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MANKIND AS DESCRIBED IN THE PURANAS
By
RAM SHANKAR BHATTACHARYA

Some Puranas are found to contain passages on the creation
of human species (manugya)® by Prajapati Brahma. Since these

1, gmfeamaeaen ganfwsmfaacad: | wigaa TEaw6E qaig
alaeg sy 115 FenRals Sadd qalsaigaaasg 31 3 9
sFTgageRansiEw! s 116 g g-aagsn W@as
FIfcm: | SFraT afgieasd agean @EEng @ 017 (Vispu-p.
1.5.15-17); qarfasaifaacqen acafsaifaagasr 152 ggaqa
qreawhIdaTAea: GaIEFT | AEARAT] aaqa(?) qavsaigaEa
g 1153 § 9 qFrgagorRan-aeateistas: | gear gaagat
qavras wifeor: 154 gFEn afgsaR A @EEna J )
SHACTRFEGET aseqr 9 sgafeaqn 155 fagram agsad
Tredggaan: | gy daa: aut gaigean(a:] st 156
(Vayu-p. 6.52b-56); gemifwearas: & acmifweafaaeaar |
srgast Wigad: Wisaigaraeg s 146 gearasaty Sada
gisafgeiqaEg & | @ 9 SFEagoRaTeseEisiaan: 148
qemd gEager aaaw s | aFEn afgaw agsan
qEsnd 3 149 SEUAIHFIEGEIE] 9 Aafegan: | fagram
qeaRd weEd:  ggafAo: 150  (Brahmanda  1.5.47-50);
auifusarageges  aenfasarfaseaa: | gt qarawg aals-
&qEg 9rEF: 1125 JEAIZaT gadea qatsaigataacg d | § T
AFEAGHETAETHT  NSEFR 126 qEmd g@agar @has
gifor: | g afgeeass agsan: g d 127 (Markandeya-
p. 47.25-27); gavsfasarageqes gentwsaifaasaar | sgudig
fuSawRATTEIaEg  WEE 19 & F  AFREgoEanEE!
st | grEeneraTEgar agsan afeifgan 110 (Korma-
p. 1.7.9-10, cr. ed.); gdvsPsmgacaen aaifasaifaacaar n
LU SIS SIS RS E R | CE I (2| EC 1
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passages show the essential nature and characteristics of man by
using philosophical terms, they are going to be explained here
with the help of philosophical works. As these passages occurring
in different Puranas are almost similar, it may be reasonably
concluded that they have a common source. It is needless to
say that the printed readings of the Puranic verses are in many
places corrupt. An attempt is made here to correct these corrupt
readings also.

A close study of these Puranic verses shows that the readings
contained in the Visnu-purana are without any corruption. The
reason is obvious. This is the only Purana that has been used
even by the teachers of different philosophical schools. The three
commentaries on it are also helpful in preserving intelligible
readings. The Bhagavatapurana is of no help as it has only one
verse on the subject in question. The Devi-bhagavata is silent on
it. The comm. éivatosix,li on the éiva-puriga (a work of much
later age) says nothing on the relevant verse.

asatweaaeg 3 1153 § 9 yHagoran:qwT s |
JEAIT T FEagaT wavgas Fifeor: 1154 dgar afgwas aqsan
WEFET J | SUNQ@REIGET  wsedr g ogafedan: 1155
fagrearAl AgsarEd Tedagaiam: | SAY Jag: ant gatsearn
ga#ifaar: u156 (Linga-p. 1.70.152-156); guifaeaigacaca
geaifremfaama: | wigaeareawEEinalacy  amEs: 163
JEATEAT, FAT AASATRA 1aaeg q | T T IHINAGITETRITHRN
wisfaFn: 164 @ d grEager qams SR | g
afgt:aw  wgsan: gE&E § 165 (Padma-p. 5.3.63-65);
Fatgeasg 99 AAEE o | Whsfasr FHEU @ T
gaarfaa: || (Bbagavata-p. 3.10.24); gqq: @ farqammg srafe-
aagg @ 9 | satEeafd AT AGsaAr GrEEH gan 132
§ 9 SFIagaRaniEh] WsfHF: | ger graager g
sifrm: 133 (Vardha-p. 2.32-33, cr. ed.); Eaf‘g;aqgﬁsazﬁm.
zatneiaeg arad: N28b gH@agen @ qurgw TsfEsn: |
gEFel geagwt agsan afedfaan 129 (Saura-p. 22.28b-
29); quegmEs war fawqd SgATE: 1422 FIRUENT aq

