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NARA—N[\RAYANA AS DESCRIBED IN THE PURANAS
By v
Ram Shankax; Bhattacharya

The Puranas speak highly of the twin sages Nara and Nérayana and

show the uniqueness of their character by saying that they, unlike other
gods, conquered Kama without being arrogant or wrathful to him.
Followings pages embody a brief account of the life and activities of these
“two sages as described in the Purdnas. That these two sages possess a
highly glorified position in the field of Puranic lore may be known from
the well-know verse ATav THEHE 7 37 7A9AY, ' read in the beginning
of almost all the Puranas, - A
In the Puranas the word Naranarayana (containing the names of two
sages) is, in many places, used in singular number!, which shows intimate
relation or constant companionship between these two sages2.They are
regarded as the two parts of one sattva (ATUavi 43¢ Y9 gwds fRur Ruay,
Mbh. Udyoga p. 49. 20) . In the present article the word Naranarayana
will usually be treated as one single name, unless there arises some
necessity to menticn the two names separately. We have hardly given any

hyphen betweenthe two names as there is no-possibility of confusionin the A

names.

It should be clearly noted that Narayana in this article is not the same
as the god Visnu or Narayana. Here Nardyana is chiefly a sage though
he is regarded as an amsa (portion) or incarnation of Visnu or even
aspects or forms of Visnu and is given such epithets as are visually given
to Visnu. There are however a considerable number of Puranic passages
where the precise character of Nardyana (whether he is a sage orthe same
as God Visnu) is not clearly discernible. As for example in the Puranic
statement that $ri, the daughter of Bhrgu and Khyati; was married with
Narayana, Narayana is the God Visnu as may be known from relevant
Puranic passages. Again when the Puranas say that in the churning of
ocean Narayana assumed the form of Mohini, Nardyana is to be taken as
the God Visnu, but in the same incident when it is said that Nardyana
appeared with Nara and fought against the demons, Narayana is the sage
Narayana as is clear from the mention of Nara.
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It is worth while to note the position of Nara-nardyana in the scheme
of avatar as as conceived in the Gaudiya school. According to this .
school these two sages belong to the class of Iilavatiras (who are
twentyfour- in number) and sometimes they are said to form one single
avatara. They are also regarded as persons showing the glory of
dispassion (vairdgya). In the fourfold classification of avataras

-(namely dvefa, prabhava, vaibhava and paravastha) Nara and

Narayana fall under the vaibhava class (See the Brhad-bhagavatamrta
of Sanatana- gosvamin and the Sarhksepabhagavatamria. of
Ripagosvamin). According to the Sammksepabhagavatamrtra, the four
brothers Nara, Narayana, Hari and Krsna constitute one single avatdra
143 '

Though some Puranas expressly state that Nara and Narayana were
of human forms ( 7T&qw fisfr, Sk. Badarikasrama 8.19; see also
D. Bhag. 6.10.19-21, 30) and though words like muni, rsi and the like
are frequently used at the time of referring to them, yet it is reasonable to
regard them as mythical, for they are said to be the offspring of Sadhya or
Marti (the daughter of Daksa) and Dharma ( born of Brahma). The
assertion that they appeared in the Caksusa manvantara also tends to -
prove the mythical character of these two sages.*

Glorious position of Naranaradyana :

The highly exalted position of these two sages may be known from the
statements of Puranic authors as given below:

(1) These two sages are regarded as the incarnations or portions of
Visnu, or even Visnu himself.?

(2) Epithets like prasanta, mahat, jianin, mahamati, bhakta-
pravara, lokabhdavana and the like are frequently used for them. See
Bhag. 3.4.22; 11.4.6; Kalika-p. 37.127; Br.Vai.p. 2.63.27-28; 4.22.48,
etc.

(3 Besides the general epithets like muni, rsi, yogin, bhagavata etcS.,
more significant epithets are applied to them. They are regarded as
paramaharsa-paramaguru in Bhag. 5.19.11 and D. Bhag. 8.11.2 and
devar sis in Vayu-p.61.83. Narayana is said to be the best of munis as
Kumira (i. e. Sanatkumara) is the best of brahmacarins (rager AT
¥ FATQ e on Bhag. 11.16.25). _

(4) The celibacy of these two.sages has been praised in a lofty way in
Bhag. 3. 31. 37 saying that there is no other being who cannot be deluded
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by women (FYeyegRy Hsaafvsali_ g | ¥ AT AR
araar)’. .

(5) The passages like =Tqgvi aTa@ wxf y9& (in Bhag. 11. 7. 18)
show that the two sages are regarded as capable of delivering people from
the miseries of the mundane existence. Similarly, passages like Irfganq
JHTET AT g A g (Bhag. 6. 8. 10) i. e.'let Narayana protect
people from pramada ( heedlessness) and Nara from hdsa ( garva,
pride)' show the supremacy of the lordly powers of these sages.

(6) The two eulogistic verses uttered at the birth of these two sages as
given in Bhag. 4. 1. 46-47 (such verses are not found at the birth of other
sages) and Narada's song, directed to these two sages as given in Bhag. 5.

19. 12-15 also point to their highly glorified position. The eulogies -

addressed to Nara-narayana by various persons (see Bhag. 4. 1. 56-59;
12.8. 40-49 etc;) may also be considered in this connection.

(7) The worship of Naranarayana as shown in the Puranas isa

' positive proof of their deified character, see Bhag. 5. 4. 5 (ATt wEw

argeaHar:). There are @vahana-mantras of these sages in V. Dh. U.

