas etc. are to be taken
in their Puranic sense i. e. ‘the offspring of Diti’ etc. The meta-
_Phorical use of these words is often found in the Puranas,

29. W™ gfgur (Bhag. 1.3.24; Garuda-p. 1.1.32).
;l-q}wq a;mﬁ%ﬁ- (Bhag, 10.40.22). Eeqmi TR
forar ggefon | dewwEmeg W (Padma-p. 6.263
69-70). ms(@ g = é;q'(ﬁfgﬁ' (Padma, Srsti 73.93).
I& wefrenfy wra (Santi-p. 348, 42 Kum. ed.).
ATTEETe R Mg e @t e
(Agni-p. 16.2-3). 37 gaeaeiw wfeafy sorq @ Mgy
(Skanda, Reva 151.22). w¥7 dgfenfy WAT JEISTIAGH
(Skanda, Vaisnava, Vasudeva-Mahatmya, 18.41; Guru-
mandala  ed.). gt SwlEEE gEed & whierfy
(Br-Dharma-p. 2.11.72).

30. 2afgwi frwrwawifa fafgqmi - agwerm sy (Bhag.
2.7.37). arfawety Twgqisqagy  (Bhag.  11.4.23).
T R 9 M stgenm o (Sivasp.
2.5.16.11; &g to be corrected to gg, or it is to be
taken in the sense of ggHafragy; in the preceding verse
Krsna and Rama have been extolled). g deam fg
fafas: - enfid afcend Semitdesg 0 (Sivap.
2.4.9.25). Feumit  frifa: (Bhavisya-p. 1.6 39). gq:

FHEIAE AT gt | waw e

gfv: 1 (Brahmapda-p. queted In Bhagavatatatparya
by Madhva, 1.3.28). wrfrg faftrge-daswigerfafa: =
FgrEaEaafy  (Kalkip.  2.3.29).  Jsaafygammgaor

faig e | = gear awfiert fgmmt fafreafa 0 (Puranasami-
hita 8.81),
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Some are of opinion that the use of the words like daitya,
danava, etc. is in accordance with the Puranic character of narrating
events of past ages. (Buddha lived long before the authors of
the current Puranas). These words refer to those persons who,
in ancient times, followed anti-Vedic religions and consequently
found the teachings of Buddha as valid and useful. A similar use
of words is found in the legends concerning the destruction or the
loss of the Vedas. The Puranas say that the Vedas were destroyed
or stolen by the asuras namely Hayagriva, Sankha and others,31
There is no doubt that in these legends the word asura refers to
those persons who were against Vedic discipline and who created
obstacle to the propagation of Vedic culture. It must be borne
in mind that no mythical tale can spring through pure imagination;
such tales must have their bases in some form of reality.32

It is remarkable to note here that in later period followers of
the Vedic religion declared that it was love of wanton life that had
caused the highly learned pevsons of the ‘Hindu’ society to embrace
Buddhism (vide Nyayakusumaiijali by Udayana (Ch. II) of the
10th century. :

From the Puranic statements it does not appear that Buddha
was against the nivriti-marga or jfiana-marga of the Vedas. 'I.'hxs is
quite in consonance with the teachings of Buddha as found in the
Pitakas. Buddha is found to praise highly of those sages who
we.re the followers of the nivriti or jAana marga of the Vedas.33
(vide Brahmana-dharmika-sutta in Suttanipata).

e A

—_—

ide Bhagavata-p. 11.4.17; 5.18.6; Varaha-p. 1.5; 15.10;

3l Iﬁ%eio;a%{ﬁrma-p. 1.16.77-84; Matsya-p. 53.5‘7'; Padma-
7 4.22.33; 6.257.1-31; Agni-p. 2.16-17; Santi-p. 347
Vana-p. 85. 46-48.

istorical interpretation of (1) Gayasura in the
32. (‘]ﬁ";dtgﬁaflés;ya’ by R. LF., Mitra and ‘Gaya and Buddha
Gaya’ by B. M. Barua and of (2) Kalki in-the papers by
(1) K.P. Jayaswal in Indian Antiquary, vol. 4? (1917), by
(2) Prof. Pathak in Indian Antiquary, vol. 43 (1918) and
by (3) Otto Schrader in Brahmavidya, vol. I.

i v i he

. The Kalki-p. has a staiement that prec1s§ly states t
33 view-point of Buddha : sgmmafremEgd sshfmmae
e dgEareantd  (2.3.29). The first two expres-

jons in this statement are highly significant and deserve

ilc())nlignexplained elaborately. The statement will be
explained in a geparate paper on ‘The Buddhist
religion and philosophy in the Puranas’.
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Buddha is said to be the killer of Madhu and also dear to
Madhu in Skanda-Reva 151.2 (wegear wfirr:). Nothing is known
about this Madhu and the information is not found in any vther
Purana. Since Buddha is regarded here as the ninth incarnation,

the information creates a problem which is difficult to solve. Is
the first Madhu the same as Mara ?