W UAF: TEIAAT | FTER@NAr T eaet A1 gaEE: 143
(Siva-p. Rudra, Srsti 15.42b-43).
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It is to be noted further that some Puranas (namely Vayu,
Brahmanda and Linga) contain some more lines giving such
details as are not found in other Puranas.

No attempt is made here to afford a philosophical explana-
tion of the introductory remarks about creation (given in the
verses preceding the verses on the creation of man) which say that
when Prajapati Brahma thought to create, a certain creation
mukhya-srotas by name, concerning immovable beings (i. e. trees
etc.) appeared. This was followed by another creation, called
tiryak-srotas concering animals, which in turn was followed by
the creation called urdhvasrotas concerning devas. As all these
three creations were a-sadhakas (non-accomplishing) Prajapati
continued his meditation and consequently there appeared a
creation called arvaksrotas concerning man. (The import of the
-term arvaksrotas will be shown afterwards).

After these remarks, the Puranas describe mankind in the
following manner :

«1)

& 9 gsrmagsicanifawr wWhfasr®—The words bahula, udrikta
and adhika are synonymous; they show abundance (i. e. a domi-
nant or developed stage) of the three gumas, namely sattva (the
sentient principle), rajas (the mutative principle) and tamas
(the static principle) existing in human beings. The word prakasa

2. &9 qq;[qﬁ@;.sn is the reading of almost all Puranas.
§ (pl.) refers to the beings belonging to the arvak-srotas.
The Saura-p. however reads ELIRERTIH gg. The reading
of the Vayu-p. (gw:gca-Tsiistasr:) has the same sense.
gu-tqe (for gifrw ) (Brahmanda-p.) and  gmgw
( Linga-p. ) are scribal emandations. ez and 93T
(meaning ‘touched’ and ‘associated’) are not quite wrong
so far as the nature of the three gunas is concerned; Cp.
g3 qom qeEdqeEasfeArn e gatadardn | safwanda:
qreqigfacdsfa - (Vyasabhasya on Yogasitra 2.18). Since
the sandhi in gf\fz=s is irregular, variant readings seem

to have been conceived. An irregularity of this type is
often found in the Puranas. '
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in the aforesaid passage undoubtedly stands for the sattva guna.
The use of the word prakasa for sattva is significant. The author
seems to lay stress on the illuminating aspect (i. e. awareness,
cognition, knowledge) of the sattva gupa existing in man, instead
of the sukha (pleasure) and laghava (boyancy) aspects®. The
reason is obvious. Unlike awareness or knowledge pleasure and
boyancy (in the body and mind of man) are often found to be
easily overcome, disturbed or inturrupted. Moreover, it is the
knowledge aspect in which man excels other sentient beings.

It is to be noted here that the Puranic expressions bahula,
udrikta and adhika simply show a particular kind of developed
stage of the three gumas.¢ 1t should not be supposed that the
development of each of the gupasis equal (sama). The gunas
in the manifested state always remain in a subordinate-dorment
relation (guna-pradhana-bhava) as has been clearly stated in the
Samkhya-yoga philosophy®. The aforesaid expressions plainly
say that the development of none of the gupas in man is not too
low as is found in other kinds of beings. The precise nature of
this development will be shown afterwards.

The Bhagavata-p. has only one epithet (viz. rajo’dhika)
concerning the gupas. As the Bhagavata-p. employs only one
verse to describe man, it prefers to mention rajas ouly in order
to show the most common and cognizable characteristic (i. e.
FHqeeg, natural tendency to act) of man. The Vispupurana
(3.17.27) also refers to this characteristics in a very sublime

manner;® cp. Nirukta 5.1 (g3 aqsar ;!aqﬁa er,'l:['g)).
(2)
qeay & @aget qA @ Fifeor:  garar afgrasg’—Man s
said (i) to ‘have abundance of suffering’, (ii) to be ‘repeatedly

3. Cp. Sam. Ka: gqaffafasareas:  ssmsgfafaarat:
(12) and ged =g gwmwfasey - (13).

4. Cp. ywdearmd: arcdd= mgsaarqgany (Santi-p. 314.9).

5. qugarAwEgaeasr fa@w: ( Vyasabbasya on YS. 2.15);
qreatrgifgasta srdfaam fmafaamn: (on YS. 2.18).