3. 106-96-97 and also mantras for worship in Bhag. 5. 19. 11 (ff 7=

WA - - - TETGAa--) and in D. Bh ag. 8. 11. 2 (3 A s - - )3,

Naranarayana—two sadhya devas
The Puranas, expressly declare that Nara and Narayana, the sons of
Dharma, are sadhyas.? It is also stated that Narayana was made king or
lord of the sadhyas by king Prthu (Araei g aream, Vayu-p. 30. 6,
Brahmanda-p. 2. 8. 6). These clearly show that these two sages belong to

the sadhya class. Since these two sages belong to the sadhya class, they '

are regarded as devarsis ( Vayu-p. 61. 83) (sadhya being one of the
ganadevatas, see Amarakosa 1. 1. 10). :
According to the Puranas the sadhya devas are the offspring of

Dharma and Sadhya; 10 they are twelve in number and they appeared in .

the Caksusa manvantara ( Vayu-p. 66. 14; 67.41; Matsya-p. 203. 10-12;
213. 11-12).11

Parentage of Naranarayana ‘
Since Naranarayana belongs to the sadhya class of beings and since
this class is born of Sadhya (one of the daughters of Daksa)!? and
Dharma, it is needless to say that Dharma and Sadhya were the parents of
Naranarayana.l3 There are even express statements -on this. As for
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example Sk. Reva 192.9-10 says that Dharma and Sadhya gave birth of
Nara, Narayana, Hari and Krsna.!4 The Puranas have little to say about
Hari and Krsna and it would be too much to assume any real connection
of this Krisna with Vasudeva Krsna.

A different view about the name of the mother of Naranarayana is
found in the Bhagavata, which seems to be followed by two Puranic
works of Vaispava character. According to the Bhagavata the name is
Marti.15 That Mirti is the name of the wife of Dharma is stated in the

* Purdnas in various occasions.16

There must be some reason for this difference in the name of the
mother of Naranarayana, especially when the view is not found in
comparatively earlier Puranas. It seems that since the Bhagavata is based
on the Vaisnava dgama, the present view must have been taken from
some Agamic work. It is gratifying to note that the Bhagavata view is

- found in the Sittva-sarhhitd 2.12 (A@W AT FVETUEE @@

ZergaafelmRl weary) -Marti is the daughter of Daksa).

‘There is another point of difference in the Bhagavata view. According
to the Bhagavata-p. Murti is the daughter of Svayambhuva Daksa and
Prasiiti (4. 1. 49) while -Sadhya is said to be the daughter of Pracetasa
Daksa. ' '

There is an important problem concerning the view of the-
Sattvatasarmhitd, which holds another view about the parentage of these
sages . It says that Dharma and Ahirhsa gave birth to Nara, Narayana,
Hari and Krsna (12. 139) 17.

The view is found in the Vamana-p. also (v ¥ & wargg wriursiéaar

- 9%, 2.12). Apparently this is a problem. But the Purana itself in its later

chapter says that Ahirhsa, the wife of Dharma gave birth to four sons,
namely Sanatkumara, Sanatana, Sanaka and Sanandana who were
devoted to yogasastra (34. 69-70 Cr. ed.). This shows either Ahirhsa is
another wife of Dharma, or this Dharma is different from Dharma, the
father of Naranarayana.

Sectarian views about the birth of Naranardayana are also found in the
Puranas. According to the Kalika-p. Nara and Narayana are born of the
Narasirhha incarnation—Nara from the human part and Narayana from
the lionine part (30. 124-126). As to why the two sages were connected
with these two partsan e){planation may be hazarded: it is quite natural to
associate Nara with the human part, for Nara means a man. Since
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This place of practsing penance by N ara-narayana came to be called
Naranaryana-sthana, Naranarayanalaya and Naranarayana-asrama for
obviocusreasons30, .

Badari is also called by the name Vifala (Skanda Badarikisrama
1.59). ltis also said that it is called Muktiprada, Yogasiddhida, Visala and
Badarikiérama in the four yugas respectively (Sk. Badarikés;ama 1.57).
Badari is said to be a seat of Devi in the name Urvasi 7. 30. 79). The
Urvasisathgama-tirtha is situated here (Naradiya-p. 2. 67. 76 ) For a
charming description of Badari, see Kalika-p. 32. 34-3731,

. A _feW' other places are also connected with Narandrayana.
f }Qrmy%Mgameévara is said to be a place of practising austerities .by
’ th‘ese sages in Padma-p. 6. 135. 5-6. It is situated on (or near) the
Sabhramati river (modern Sabarmati).
) 3.82';1)153131 Visnusaras is said to be a seat of Naranarayana (Padma-p.

Nariyana is depicted as more powerful than Nara!8 in Puranic stories,1?
Narayana seems to have been associated with the lionine part.

In the Avantikhanda (3.29-30) of the Skanda-p. these two sages are
said to come out from the blood of Siva. This view seems to be based on
the warrior-character of these sages as depicted in the Purdnas; see
Skanda, Badarikasrama 8.19; Naradiya-p. 2. 67, 66-67; D. Bhag. 4.9
and Vamana-p. 7.39-8.32 (battle between Prahlada and Naranarayana).