The places associated with Bnddha

Following places have been mentioned in the Puranas in
connection with Buddha.

Kikata—It is said that Buddha will appear in Kikata
(3@ T Arwey wiasafy, Bhag., 1.3.24; Garuda 1.1.32).3¢  As
Kikata is not stated to be the birth place of Buddha in Buddhist
works®® we are to take the root bh# (in bhavisyati) in the sense
of ‘to reside’ or ‘to lead the life.3¢ Thus we can take Kikata as a
centre for preaching Buddhism.87 The plural number in the

34. aﬁq;%g oy A9RE (comm.  Bhavarthadipika); q?ﬁ;%g’

wrafaydy (comm. Padaratnavali); cp. Sattvata-Samhita
265 (qrvsgreamfrrera gefewn wal e qadr wam
:rqnm{) and Saundarananda 3.15 (g fatg %‘Iﬁl“g Ty
sgorray frfeast). ‘A

35. But see g ¥ WET AR #Y waqr ~° (since Buddha
appeared in Magadha, he was called Magadha), quoted

from some Pali text by Pt. Vidhusekhara Sastrin in his

Pali-prakasa, Intro. p. 13, fn. 32.

36. See Ksiratarangini on the root Bba (p. 4, ed. by 4.
Mimarsaka); in Mbh. Vana-p. 157.45 ufysgfiy means
sirfasafa (Nilakantha).

37. Kikata was deemed so intimately connected with Buddha
that the Kalki-p (2.6.40) described Kalki’s going to Ki-
kata with an army with a view to chastising Buddha,
though Purina tradition declares that Kalki will appear
in the future. The Kalki-p. (2.6.41-42) further says that
Kikata was the country of the Bauddhas where there was
no performance of the Vedic religion. Inhabitants of
this country are said to be the followers of materialism
and to be antagonistic to the rules of caste etc. Itis
remarkable to note that in the Rgveda (3 53.14) Kikata
was regarded as a land beyond the pale of aryanisin and
in the Nirukta (6.32) as an anarya-nivasa.
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word Kikata indicates that it is the name of a janapada. In the
Puranas Kikata has been mentioned in a very few places. Accor-
ding to Garuda-p. 1.82.5 Kikata issituated in Gaya; according
to Br. Dharma-p. 2.26 20-22 the Kikata country has been called
an unholy land. its king Kakakarna is said to be the despiser of the
Brahmins and the name of one of its townsis Gaya; according
to Vayu-p. 108.73 the holy Ganga, the holy Rajagrha-vana and
the holy river Punahpuna are in the Kikata country. Thus we can
take Kikata as the ancient name of Magadha, a view supported by
the lexicographer Hemacandra (Abhidhanacintamani).

Mugadha—Mentioned in  Skanda-Kumarika 40.255 (%778

Swaaregear gafasafq). The significance of Hemasadana is to be
determined.8®8 For a discussion on this statement see below.

Dharmarajagrha—It is said that Buddha, son of Suddhodana,
will delude men staying in the Dharmarajagrha by preaching his
views through the medium of the Magadhi language (S?mti-p._ 348.
41-42 Kum. ed.). It appears that the Dharmarajagraha is the
same as Rajagrha.8°

That Rajagrha was intimately connected with the activities
of Buddha is a historical fact. 1tis well known thatin Rajagrha
lay the centre of his missionary activities. Buddha is said to have
gone out on his first alms-begging in Rajagrha and to have lived
inacave ofa hill in Rijagrha, In the Dighanikaya Buddha is
said to have described many places of Rajagrha as ‘highly delight-

ful’. It is a pity that schism in the Buddhist order also started
at Rajagrha.