6, sggcaml IEY IS FAUT FIOHSFT |
Sdd  AREIEH ARTA  ATEAT W

7. The reading ggar sfgrsaew ( Linga-p.) is manifestly
wrong as man cannot be samvrta (concealed) internally

12
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engaged in action’, and (iii) to ‘have external and internal
awareness’.  Since this statement begins with rasmat, itis quite
reasonable that the previous line affords some reason for man’s
‘having abundance of suffering’, ‘being repeatdly engazed in action’
and ‘having internal and external awareness’.

It can be easily observed that the three characteristics
mentioned above are associated with the tamas, rajas and sattva

gupas respectively. Prakasa refers to jiiana. Though duhkha
is usually associated with rajas,® yet here itis associated with
tamas for practical reasons. Duhkha is the result of subjugation,
or overcoming of the faculties by tamas. That bhityo bhiiyah-
karitva (the quality of being repeatedly impelled to action) is due
to rajas is beyond doubt. The repetition of the word bhiiyas
shows that a man fails to restrain himself from associating with
actions even if he knows the evil nature of actions and has run
on the path of self-knowledge to a considerable degree®.

Since the human body is weak or easily liable to diseases
etc. in comparison to the bodies of other kinds of beings and
since the human mind feels greater mental disturbances on account
of insult, degradation etc., man is rightly said to be duhkha-
bahula. 1t is this acute feeling of pain in man that is the source
of his secular inventions and divine wisdom?©.

or externally, Properly speaking it is the vegitable world
which is gfgza: dqqg as has been stated in the Puranas;

see Visnu-p. afgeedissgiae daawear (1.5.6).
8. §d A IS g@wed Fisawuda giwddw wata  qafg

( Abhinava-bharati on Natyadastra, Vol I, p. 283);
& UARES 21@3@ (Ksiratarangini on Amarakosa 1.3.29).

9. Cp. srummga: EqgT wiegafa srasg (Gita 14.12; see also

Gita 14.9 (za1: sdfor gorafy) and 14.7 (qfagemifa sddia
fgaw ).

10.  Cp. “It is mostly under the blows of pain that man
turns inward to explore the recesses of his own being.....
Hence it is said that wisdom is rooted in sorrow” (Annie
Besant : An Introduction to Science of Peace, p. 5).
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( 3)
qean: qasRE §*° — sadhaka (derived from the root Sadha)

. means ‘one who accomplishes’ (@i dfggY, dfafs: wodafw:,

Ksiratarangini on Dhatupatha 5.19). The word sadhaka used
here is highly significant, for it is used at the beginning as well as
at the end of the description of the creation of human beings
(called arvaksrotas). The Puranas clearly assert that the charac-
ter of being a sadhaka is the distinguishing feature of the human
species i.e.in respect of accomplishment no non-human being
falling under the other three srotas viz. mukhya (vegetables),
tiryac (animals) and #érdhva (devas) can be compared with man
(arvak-srotas). This shows that the various faculties in man are
so developed that man, unlike other beings, can apply his effort
(purugakara) to the greatest degree and thereby can fulfil his desi-
res, can acquire intended results or goals. On account of this
excellence the human species is given the first place in the enumera-
tion of the sixfold samsara comsisting of manusya, pasu, mrga,
pakgin, sarisrpa and sthavara.® Since this excellence is not easy

11.  geqr: gigsr war: (Varaha-p. 2.32); Saura-p. 2229 and
“Kurma-p. 1.7.10 read qgeAT: gfi@ifaar: Mark the use of
the word manusya and not manava in the passages of

all the Puranas. DBoth the words are derived from manu,
but since the former signifies a jati (see Panini 4.1.161

sAviarasadl g% 9) and not the apatya of Manu ( in this
sence the word would be manava) it is used in these
Puranic passages.