Relation between Nara and Niardyana and their characteristics
According to the Purdnas Nara is the younger brother of Nariyana;20 he
is the companion as well as the helper of Nardyana in his deeds?!; the
name Nara has some basis.22 The Puranas sometimes describe them as
warriors.23 Bodily characteristics of these sages are stated in some
Puranas. They are described as wearing skin of the black antelope, as
possessing matted hair, as holding water-jars, stuffs, rosaries of beads, as
having pavitras in hand etc.24 According to the Bhagavata and Padma
Puranas the complesion of Nara and Narayana is white and black
respectively, while according'to the Visnudharmottara the complexion of
these two sages is Syama and nila respectively. Again, while according to
the Bhagavata-p. the sages have four arms each, according to the
Visnudharmotitara Nara and Narayana have two and four arms
respectively. The reason for the difference in the views of these two ' :
Puranas is difficult to determine. The V. Dh. U. seems to follow the 3
tradition of artistes. Is this tradition partly different from the tradition of

-the Puranas ?

Performance of austerities by Narandriyana
.The Puranas describe the practice of austerities by Namnirina in
various ways. On account of the performance of tapases such epithéts as
AT, qURe, UFg and the like are given to these sages33, The Puranas
further .inform us that the sages performed austerities by remain.in
. unmarried (i.e. by following the vow of celebacy)34. and that thég
. purpose3’ of Practising austerities was to attain liberation orto propagaté '
dharma and to establish peace for people. It is gratifying to note that
according to the Bhagavata 5.°19. ¢ and $iva-p. 4. 19. 1 it is
: Bhﬁr.atavarga where the sages performed austerities and the sages will
continue their practice till the end of the kalpa (i. . Svetavarahakalpa).
From the Puranic descriptions of austerities36 it appears that the
alfstermes were awful, severe, acute and violent, that the sages remained
w.1thout food and drink for long periods of time, that they were not
disturbed by lust, greed, grief, etc. and that they controlled their senses and
1 placed the mind on deman. Miraculous powers resulting from their
austerities have also been stated in some Puranas (Sk. Reva 192. 13b-16)
- The_: Sattvata-sarhhita on which the story of Nara-narayana as given in tht;
Bhagavata-p. is based , also speaks of several austen'tiés of these sages

(Wﬁmwmmmmm 2.12).

Place of ansterities practised by Naranarayana

Almost all Puranas declare that Nara-narayana practised austerities
at Badari, sometimes called Badari-asrama, Badari-aSrama-mandala.
Badarika or Badarikasrama25. The place is called so on account of its
. having a forest of Badari trees25. It is situated on the hill called
Gandhamadana?’. in the Himalayan region28. The hill seems to have.
two peaks2. The two sages are said to remain there for a long time or for
the whole life as the epithets R (Mbh. Anu §a sana-p. 167. 43)
and smsariRadr a9: (Naradiya-p. 2. 67. 5) indicate. Sages are said to
repair to this place to meet Nara-n aryana; see Mbh. §énti-p. 339. 111.
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. Acts of Naranarayana
A few acts of Naranardyna are described in the Puranas. It is needless
to say that in the Puranic accounts of these acts there are differences in
details. As for example in the episode of the churning of the ocean some
Puranas simply speak of the presence of Naranarayana, while others
describe the fight of these sages with the demons. There is no definite

~means to determine whether the mention of the fight is a later

augmentation orthe non-mention of the fightisthe result of condensation.

It may be easily observed that there are such epithets of these two
sages in the Puranas as are based on various acts performed by them. As
for example the epithet 3P g&r-(Mbh. Udyoga 196. 12) is based on
the victories of these two sages in battles with demons. :

From the Puranic statements about the nature of Naranarayana it
appears that these two sages chose that path which, in the words of Gita, is
known as lokasamgraha. (the guidance of people).

It is remarkable to note that the Devibhagavata put up some
questions about the reason for the various acts done by Nara-narayana in
4.1.12b-20 and 4.10.1-1637. It is the curse of Bhrgu that is said to be the
reason for assuming various incamations by Visnu (D. Bhag. 4.10.29).

The incident of the curse is elaborately described in 4.10.32-12. 8. The

curse of Bhrgu is stated in other Puranas also (JRII=SaHa AFAY
d3q |..Karma—-p. 1. 23. 72 Cr. ed.). '

In the present article no attempt will be made to take up a -

comparative study of the Puranic description of these episodes for reasons

. of space. Here we will simply give Puranic references along with very
brief accounts of the episodes. ' :

Following acts of Naranarayana are chiefly described in the Puranas:

1. Victory over Kama and creation of Urvasi .
These two (two aspects of one single act) are the most meritorious acts

of Naranarayana (especially of Narayana). The Puranas describe this
“incident in a highly eloquent manner and remark that Nardyana -
conquered Kama without being enraged to him, thus showing his supreme .

pos‘ition in comparison to other divinities (Bhag. 11. 4. 11).

It is said that while Nara and Narayana were practising austerities in :
the Gandhamadana mountain, Indra became afraid of them thinking that -

they would conquer his kingdom (hieaven). Cc_msecjugntly he sent Kama
with some apsarases to disturb the sages. The sages, instead of being
disturbed, welcomed Kama and the apsarases talmly with a composed
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mind. Narayana, with a view to showing his indifference to physical

; beauty, created from his thigh an apsaras called Urvasi (as she was born

of the Giru, thigh, of Narayana) whose superb beauty excelled that of the
apsarases (who had come there with Kima to delude him) and

graciously presented her to Indra who wanted to distract him from
performing austerities. The apsarases and Cupid became ashamed of

their behaviour; they came ba:ck to Indra and informed him that the sages
had no intention to occupy his kingdom .38

The episode with differences in details is stated in several Puranas; see

_ D. Bhag. 4. 5-7; Matsya-p. 61. 21-26; Bhag. 11. 4. 7-15 (here the name

Narayana is absent though the sage is called dharmasuta), Vamana-p.