Nepala—In the Nepala-mahatmya section (1,57-65a) of the
Himavat khanda (which is said to be a part of the Skanda-p. and

38. There are minor Buddhist Schools, most of which seem
to be of local origin, namely gueq, qafirfsr (Mahavatisa
5.12-13). -Has this gagq any connection with gwasT ?

39. It may also be surmised that since Dharmaraja is the
name of Buddha, a particular place (in Magadha) was

called Sl'lf'{ﬁl“[g. As for example Venuvana in Riaja-
grha was a place which was intimately connected with
Buddba.It is however better to accept % (in the sense of

¥Wg) as qualifying TRTE.
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which seems to be a work of much later age) it is said that Buddha,
a form of Visnu, came to a hill in Nepal from the Saurastra country
and practised penance. The goddess Girija (called Vajrayog ini)
appeared to Buddha and gave a boon to him to the effect that per-

sons residing in Nepal would be virtuous and that in this country -
the devotees of both Siva and Buddha would reside. Being asked

by Devi Buddha established a lisiga at the confluence of the rivers
of Vagmati and Manimati,

The aforesaid story does not seem to have any Buddhist
basis. It appears that since Buddha was born in Nepalese border
and since Buddhist Tantra has a close connection with Nepal, the
aforesaid story was conceived by the Puranic authors.

Time of Buddha

Three kinds of statements are usually found in the Puranas
about the time of Buddha. Sometimes the expression purat® (in
ancient times) is used, which, being vague, does not require any
discussion. A good number of Puranas declare that Buddha flouri-
shed at the beginning#! or precisely at the first quarter*Z of the
Kaliyuga. This view however is not of much value, if we think that
a quarter of Kaliyuga is equal to 108000 years (the Kaliyuga being
of 432000 years).

40. 9O AR IE T YEEAGAISE (Agrisp. 16.1-2),

41. q@: FO! AT QN Afasarfa (Bhag, 1.3.24; Garuda-p.
1.1.32). FO I8 J91 G WAAAT: N (Narasirmha-p.
36.9). Fleqd 9 FoTHYEEAGH & Afesafr (Vispu-
dharma, ch. 66; vide Studies in the Upapuranas, I p. 144),
qq: SogEEr gaeTgnt 9@ (Santip. 348 41-42
Kum, ed.). ¥4 & awmedl 91 wfeqd M (V. Dh. U.
3.351.54). '

42. F¥ TIFAW daAWT {qa: (Bhavisya-p. 1.6.39). As the
verses preceding to this verse are noteworthy for chrono-
Jogical purposes they are given here : “Gaftnes #1& g
FHfomT goE gfk: | FRATE SFAY A T AW fage uzk
e = @epa qeeu graae g | smad $d Ted qenr
o S 139 fagad od o qer, gaeAIsTEd |
fragad a0 TS¥ qrAiGEEieEg | 3¢ | TaE Fagase
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The third view says that Buddha flourished in the 28th
Kaliyuga.4? The Puranic reckoning of the subdivisions of a jyuga
is still an enigma and unless the problem is solved it is useless to
dwell upon this point.

There is a fourth view found in the Kumarika-khanda of the
Skanda-p. only. From the versest¢ (as given in the footnote) it
appears that Budha i. e. Buddha appeared 3600 years after the
beginning of the Kaliyuga, taking gq: as indicating ‘after the begin-
ning of the Kali yuga’. If 3102 B. C. is taken as the beginning
of the Kaliyuga, then, according to this view, Buddha appeared
after. Christ—an absurd view ! The Puranic verses as given in the

footnote are highly perplexing and one is tempted to take this

Buddha as a different person from $iddhartha Buddha.

SRld ST | FS: FIAF ete. In some places the
printed readings seem to be corrupt. Before ‘wafew=ig
F1% g the Purana reads WgMwawal v figeged
9z ( 35 ) and it shows the order of the kings from Nanda
to Mahananda as Nanda—Prananda—Parananda—
Samananda — Priyananda—Devananda—Yajfiabhanga—
Mauryananda—Mahananda (verses 32.35)  The above
account has its own peculiarities which deserve to be
noted carefully. Smith’s observations about the chrono-
logical position of the Nanda kings are worth noticing:
“Many unsuccessful attempts have been made to harmo
nize the conflicting traditions and to evolve a resonable
scheme of chronology. I cannot pretend to solve the
puzzle (Oxford H. of India p. 83).

43 sEEfed ST8©IF WAT Fa39q (Brahma-p. quoted in
Krtyaratnakara, p. 159).