12. gk gwa Qg sgfad afqead | wigsd | agsay | agard
9 QAR AT WG | gar) afearad qearsda 9 |
gaga@g T=sfg eaEd 7 @@ 0 (Vayu-p. 14. 35b-37a);
see Linga-p. 1.88.67b-69a also.

It is to be noted that pas’us and mypgas are mentioned
here separately. It seems that pas’us are domestic ani-
mals while mrgas are wild animals (Balarama Udasina’s
comm. on Sam. Ka 53). This may be the original view,
for the Puranas are found to divide pasus into gramyas
and aranyas; see Visnu-p. 1. 5.50-51; Vayu-p. 9.46b-
48a; Markandeya-p. 48. 29-30; Brahmanda-p. 128. 47-49,
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to acquire, the human species is said to be difficult to attain.!8

Instead of showing the aforesaid three characteristics based
on the three gupas, the Kiurma-p, asserts that the human species
is dubkhotkata (severely affected by pain) and sattvayuta (endowed

with sattva) (1.7.10). The same view is found in Saura-p. 22.29 -

also (the reading being sattvayukta). Itis to be observed that
here duhkha is mentioned along with sattva—a hardly admissible
association.

It appears that here the division is not based on the gupas.
It is evidently based on the two basically different notions of
human beings, namely bhoga and apavarga*+. Those in whom
the former is predominant are duhkhotkaga, while those in whom
the latter is predominant are saffvayuta. Since the former are
full of klista-vrttis (see Yogasitra 1.5), they are said to be severely
affected by pain and since the latter are full of a-kligtavretis, they
are regarded as endowed with sattva.

( 4 )
The additional statements found in the  Vayu, Brahmanda
and Linga Puranas are as under :
SLURQITHIGET  oedT F  sgafedqn |
fagearcarl  Ageaed  adagafao: 0l
(Vayu-p. 6.55b-56a; Brahmanda-p. 1.8.50; Linga-p. 1.70.
155b-156a).

13.  g@ur mge wifa: gdsfay gzad (D. Bhag. 9. 29. 23).
14. For these two basic notions, see the expression wyagaie
zzaqg (Yogasitra 2.18) and the Bhagya thereon. The

Bhasya after precisely stating the nature of bhoga and
apavarga (the two kinds of notions) emphatically declares

gacfafmusag a=iq aifea.

15. In the place of the printed reading fggryra: we prefer
to read fggaram: ( for reasons, see below ). Linga-p.
1.70.155 reads g for 5, Brahmanda-p. 1. 5. 50 reads
argia: (for qragisi:) which is manifestly wrong. wd:
ggafaor: is the reading in the Brahmanda-p. (1.5.50).
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The verse says : on account of possessing the group of
laksanas (distinguishing signs) beginning with Taraka the afore-
described human beings are grouped into eight (i. e. these laksanas
are eight in number). These beings are characterized by siddhis
(Taraka etc. are called siddhis as well be shown presently). They
are similar to gandharvas in attributes.

Apparently the verse is not easily intelligible. It becomes fully
intelligible when we come to know that a group of eight siddhis
beginning with Tara or Taraka is propounded in the Samkhya
philosophy; see the Samkhyakarika 51. Here the first of the eight
siddhis is called #ha, which was called Tara by ancient teachers
of Samkhya as has been stated by the commentators.l® Here
siddhi is not supernormal powers (vibhuti) but attainments.

According to aforequoted Puranic verses manugyas are said
to possess these siddhis. A remarkable view is found to be pro-
pounded by the Puranas saying that the immovable beings, beats
and birds, human beings and devas possess viparyasa (ignorance),
asaktita or abakti (infirmity), siddhi (attainment) and tusfi (con-
tentment) respectively.!?

The Puranas further tell us that the four factors (viparyasa
etc.) fall under the sarga called anugraha?® cp. Sam. Ka. 46

16. The comm. Mathara, Gaudapada, Jayamangala and
Tattvavaisaradi mention Tara (neuter); the Yuktidipika,
Taraka (peuter). The Samkhyasaptati-vrtti (vi) (ed. by
Dr. E. A. Solomon) also reads Tara (neuter). Taraka is
the same as Tara (gqﬁq;:)_ See also the commentaries
on the Tattvasamasa-sitra sezer fafg: (17).