3 6. 1-7. 20 (Cr. ed.), Padma-p. Srsti 2. 23-28); V. Dh. U. Kh. 1, Ch. 129;
~ 3. 35. 1-52);" Sk. Reva 192-193; Sk. Badariki§rama 17. 62-65; Sk.

Avanti, Chap. 8; Visnudharma 102-103 (see Studies in the Upapuranas,
Vol. I, p. 129). :

(1A) in connection with the above episode there is one remarkable
incident in the description given in the Revakhanda of the Skanda-p. it is
the visvariipadarsana (the vision of the universal form) of the apsarases
(Ch. 193) through the power of Narayana.

(2) Fight with the demon Prahlada
_ Prahlada once came to Naimisiranya and he saw there Nara and
Narayana practising austerities though they held bows and arrows. The

: dialogue between the sages and Prahlada gave rise to a fight and at last

Prahlada was defeated by N aranarayana and was ordered to go to his

kingdom; See Vamana-p. 7. 39-8.72 and D. Bhag. 4. 7. 18-4. 16; see
_ also D. Bhag. 4. 16. 17-19.

- (3) Fight with the king Dambhodhava

Dambhodbhava was highly proud of his power and prowess and

being advised by Narada he came to Badari and requested Naranarayana

to fight with him. The king was defeated by Nara and came back to his

, capitfil; See Mbh. Udyoga-p. 96.5-39. The incident was known to
- Kautilya ( #erg a~igg 3fd, Artha-¢astra 1.6). A very brief account of the

incident may be found in the Jayamangald comm.39 on Artha$astra,

which evidently seems to have summarized the description given in the
Udyoga-p.
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(4) Naranardyana's worship of Siva

While Narandrayana was practising austerities at Badari, Siva came
to the Kedaralinga and told the sages to receive boons from him. The.
sages requested Siva to remain in the Kedaralinga. Siva agreed and he
remained in the linga in the form of jyotis; see Siva-p. 4. 19. 6-7.

®) Narahﬁréyanaé bringing devas to the world

Nara and Nardyana are said to bring the devas and devarsis of the
Janaloka to the world through their power of austerities; see Kalika-p. 34.
25-28.40

(6) Protection of yajiia by Naranarayana :

Seeing the wrathful Siva, yajiia fled to the Naranarayanasrama and
$iva, holding a bow and arrows, followed ygjiia. When Narayana pressed
Siva's neck (kanthapidana) Siva was overcome with fear (vihvala) and

yajiia fled to the heaven (div); see V. Dh. U. 1.235.4-11.

(7) Narandrayana's fight with the demons in the . incident of the
churning of the Ksiroda ocean
In this incident Nariyana and Nara appeared for the devas and
fought with the demons by using discus (cakra) and arrows respectively
(Matsya—p. 250. 25-28). (The mention of the use of arrows of Nara is
worth noticing, for Nara's association with weapons has been expressly
stated in the Puranas). See also V. Dh. U. 1.43. 30 {f.

(8) Giving boon to Markandeya

~ In Bhag. 12. 8.6-9.34 sage Markandeya is said to practise austerities
somewhere in the northern slope of the mountain Himalaya. When his
mind was engrossed in Lord, He appeared before him in the form of
Naranarayana (Markandeya's eulogy to Naranarayana is given in 8.40-
49). Being asked by Narayana to take a boon from him, Markandeya
prayed Him to show his maya. Markandeya's vision of maya is described
in detail in 9. 10-34. ‘

Teachings and doctrines of Naranarayana
Views of Naranarayana are found in two forms in the Puranas—in the
form of teachings, or instructions or advices given to sages etc. and in the
form of doctrines (mostly on philosophical matters) ascribed to those
sages. A modest list of Puranic passages containing these two kinds of
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views is given here. We are not going to take up any kind of discussion on
these views here forreason of space. .
In this connection it is to be noted that the views of the sage Narayana
are not to be confounded with the views of God Nardyana. Thxs
distinction is however not always easily discernible. Even the u.s.e of the
word rsi with Narayana is not always the sure sign in taking Narayana as
the sage. An attempt is made here to give those Puranic passages only that
seem most probably to belqng to the sage Narayana (son of Dharma).

Bhagavata-p.

1. Mentioning Nara-nardyana as the sons of Dharma and his wife
Murti, the Purana tells us that the sages preached that kind of karman
which leads to the knowledge of the self and further inform that they
themselves practised it (rFRi@evgar 99X 4, 11. 4. 6.).

2. It is said that Narayana, the dear companion of Nara, spoke to
Narada that pure wisdom which cannot be attained easily. This
knowledge may be attained by those embodied beings that bathed
themselves in the dust of the lotus-feet of the devotees of the Lord, who
claim nothing as their own;

T A GEMHIE AT TEE: R Ay |
Il WiTaeaioal qreriaReargaaret @ng |l
y (7. 6.27)

3. Narada is said to proclaim sanatanadharma which he heard from
Narayana, the son of Dharma and the daughter of Daksa (7. 11. 5-6).
The discourse is in five chapters (11-15), dealing with dsrama-
dharma.Chap. 11 has a very brief account of Varnadharma and
samanyadharma, and chap. 15 has a good number of verses on
moksadharma.