44. T FrY agRY SEROT HY | AN FAGIATG IGAT SThSART 1
UM ooty ersforar g9 AT @ g | qer watfr aaf
wigsafer wgre: 134% | sfafargaargaT @ ghsafy Sifern
wq:afe = quifer wFer vl @uT | A e g R
TATg Tlarsafy 1 U | gEST FrerT OO gufiE 5w 134 )
T Al & WRAT GAATIRE G 11 4% | (40.255-250a).
In lexicons Budha is read as a synonym of Buddha; g3:
grat g: (Vyadi quoted in Vyakhyasudha on Amara
1.1.13).
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S

Following points are to be noted in this connection : (i) This
Buddha lived for 64 years, while Siddhartha Budha lived for 80
years; (ii) this Buddha killed some persons, while Siddhartha was a
strict follower of non-violence; (iii) this Buddha is regarded as
gaqrar, while Siddbhartha has never been regarded as such by the
Pavranikas (dharma being the same as the Vedic religion). In
spite of these glaring differences we find some points of essential
similarity, namely his connection with the Magadha country
(verse 255) and his being a part of Visnu (verse 250).

It is to be further noted that in this passage the indication of
time concerning Buddha is ambiguous. The word gg: in verse 255
does not necessarily mean ‘after the beginning of the Kali age; it
may earily be taken to mean 3600 years after the Saka king’ ! The
relevant verses are given in the footnotet®; they may be consi-
dered by interested readers with a view to deriving a plausible
sense. At present we are unable to give any rational explanation
of these verses.4®

45 iR FW Few Wiig acd A § uwen By avagEy
aidy oo | Gray smersae G afake i g
am arqorati: fafges @ wfaamt aaReEr swE) -
g WRYell qafery Tgdy TR | whed qeaTsd ¥
FumE o gfrsaf 14 grEdd geaf e Asteg-
ety | qay Fry agay T wrfdy = 1y wfsd freear-
fremed @r yowd | fafewmmEr griv e @ @
gfesafr URY3N Ta ATEEAY  AQATATHFY T | TH A
wiremes AsfreriEmgrE: 14N (Kumarika ch : 40); verses
255-259a quoted above are about Budha or Buddha.

46. I have come to know of the following verse on Buddha
from some Vaisnavas of the Gaudiya school, which says
that Buddha appeared 2000 years ofter the beginning of
the Kaliyage : 36t o0w: ToResagafzad 1 | aft: qreesviea
fusrhagastaa: u (patata=of pale-red or pink colour;
cikurojjhita means the some as mundita). If Buddha
was born in 624 BC or 563 BC (according to the Buddhist
traditions current in different countries), it follows that
he was born 2478 or 2539 years after the Kali era. 1fwe
read the verse as ¥HUgHAEad and take it to mean 2500
(5004-2000) years, the date as given here tallies with the
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Tithi and week]day concerning the birth of Buiddha

No Purana says anything on these two points, It is the Purana-
samuccaya (which is relied upon simply because it bears the word
purana in its name; quoted in Nirpayasindhu, p. 61) that says that
Buddha was born in the 6th day of the bright half in the month
of Agvina (zwiswai Twfe faaR =ihaw a3 i 9o Fer Al
I GATEAT wa.27 According to Buddhist tradition Siddhartha
Buddha was born in the 15th day of the bright-half (ptrnima) of
the month of Vaisakha.

Worship of Buddha

Only a few statements are found about the worship of Buddha.
Varaha-p. 48.22 informs us that one desirous of beauty should
worship Buddha (wqret 79T 73%).

In the procedure of the gravar}advidaﬁ-vrata Buddha is
mentioned : geureT 7 &% § JEATAT qAT farw (Saura-p. 15.16; by
uttering the name of Buddha the head of the deity to be worshipped
is to be touched); similarly Buddha’s name is mentioned in the
procedure of the Naksatrapurusa-vrata in Matsya-p ch. 54
IEM JFAE TA FAHE IEELE: S aqH qULS 54.19). The Varaha-p.
has a chapter on the Buddhadvadasi-vrata (ch. 47). According to
Bhavisya (Uttara 4.140) lamps are to be lighted in the temple of
Siddhartha Buddha, Brahma and others. In Garuda-p. I. 196.11 it
is remarked that Buddha is to be invoked for protection from the

the procedure of Narayana-varman (ge%g WTW%'WMTE[) in Bhaga-
vata- p. 6. 8. 19.

two dates stated above. It is well known that different
Buddhist - traditions give different dates for Buddha,
placing him in 1332 BC, in about 1000, 2959 or 835 BC.
(Wilson : Asiatic Researches, vol. XV. p. 92).