17. The verse in the corrected from would be: 1Aty
fagate: fdvafreaafear | fegarmt  agsaeg  gfeday
Feeaa: b (Vayu-p. 6.68b-69a; Linga-p. 1.70.158; Brah-
manda-p. 1.5.61b-62a).

Cp. Yuktidipika on Sam. Ka 51 (fyasfarg aaq ey |
& fg gean aaa faadawar: | s fdeg 1 J f fadgaaa-
sAFARAM: | §ieddy | 7 fg Fedaaw: goeram: | qTsATEY
satrEad: dfagmam: | qeng @ 0@ aeFifay gad) |

18. The correct reading of the verse would be : ISAHISAAG: g1

g 9gdt saafeaq:  facddoaaar A gean fagwr 9da T 0
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where the term pratyaya-sarga is used for anugraha sarga
(s scaaant fagdarafrgfefagearea: ) (See the comm. Yuktidipika
for several senses of this word). It is to be noted that viparyasa
is the same as viparyaya. Since the seventh letter in the first foot
of a verse in the Amustubh metre is required to be guru, viparyasa
is used instead of viparyaya.

¢ 5)

The significance of the expression gandharvasahadharminal
or gandharvaih saha dharmipah is difficult to determine. The
Gandharvas are one of the devayonis (see Amarakosa 1.1.11) and
as such there is apparently no reasons to regard human beings as
possessing the same attributes as the gandharvas, who are usually
regarded as devagayanas (see the comm. Amarakosodghatana on
Amara 1.1.11). The view has some Puranic basis, for some
Puranas hold that the gandharvas were created from the singing
limb of the creator and that they were born while they drank
speech (Visnu-p. 1.5.46b-47a).12

(See Vayu-p. 6.57; Brahmanda-p. 1.5.51 Linga-p. 1.70.
157; Padma-p. 5.4.66; Markandeya-p. 47.28). Printed
readings of all these verses are corrupt in some places.
Sankara in his bhasya on gvetasvatara-up. 1.4 informs
us that in the Brahmapurana an account of Viparyaya,
asakti, tusti and siddhi with their fifty varieties was given:
wd fariamfwgfefasaean sqe@adarn saeamn: | o
FIIUT  FedafaagearaasRy  afeqnsald aamqsagdarn
gfaqifear: The extant Brahma-p. has no chapter on
this topic, though it contains a few chapters on Samkhya-
Yogic matters (which seem to be borrowed from the
Santi-p. of the Mahabharata). This evidently shows the
existence of an earlier recension of the Brahma-purana.
The fifty varieties of Viparyaya etc. have been men-
tioned in Samkhyakarika 46-47.

19. wEdiSENG QUeaeT AFHateaed qerg | fagedy sifqt ard
wwateds § fegs 1 (Visnu-p-1.5.56b-47a); see also Brah-
manda-p. 1.8.40-41; cp. qiH gra-difa Tw9af: (The comm.
Vivrti of Lingayasurin on Amarakosa 1.1.11). Rgr <3-
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The expression may be explained in the following way. It
seems to show (taking saha in the sense of sadrsa) that man can
acquire such subtle attributes or powers through eﬁ'ox"t as are
naturally found in gandharvas. Our view is based on Sankara’s
bhasya on the Upanisadic passage § us} AT A | 33 -’zTEL RIGLR
FAEr: g UH  ATSATEAIINETE: , ... @ @R dFeEaimee:
(Tai. up. 2. 8). Here Sankara expressly remarks?° that a man,
remaining as a man (qﬂsm: q;a;) can attain the state of gandharva
through particular karman and vidya and thus can acquire subtle
powers like the power of becoming invisible etc. Sankara dlstin-
guishes a manusya-gandharva from a deva-gandharva, which is
said to belong to the deva-jati.

( 6)

One more line (3w Jora: gnf watwenar [a@:] sfaw)
found in Vayu-p. 6.56 and Linga-p. 1.70.156 requires to be ex-
plained.