4. From Bhag. 10. 87. 4-11 it appears that the views proclaimed in
the Sruti-stuti verses (10. 87. 14-41) were originally stated to Narada by
Narayana who dwelt in the Narayanasrama i. e. Badarikdsrama.

5. The sage Narayana is said to speak out the Bhagavata-p. to Krsna-

"dvaipayana and Narada (Bhag. 12. 4. 41).

6. The sage Markandeya was taught by Hari in the form

Naranarayana (Bhag. 12. 8. 32-9. 7). (The sage realized the nature of
maya through the grace of the Lord). '
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Devibhagavata

When the apsarases became love-smitten to Narayana (after the
creation of Urvéi by him from his thigh) Nara:-ana promised to become
their husband when he would be born as Krsna in the 28th Dvapara (4. 6;
4. 17). In Chap. 17 while talking with apsarases, Narayana spoke about
the erotic sentiment-(srrigdrarasa) and its sthayi-bhava( the lasting

feeling) and declared ST R #78 7 W (4. 17. 11-12; no effect

comes into existence withouta cause).

From 8. 1.6 to the end of the 8th Skandha there is a dialogue between
the sage Nardyana (speaker) and Narada (Vyasa here reproduces to
Janamejaya what Nardyana said to ‘Narada). Here the well-known

Puranic tales are told, along with the geography of the earth, method of

Devi-worship etc.

The ninth skandha is also in the same dialogue (in 50 chapters). Here

is the description of the five forms of Prakrti (namely Durga, Laksmi,

"Sarasvati, Savitri and Radha) and the five parts of Prakrti (namely -

Ganga, Tulasi, Manasa, Sasthi and Mangalacandi) with necessary
details. The tenth skandha also is in the same dialogue. It deals with the
worship of Devi; the story of the Vindhya mountain, lives of some of the
Manus and the Kkilling of the demon Aruna by Devi. The eleventh
skandha (in the same dialogue) deals with saddcara elaborately
describing Tantric and Vedic processes. The twelfth skandha (in the same
dialogue) deals with Gayatri, diksa, Devi Bhuvane$vari etc.

It appears that in these chapters the author of the Purdna made
Narayana speak chiefly about the popular themes of his times. Such long
dialogues dealing with heterogeneous matters are usually not meant to
present the views actually held by the speaker. In such dialogues the
names of the speaker and the hearer are given to show authoritativeness
and antiquity of the topics discussed.

Skanda-p.

In the Revakhanda the incident of creating Urvasi is given with much
detail. At the time of speakmg to the apsarases Narayana spoke about
the nature of paramatman, jivas, and the world (192. 70-81 and 86).
The views propounded here are : omnipresence of Visnu-Vasudeva,
creation of all creatures by paramadtman,; samadrsti (the eye of evenness)
to all is the samygdrsti (right knowledge); in reahty there is no difference
inthe world.

. 1
gE
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Varaha-p.

Nara said that Narayana who was f\#anivesi® (48. 16) and who had
practised austerities with me in the Badari tirtha, assumed the forms of

various avataras (Matsya, Kiirma etc.) and performed various acts (48.
16-26).

Brahmavaivarta-p.

The whole of the second Khanda (called Prakrtikhanda) of this
Purapa is in the dialogue of Nardyana (speaker) and Nirada. (Here
Narayana is the sage of the Badari tirtha; see. 1. 29. 1). The subjects are
mostly popular tales. As this Purdna is apocryphal, it is needless to
mention the topics of this dialogue here .

The third Ganapatikhanda is also in the same dialogue.

Visnudharmottara-p.

The sage Narayana instructed Narada about the method of
worshipping Vasudeva in Kh. 3, Chap. 352.

Mahabharata

In the story of Dambhodbhava (Udyoga, Ch. 96) there are no verses
bearing upadesas on some philosophical matters, yet there are a few
verses on proper duties of a Ksatriya king - ( s&var s gwfer.. sifyfar
ey, 34a-37).

In Sénti—p. 61 we find some verses of Nardyana (Narayana-gitam,
13) on the duties of four stages of life (@Sramadharmas) (verses 13-21).
This Narayana seems to be the sage Nariyana as the expression
SAqIageH] =TT suggests. This expression serves no purpose if
Narayana is taken as God.

There is a dialogue between the sage Narayana (speaker) and Narada
in Santi-p. Chaps. 334. 7-345. 28. In this dialogue we find teachings of
Narayapa along with tales etc., see 343. 28-45 (about ksetra, avyakta
etc.; it is called guhya-samuddesa in 334. 45); 339. 18-76 (God, the
three gunas, the four vyuhas, maya, the §vetadv1pa and its inhabitants,
Brahma); Ch. 344. 1-24 (teachings of Nara-narayana on the glory of
Vasudeva)

" The Santi-p. referred to the philosophical views of the sage Narayana
in more than one place:

() gRrewm adgRmRmisTg (217.2)
(i) safraere y=@t Aragueas: (347.91)



214 QUU—PURANA [VOL. XXXV, No.2

(iii) SHTEr FTETARETaasgad |
JAAAZFTY SIS S A || (217.38)

The illuminating knowledge (prakasam) is depicted in 217.37 which
speaks of vikara, prakrti and the eternal purusa. Thus it is clear that
Narayana is also the promulgator of Sarhkhya.