47. Cp. s ggaawr fmmemr = weR | far adivesasd
FEIsTERS gL 11 (Svatantra-tantra quot:d in Pranato-
sini, p. 373).
Cp. also ‘Mayadevi was delivered of Bodhisattva or the
child on the fifteenth day of the f{ourth moon of the
Wood-Rat year’> (A. C. Korosi : The Life and Teachings

of Buddha, p. 27). The last part of the sentence is not
quite intelligible. .

20
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The Krtyaratnakara (pp. 159-160) quotes a passage from the
Brahma-p. about a orata on the sukla-saptami in the month of
Vaisakha, where it is stated that at the seventh day of Vaisakha
when the moon, associated with the Pusya constellation, shines, the
image of Buddha should be bathed and gifts, garments, etc. should
be given to éakya-bhiksus. The worship of the golden image of

Baddha is prescribed in the Varaha-purana (quoted in the Krtya- .

ratnakara, p. 247). '

In connection with the worship of Buddha it is necessary to
show here the Puranic outlook about the Asvatha tree, under one
of which Siddhartha is said to have attained bodhi or lokottara
JjAana,4® {vide Mahapadana-Suttanta in Dighanikaya). Even non-
Buddhist scholars are found to opine that the asvattha-tree came to
be called bodhidruma on account of Siddhartha’s having acquired
bodhi under i: (s T AT FET NP qrEARFT § 7 AEgIATE FEKT
afr:, comm. Trikandacintamani on Amarakosa 2.4.20-21). The
verses quoted in the foot note will show how this tree was looked
with reverence by the authors of the Puranas4?.

Purassara of Buddha

Matsya-p. 47.247 informs us that Buddha, whose purassara was
Dvaipayana, was born as the ninth incarnation (g’g} TIHAHT T3

éqmg({{qt:). The word purassara means ‘purogamin’ (going in
front, a fore-runner; it may also mean a teacher, a purokita). It
is however extremely difficult to conceive Dvaipayana (whether it
means the sage Veda-vydsa or it means any person born in an

48. ‘““Every Buddha is supposed to have attained enlighten-
ment under a tree. The tree differs in the accounts of
each of them. Our Buddha’s wisdom tree, for instance,
is of the kind called the Assattha or Pippal tree” (Rhys
Davids : Buddhist India, p. 229-230).

49. SR JEw TRt Fekaas 71 AfEeEw dvaw gweee
aAsEgd | (Padma-p.  5.55-16). wegRe™ HY  gaar
JafwE | AT aNE eI a9 a9 0 (Vayu-p.
quoted in Tristhali-setu, p. 361). AAEISTATIH STty
frareas | afagam &g Wi fagurt qroomr = 0 (Vayu-p. 111
27). geatfedy  FousPadt swag  dfeRr aHva
(Padma-p. 6.117.30).
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island) as a purassara (in any one of its senses) of Buddha. The
difficulty, however, is got over if we consider that “the Vayu-p.;
whose ch. 98 corresponds exactly to the latter part of this chapter
(47th) of Matsya, omits the Buddha altogether and reads instead
several verses on Krsna.”?8° It is however to be noted that the

idea of ‘a fore-runner of Sakya Buddha’ is found in Buddhist
tradition, 5

éﬁkya in connection wtih Buddha

The Puranas sometime use the word §zkya in connection with
Buddha. In ArFEggsee: (Brahmanda-p. 2.31.60; Brahma-p.
230.13) £3kya is an adjective to Buddha.5? Sometimes the word
isused in the sense of ‘a follower of Buddha’ as is found in the
Brahma-vaivarta passage sig 9ff THEIY AT § a‘ﬂfa’? (quoted
in Sriddhwkﬁggla by Hemadri, p. 3).