Here taijasa must be taken in the Samkhyan sense of rajasa
aharmkara (vide Sam. K&. 25). The Puranas also use the word in
this sense.?? _

Thus taijasa seems to refer to karman or kriya (cp. fRuifis
s, Vyasabhasya 2.18) which playsa significnnt role in human
beings. Cp. ATEAT: Frogo: Mbh., Asvamedha 43.21 and Bhaga-
vata-p. 3.10.24 (TGﬁ’SFﬂ'$]‘Z Fuqy:). That is why the body of human

gfamiq OO 99 3 EAGEE 1 SA] [aveEats S
afesfaar: 1 (Brahmanda-p. 2.6.38-39). qrgdeds Sials-
oY Tematy guaan | Al EAr ga Grun giaasE: |
(Sk. Kasikhanda 8.21).

20: AMUEEELISTOARSSE ATSRFEainarar - wafa | agsn
g sefgafaag aeeEd ST agsaeEat: | 3 g sraatle-
AfETTAT: GersraH e | gearg sfaaeaE dar gy fana-
afwaEagafas | aassfgran@e sAFRad agsaade
ae faavae ) GoERfEReg gafRwiteats: -0 -
Raregat wifaa o (34T on &. 9v. 2.8).

21. gwifesedoas warfasda qma: (Korma-p. 1.4-18; Visnu-p.
1.2.35); gafesederany amasag far (Bbagavata-p. 35,
30); see also Markandeya-p. 45.38,
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beings is called karmadeha while that of non-human besings is
called bhogadeha (or sometimes upabhogadeha). Since human
beings can, to a great extent, choose the lines of his activity,
restrain themselves, perform free-willed karmans to the greater
degree they are rightly regarded as karmayoni in the §astras.

The rajasa aspect in man has also been alluded to in the chap-
ters on sarga while dealing with the creation of four ambhasnamely
devas, manugyas, pitps and asuras.® The description is highly
mystical. The relevant verses are given in the footnote without
any explanation.28

¢ 7))
Absence of sub-division in human beings—

A remarkable declaration of the Puranas is that there is no
subdivision or class in human beings; these beings are said to be
~ of one type (uxfas) only.?4

This view must have some cogent reasons. A careful study
of the relevant passages reveals that in the present scheme of
creation subdivisions or classes are conceived on the basis of the
cognisable difference in bodies or bodily activities, a fact which
may be observed in the sub-divisions of the devas, immovable
beings etc. (see the commentaries on Sam. Ka 53 for the subdi-
visions)?5. Since all human beings—from a highly ignorant person

22, dv RargRAaq Arguis wqgead | faggeaidatt @uE-
aggaq N (Visnu-p. 1.5.28) This is found with slight
variations in Brahmanda-p. 1.8.2a-3b; Padma-p. 5.3.79;
Garuda-p. 1.4.26; Kurma-p. 1.7.39.

23, whaenfasmeaal 903 @ 99 a9 | SAERFE S| aqeq
fesmga u (Visnu-p. 1.5.35); see also Padma-p. 5.3.86;
Garuda-p. 1.4.26; Kurma-p. 1.7.48; Brahmanda-p. 1.8.
18b-20a (with slight or more variations).

24, wataenaeg daw: gaisfasy qurg (Bhagavata-p. 3.10.20);
wsuiAsdara (Skanda-p.  Avantiksetra 2.31); gdds T
ATSAH (Devi-p. 10.2.7).

25. The iPuranas are sometimes found to have their own
views about the varieties. As for example the udbhids
are said to have five varieties namely 94, TeA, &l q’}w

January 1992] Mankind as described in the Purapas 97

toa man of the jivan-mukta class—have the same form of the
body and the same kind of bodily functions, they are said to be
of one type only. There may be other reasons too.

In this connection it is to be noted that according to the
Puranic declaration the mundane existence (Sariisara) consists
of fourteen kinds of sentient beings?® : to be explicit, devas have
eight classes; those born of tiryag-yoni, five classes and manugyas,
one class. The fourteen-fold division is propounded in the
Samkhya philosophy; see Tattvasamasasiitra 20 (sgdaifasy waasi:).
We shall deal with the rationality of this division ina separate
article.

( 8)

The creation of human beings is termed arvak-srotas®?