In passing we want to quote an upadesa of Nardyana given to
warriors (quoted in a non-Puranic work) with a view to encouraging them
to embrace death in the battle-field:

g gaor R gAr-
Wiy goewdsTa: Jang |
Y HOHEYERT ST
pfafe qur afed o geET |l

(quoted in Nitimayukha, p. 105).

(0 warriors), if you can escape the fear of death by leaving fighting in
the battle field, itis reasonable to go elsewhere; but if death is inevitable to
all creatures, then how is it that you defile your fame by running away
from the battle-field.

(It appears that the verse is quoted from some work which was
-ascribed to the warrior-sage Narayana).

Krsna and Arjuna as incarnations of Nirayana and Nara

A remarkable declaration is found in several Puranas and the
Mahabharata that Krsna and the Pandava Arjiina of the Dvépara-yuga
are the incarnations or the portions of Nariyana and Nara respectively.4!
This identification seems to have some Agamic basis as may be known
from the statement of Jivagosvamin: 3<[¥ g T FON ATAT: @aY
AT g e Fe-sanmeET Kramasandarbha on Bhagavata-p. 2.
1. 57). ’

The Puranas inform us that Visnu's assuming the bodies of Krsna and
Arjuna is caused by the curse of the sage Bhrgu (% sm9awmq, D. Bhag.
4. 17. 23) and that this curse is the result of their prarabdha karman
(momentum of past actions).42

Puranic works are unanimous in asserting that the purpose of
assuming the bodies of Krsna and Arjuna by these two sages is 'to remove
the burden of the earth' (¥¥TTeor)43

The reason for taking Krsna and Arjuna as the incarnations of
Narayana and Nara respectively is not difficult to seek. It is, according to
us, the actively following of the path of karmayoga for lokasamgraha
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(chiefly by Krsna and secondarily by his follower-companion Arjuna)
which is said to have been promulgated and taught by Narayana and

Nara in the days of yore.

Since Krsna was conceived as an aria or an incamation of Visnu, or
even as Visnu himself and Arjuna as his devoted disciple and a dear friend
and since both of them fought against unrighteousness and acted to
establish dharma, it was quite natural to consider them as the incarnations
of Nardyana and Nara respectively. The Sydma (dark-green) and nila or
krsna (black) complexion of Naranarayana (as stated in the Purénas)
seems to strengthenthis notion.

It may be further stated that since the entering in the householder's
stage by Krsna and Arjuna was not in consonance with the charactet of
Narayana and Nara as they were life-long celebates, a story was framed
by Puranic authors to justify the marriage of Krsna (incarnation of the
elder brother Naridyana) with many women (Nardyana's promise to
marry the apsarases in some future birth). The marriage of Krsna,
justifies the marriage of Arjuna who was a little younger than he.

An esoteric explanation.of the relation between Nara (Arjuna, the
embodied self) and Narayana (Krsna, the supreme self) is also given in
the Br. Dh. P.44 Here the statement TXAT@vHg q=1emrd f3g;: (1. 30. 34)
shows the importance of the role played chiefly by Krsna and secondarily
by Aijuna in the Mahabharata war and the incidents connected with it.
(Cp. the well-known saying that the Mahabharata is the karsna-veda).

About the incamations of Naranarayana in the Dvapara yuga the

Puranas are found to contain two such views as are more or less different

from the above view.

1. It is stated in Sk. Avanti-khanda (27. 107-109) that Sandipani, the
teacher of Krsna, declared that Krsna and his elder brother Balarama were
the incarnations of Narayana and Nara respectively. As this view is not in
other Puranas it is quite reasonable to hold that the view is simply a
revised form of the previous view. Since Arjuna was not the brother of
Krsna (while Nara was the brother of Narayana) Balarama was given the.
place of Arjuna (though he was elder than Krsna). As Balarama was fond
of quarrel and battle, it was natural to conceive him as the incarnation of
the warrior-like Nara. ’

2. The Vayu-p. (66. 61) says that Indra and Visnu appeared as Nara
and Narayana in the Vaivasvata manvantara.4> This passage

undoubtedly refers to Arjuna (Nara) and Krsna (Narayana) as is
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indicated by the expression 'vaivasvata manvantara' (Krsna and Arjuna
appeared in the Vaivasvata manvantara). This conception seems to have
some basis. Since Arjuna is regarded as the son of Indra, the Purdna
mentions Indra as appearing as Nara, who is said to appear as Arjuna. In
fact both Nara and Narayana are regarded as the two forms of one and
the same Visnu.

Date of the appearance of Naranarayana

Only a few Puranic passages speak of the date of the appearance of
the sages Nara and Narayana which are going to be shown here.

Some Purénas use the word turya (fourth) while referring to the
incarnation of Naranariyana?® Apparently it means that Naranarayana
appeared after the appearance of the first three incarnations. .

A careful study of the Puranic passages reveals that here the word
turya is not used to show chronological order, it simply shows the order of
enumeration (gananakrama) as has been rightly remarked by the
commentator Sridhara on Bhagavata 1.3. 6 (semfgdfarfer=r  féwmms-
Faerar) |

The Br. Dh. P., at the time of dealing with the incamations of Visnu,
uses the word fatas (‘after that’) while speaking of the appearance of
Naranariyana: dal @&@Q&d a0 Arqaueaar (2.11.63), i e. Nara-
narayana appeared after the Varaha incamation-which is preceded by the
two other incarnations, namely Nirada and Brahmacarin (. e.
Sanatkumara). This however does not help us decide the date precisely.