According to the Matsya-p. 271.72 and Visnu-p. 4.22.3 {zkya
is the name of the grand-father of Buddha. This seems to be highly
doubtful as we do not find any corroborative statement in Buddhist
works, The Br. Vaivarta-p. (quoted in Tantradhikarinirnaya,
pp- 2-3) derives §zkya from the root fzk (to be able) in the sense
of ‘capable of subduing the gods® (said to the asuras by Buddha)
—a derivation which is highly fanciful. The word has been explain-
ed in various ways®2 the authoritativeness of which does not seem

50. Vide ‘Further Gleanings from the Matsya-p.> in Purina
III p. 324.

51, Buddhist tradition speaks of 24 predecessors of Siddartha
Buddha, the last of whom was Kasyapa; cp. FRIUE
IEAY AT MAA T ATA: (Bhavisya-p. 111.1.6.36),Siddartha

Buddha, in turn, is the prredecessor of Maitreya Buddha,
who will appear afterwards.

52, In a passage in the Agneya-p. similar to that in the
Brahmanda and the Brahmapurana we read ‘GT&T@
FEAF: (vide ‘St. Up.” I, p. 145). It appears that the
meaning of the word éakya gradually became obscure.

53. TEERfTg gEaTe, TRt giesrfean sa: (Asta, 4.
3.92) (Ksirasvamin on Amarakosa 1.1.14), &y W&l
formram o fanfeag oaq (Trikigc_lacinti‘mar;i on Amara),
AERqeNfiTeN e qeAred At | qefeegaaea qi
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to be out of question. The word Sakya-muni for Buddha is fairly
old, for it is found in the Rummindei inscription of Asoka.

Before concluding this article we want to inform our readers
that about the Buddhist philosophy and religion the Puranas contain
various statements—almost all of which blame, denounce or decry
them vehemently. Buddhist doctrines as propounded in the
Puranas (sometimes with the names of the Buddhistic schools)
have their own importance and they deserve to be compared with
the doctrines found in the Buddhist philosophical works. Ina
separate paper we shall deal elaborately with the Buddhist religion
and philosophy as described in the Purinas.

It should be noted in this connection that in the Puranas
the words Jina, Jinadharma, Buddha-sastra, Bauddha dharma and
the like do not always bear the same sense. Sometimes Bauddha
or Jaina means any anti-Vedic doctrine, whether it was taught by
Siddhartha Buddha or by a person anterior to him. There are
other problems too. Since all the Purianic statements do not regard
Buddha as an incarnation of the Vispu, the question ‘when
Siddhartha Buddha came to be regarded as an incarnation’ is of
prime importance and it deserves to be solved properly. We shall
try to solve these questions in the aforesaid paper.

T =fa @@t || (Saundarananda 1.24). In fact sikya
is the name of a Ksatriya clan. Buddha himself declared
that he had belonged to the Sikya clan (Pabajja-sutta
in Suttanipata; vide also Nalaka-sutta in Suttanipata),
There are scholars who think that §akya is based -on the
Pali word Sakiya (J.R.A.S. 1806, p. 162 ff.). The
origin of the name appears to be shrouded in mystery,
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It is gratifying to learn that the book under review has come
from the pen of a non-Hindu scholar, who is well known for his
love for Sanskrit learning, especially for Puranic studies. His
dissertation on Sarasvati has already proved his competence in
the field of Puranic research. Tne observations of the author (in
the Preface) that ‘there is a singularity in the emersion and develop-
ment of Brahma’ and ‘Brahma has been a neglected deity in the
sense that there is a great paucity of literature on him’ are without
any exaggeration and we have no hesitation in declaring that the
author has made a commendable effort in presenting various as-
pect of Brahma. His discussions on the physical aspects of Brahma
and Sarasvati and especially on the implications of the vehicles
(vahanas) etc. of these deities are highly interesting. I believe that
the work will attrack the notice of all lovers of Puranic literature.

In its five chapters the book chiefly deals with (1) the position
of Brahma; (2) the birth and death of Brahma; (3) the offspring
and the types of creation of Brahma; (4) the colour and vehicles
of Brahma; and (5) the image of Brahma and Sarasvati, and the
objects held in the hands by these deities.

A glance of the book would reveal that the work is not ex-
haustive and manyessential Puranic facts concerning Brahma
are wanting. It is not understood why the author has not utilized
all the Puranas. He does not seem to have collected materials
from the Varaha, Naradiya, Lihga and Karma Puranas. Again,
though he has utilized the Visnudharmottara and Devibhagavata
(both are Upapuranas), yet he has left the Siva, Devi and
Kalika Upapuranas. Since the author has chosen only one deity