(stem, arvac). The Puranas themselves afford the reason for

and qur(Vide $ridhara’s commentary on Visnu-p. 3.17.29)
or six varieties, namely gaefy, sfufe, sar, aware, aeyg
and gm (Vide Sridharas comment on Bhagavata-p.
30.10.15).

26. _=gdufad @ag ggeat @araveey ( Vayu-p. 15.1; Linga-p.
1.88.74); argdar g Far fadwnfs 9 os9a11 Agsams-
Faia gfedd @ast g 0 ( Sk Avantiksetra 2.31); 2amai
STaaTeY et o qrad: | s wadea - (Linga-p. 2.
10.41); Zqnefad 97 Jdqdld T 95941 | FIFF T NIFSAAT
gareaugsy (Devi-p. 10.27); 2g@i Naasmey arer [aw
Far)  fgwat Aag: g9 Aa<dd Sgda N (Siva-p. 5.4.10;
‘qraer TaH shows that the human beings are of one
kind only). The comm. on the Ganakarika of Bhasa-
rvajiia seems to quote the aforequoted Devi-purina
verse (p, 11; with the reading qdds g wrgsan, which
seems to be the correct reading).

27. gaiwgiag is a word of the Bahuvrihi class. In some
Purz;nic ‘passages it is rightly used (in neuter) as an
adjective of graFy or wrongly used as an adjective of
aras: Or gi: (this seems to be a corrupt reading).
Sridhara takes the neuter use (as an adjective of some
masculine word) as an arsa usage.

13
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this name as avak-pravartana (going or tending downward).
$ridhara’s explanations g ATIYEY gey on Bhag. 3.10.24 and
g afqsdagior yad-3 on  Visnu-p. 1.5.16 (remaining alive by
taking food inside) are not sound, for bests and birds also remain
alive in the same way.

Since arvac means ‘on the lower side’ ‘on this side; ‘below’,
‘downwards?® the word arvac-srotas signifies ‘going-down’. That
is to say that though human beings are said to be sadhakas
yet they frequently forget their nature and capability and conse-
quently they fall down. This act of easily falling down may be
observed in the fact that the deep friendship of many ycars of
two persons can often turn into enmity for the rest of the life on
account of a quarrel on a very trifle matter.

¢ 9)
" Place of Arvak-srotas

-The creation called arvaR-srotas is said to be the seventh?®,
the first six being (i) mahatsarga, (ii) tanmatra-sarga, (iii) and
vaikarika-sarga (these three are called prakrta-sarga), (iv) mukhya-
srotas, (v) tiryak-srotas, (vi) iirdhva-srotas (these are called
vaikrtasargas). According to the Bhagavata it is the ninth
creation (arah‘sﬁafg Az, 3.10.24), the first eight creations being
(i) mahat-sarga, (ii) aharsarga, (iii) bhuta-sarga, (iv) aindriya-
sarga, (v) devasarga, (vi) tamah-sarga, (vii) mukhya-sarga and
(viii) tirahsarga.

28. For the meaning of arvac, see Chan. up.1.7.6
(@ dqenicatal @wr), 3.10.4(satseadar), BrArd.4.16
(awmzaly daa¥"); @affocaat (V.1 gat) (Ganaratoa-
mahodadhi 1.17); aa¥ gqaiaE ( Amara 3. 4. 16 ); Cp.
agatafadasaiasa-aeadsagy ( Prakriya-sarvasva, pt. iv.
p- 185).

29. ggEisetaai Gi: gad: @ g agw (Vayu-p. 6.64); qaais-
eaai aAy: (Markandeya-p. 47. 34; Garuda-p. 1.4.17;
Korma-p. 1.7.17; Agni-p. 20.42; Linga-p. 1.70.164;
Padma-p. 5.3.73). Brahmanda-p. 1. 8. 57 reads g=ied-
eaar ;. gaa: d g A it should be corrected to
gaEtEmeaal or qaIatRe fagi.
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( 10 )
Concluding remarks

In conclusion we want to say a few words about the rationale
of the principle underlying the scheme of four srotases, namely
mukhya (concerning vegitables), tiryac (concernings animals)iirdhva
(concerning devas) and arvac (concerning mankind).?°

The Puranas seem to divide sentient beings into four classes
on the basis of their faculties. According to the Puranas a being
is a composite entity consisting of the three faculties, namely (i)
the internal organ (the whole antahkarapa), (ii) external organs
i, e. sense and motor organs ( jiianedriyas and karmendriyas) and
(iii) the vital power, five prampas holding (i. e. constructing,
developing, and maintaining) the body. The pure atman, puruga-
principle, or self is absolute and immutable and as such he is
beyond any classification or division.