It is gratifying to note that some Puranas mention a particular period
of the appearance of Naranardyana.4’ According to these Puranas the
two sages appeared, with other Sddhya deyas, in the sixth manvantara
called Caksusa. It is also stated that these two sages appeared in other
manvantaras also. It is needless to say that in some places the printed
readings of the Puranic verses given in the footnote are so corrupt that it
becomes difficult to understand them fully, though rhe general meaning is
more or less clear. -

It may also be noted that the Mahabharata informs us that Nara and
Narayana began to practise austerities when Prajapati Daksa performed
the sacrifice (Santi-p. 342. 107-108). That Daksa performed the sacrifice

in the Caksusa manvanara is stated in some Puranas.
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1. Wﬁ%fﬁ‘mmtrvm ( Bhag. 5.19.11); "Rgwg TG (D. Bhég. g 11.2);
AT =T gF A @ it (Garuda-p.1.1.18). ' ,

2. Cf. Bhag.-p. 5.19.9 (¥ ATATTYVITS:) Where Narandriyaga is taken as a single
name of thilgavat.Cf. Sridhara's remarks: ¥t YRR wEare Wil (on Bhag
1.3.9).

- Similarly Sanaka and three other sages (known as Sg&T as o occurs in each of
these names) are said to cq'nstitute one Avatara (see Samkgepabhégavatimm 14).

- It is needless to say that both these names are found in other fields also. As for
example there is a Nara in the dynasty of Pgthu (V§nu-p. 2.1.38) and of Paru
(Bhag. 9.21.1). Similarly Narayana is found to be the name of several persons one
of th(? prominent example being the son of Ajamila (Bhag. 6.1.24). ‘

5. fRwirddr (V. Dh. U. 1. 129.'2; D. Bhag 4. 1. 14); g% (Bhag. 4. 1. 59); i

««es ( Br.Vai. p. 4.22. 48); The Visnudharma describes them as extremely small of
" Vasudeva (Studies in the Upapurapas, vol. I, p. 133). srpemfady AT e
(Bhag. 12. 8. 32; TEOOrEdr &, Comm.); sEamy wt: (Siva-p. 4. 19. 1);
TN §rE1g WEAT Faw (Sk. Badarikd€rama 7.60); WEW:  (Br. Vai. p. 4.
+124. 94); 3wmidd (D. Bhag 4. 10. 1); Rr=i<aries: (Sk. Reva. 192. 10);
el (Kalki-p. 20. 11). A -
6. Bhag. 1. 3. 9; 3. 4. 22; 5. 19, '11;4Dv. Bhég. 4. 1. 17; 6. 12. 12, V. Dh. U. 1. 129.
2; Br. Vai. p. 4. 22. 48; Kalika-p. 34. 25-26; Mbh. Santi-p. 217.2, 38; sfyar A<
(Br. Vai. P. 4. 22. 48). -
. On account of the life-long obeservance of celibacy Nardyapa told the apsarases
(yvho came to delude him at the bidding of Indra) who were love-striken to him that
* as he could not marry them in his present life he would marry them in the 28th
Dvapara assuming the form Krspa: sty smifiy ETY: TR | AT T
7 #der: w41 aEwe: || (D. Bhag. 4. 17. 9.’

_ 8. Itisinteresting to note that the Brahménda-p. speaks of the cha:actéristics of astone

($il8) called Naranarayana: .
ATV 39: Fior=sh: GEr: |
THIENERT:  Q@OgRAT: |
(quoted in Prapatosini. p. 353). The Naradiya-p. alsospeaks of the Naranﬁrﬁyana
§ila (along with four others) in the Badariksetra in 2. 67. 29,
9. wrelt wigd DY ATEEgEr (V. Dh. U. 1. 129. 2); gniq AR wrer: (Sk.
) Prabhasa 19. 93); in Vamana-p. 8.5 and 829 the word sadhya refers to
Narayana. Afterwards sddhya came to.be used conventionally for these two sages ;
see Naradiya-p. 2. 6. 75 where Greraf3fy refers to Naranarayana. '
10. wrem: wreggar: vy ( Matsya—p. 203. 10); see also Matsya-p. 5. 17; wrerr anang
e ( Garuda-p. 1. 6. 26; Saura-p. 28.6; Kirma-p. 1. 15. 8 cr. ed; Siva-p. 5.
31. 20; Brahma-p. 3.30).
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“11.

12.

13.

14.

15.

16.

Some important pieces of information about the sadhya devas are found in the
Puranas. They are said to appear in other manvantaras also. It is not necessary to
deal with this matter here. . .