Since all of these faculties are made up of three gumas they
are capable of being developed. This development may be either
(i) regular, normal or (ii) irregular or abnorma!. ‘Normal develop-
ment’ is there where the aforesaid three faculties are so developed
as enable the embodied self (sentient being) to apply his
faculties freely to a great extent, to choose or select what he
desires, to check or restrain himself{ willingly. In short none of
the faculties is so highly developed that it can subdue the lagiti-
mate functions of other faculties.

Now, if we observe the nature of mukhy-sarga i.e. the
whole vegitable world we will find that it is an example of

30. All these four §rotas were originally conceived by some
Samkhya teacher as may be proved from a Sastra
passage quoted in the Yuktidipika on Sam. Ka. 46:
qeaifasama: =9 gegeaat dar: (it should be corrected to
qqe) grgEdg: | A Sy A gfte ¥R [aAgremadw]
aasd fodgeamseifaala: gad |\ Jeaaen afgd  aed
AR ANEAATET AT AGHAT: | TSI qT Fad-
AA A | qAsFAseTaaingiag 9ag: Also cp. gsq HYaifa
wafa qeaElafeqdnad sedaisatgaasafa (chapters on
q;fqa]‘gf‘({fﬁﬁ in S’ﬁnti.-parvan, Mahabharata, Kumbha-
kona ed.)
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abnormal development. Here prapasakti (vital energy) is greatly
developed, in comparison to the development of the internal organs
and external organs.®! Tamas predominantes in this creation.
Since the three faculties are not developed in a harmonious way the
development must be regarded as abnormal.

In the tiryak-srotas the development of the faculties is
abnormal, for animals are found to engaze themselves chieflly in
acquiring food, in the activities of sense and motor organs and in
such functions in which deliberation and ratiocination has little
place. These beings have little control over the organic functions.

In the idrdhva-srotas, the development of the faculties is
abnormal, for in the beings of the devayoni with a subtle body the
antahkarapa is so developed that their desires are fulfilled without
any separate effort and that they enjoy under compulsion without
the power to choose or change. This life is chiefly governed by
sariskaras and purusakara has practically no part to play. Since
the devasarira is chiefly mental, it dies whenever the impressions
of sleep arise (that is why the devas are called asvapna, Amarakosa
1.1.8.).

In the arvak-srotas the development of the faculties is
harmonious and normal. It is for this reason that the following
characteristics are found in the human species :

(i) Possibility of free-willed actions to the greatest degree;
(ii) greater power to choose the lines of one’s activity or to select
the course that he should follow; (iii) not being overwhelmed by
the unbalanced state of the faculties; (iv) efforts are not fully
directed towards maintaining the ground against rivals or enemies;
(v) experience not being fully determined by the circumstances in
which one finds oneself; (vi) going beyond the struggle for sheer
existence in planning a carer for omeself; (vii) laying a store o)
new experiences for the future in the new form of activity to which
one comes to apply one’s resources; (viii) living not in the sensuous
present determined by antecedent conditions; (ix) using past
experience to interprete the present situation in order to change it

31. This may be proved by observing their long span of life,
lower sensitiveness, the power of changing inorganic
matter into organic, maintenance of the body without
the help of any artificial means etc.
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to suit one’s purpose; (x) activities proceeding from impulses
aiming at whole and permanent satisfaction with reference to
permanent values.

On account of these characteristics, mankind excels other
kinds of beings. This seems to be the reason for praising man as

the best' of beings : agf s afad & adifw 7 WgwsFwak fz fHfewq
(Mbh. Santi-p. 299.20).82

32. In a separate article we propose to treat of various
Puranic views on the classification of beings by showing
their philosophical basis with necessary details.