The names of ten daughters are: ST, I, UMY, T, WIg, T&EdT, WHeT, Tgal,
fasar and @redT; see Matsya 203; Brahma 3.29; Vayu-p. 66. 2-3; Garuda 1. 6. 24;
Kiarma-p. 1. 15. 7 Cr. ed; Sk. Reva 192.8-9. There are slight variations in these
names as read in the Purdnas. . o

Naranariyapa is usually described as born of Dharma; mention of Sadhya as the
mother is found in a few places. The word Daksayani (for the mother) simply
means ‘the daughter of Daksa'; it may be sadhya or Murti (according to a few
Puranas) which is to be decided with the help of the context. Mark the following
passages: S{qeY (D. Bhag. 4. 1. 12); 7wraaelr wig@ D. Bhag. 4. 16. 5 ; 71
AU TS 70 wieg  D. Bhag. 6. 10. 2); Hiq WRIYAR §F;, TERE @
SR Vayu-p. 66. 13-14) wgd 9t awrwm (V. Dh. U. 1. 129. 2); gf
wHTarE  AATEUIgET (Bhag. 1.3.9; here kald means part, i. e. the wife, whose
proper name is not mentioned); !ﬁgﬁ’r . (Br. Vai. P. 4.22. 48);- Dharma
married ten daughters of Daksa and in them he gave birth to four sons Nara and
others (D. Bhag. 4. 5. 9 to 15; here there is no mention of the name of the wife of
Dharma); s¥gat @@et D. Bh
31); see also Br. Vai P. 1. 1. 59-61 (i axf ga@..  Arqguiy ); Padma-p. 5. 22.
23-24; I8t WTET HETWIT LATASERY || A AUEopAT & T 7 | (Sk. Reva

192. 9 b-10 a); TEWAT F&l Dsdr &t Razagy | FEmadt aw W qRmSAgEaT 1

&t $%i 7 3T TGO 997 | Vamana-p. b. 1-3 Cr. ed.) AUqW A ad@
Mbh. Drona 200.57) . .

Devibhagavata 4. 5. 9 b-15 and Vamana-p. 6. 1-2 Cr ed. say that both Hari and
Krsna were engazed in yoga-practice. These two sages accepted house holdership as
has. been remarked by Ripagosvimin -TdI IRM oEghfy o&@ =@
(Laghubhégavatamyta, p. 54; 3 refers to the Narayaniya sec. of the Santi-parvan.
wiwr swgfeadafre gut aroger 9 sfy wawswE: (Bhag. 2. 7. 6); o
Twgfmdwifre gt Ao 9T wRga g Bhag. 1. 4. 6); 9 adeiaia-
AErgrngdr. (Bhag. 4. 1. 52); Dsadraieraiam qamgvat g wia: (Bhag. 7. 11. 6;
here Daksdyani must be Mirti). mf=[eat @@mHY......(Naradiya—p. 2. 67. 4); o7
goft Fefdiredt SY.... ATATqae.... (SK. Badarikasrama 7. 60).

Mirti is read here with a longi. Readers should carefully note the similarity of the
verses of the Bhagavata and the Sattvata-sarmhita. It appears that the verse of the
Sattvatasarnhita (or a similar verse of any other Agamic work) is imitated by the
author of the Bhagavata. That Murti is one of the wives of Dharma is stated in later
Purénas; see Kalki-p. 20. 122-12. :

W g & & gff@wr & (D. Bhag. 9. 18. 98); TuT qfferandt
saeatiar (Br. Vai. p. 4. 59.20).

ag. 4. 10. 1); wiga: = Araew: D. Bhag. 4. 22,
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17.

18.
19.

20.

Though this view is not fo upd in other Puranas, yet it was wellknown to the scholars
of modern times. John Dowson in his Dictionary on Hindu Mythology refers to this
view (sqns of Dharma and Ahirhsa, s. v. Nara-nardyana). According to Dr.
Bhandarkar the name Ahirsa is significant for it shows the introduction of a new
system of religion (Vaispavism $aivism —p. 33). :
Tl 70 gagh: AT AruauiswEq (Mbh. Udyoga 96.40)

Narayana is said to be 7T (elder brother of Nara) in Vamana-p. 8. 28 Cr. ed.;
aGEr: (D. Bhag. 4. 22. 32)

QAT @1 T ARy | a9 e ge) qne wemf: | Raer oduit ey

’ % iy (SK. Avantiksetra 3. 29-30); HYTHATHIAY AFA TRYTEAN T AT

21.

22.

-23.

24.

25.

q@r T Afawf suTgEy wet a9 Fat wewiy: | (Padma—p. 5.14. 28le-29).
T AT GR: TARARRIET: | SEERT AT SR Aoy Wiy ) (Padma-p. 5.
14.27) : :
S3aMT (for Narayana( (SK. Badarikasrama 8.19); <ol oo wed wer
quRad (Naradiya-p. 2. 67.67; o refers to the Astratirtha at Badarikasrama, also
called Namanarayanavisa, 66.67); TGy ¥ agdt wawntay | wharere 39
qaTevdr 7Y Il (D. Bhag. 4.9.5; @ refers to Naranirayana); e qredaday
TS dEwfay | weIEeTE S99 ol ¥ 7egd  (Vamana-p.7.46; @u: refers to
Naranardyana). :
TN A WSy (Vamana-p. 7.45); & el qaseedr it
ﬁmwmﬁﬁww?muwﬁmﬂw
¥ T 9 a7 T &) Uit giy Zue Rgarndafiid 1 (Bhag
12. 8.33-34); YW I TTTTINLH | TREET T AAREOIG| X TH IR
TON Q% G711 (Padma-p. 6.2 3b-da) TEWEN TT W R RIS
mwmgaigﬁwwﬁ:rmaammwﬁwmlmam
SN FORFAY A stemvseHfa | (V. Dh. U. 3. 76, 3-4); ST
@ g gredrmE R Sl o geragRe o 3% yRegaeEsy Advwgn-
& @ ggeee 7 gygege | (Santi-p. 343. 36-37).

I FERHP;, AT aF 99 (D. Bhag. 6. 12.12); ARV 70 safeEm
(D. Bhag. 7. 11.6); see aslo Bhag 3. 4. 22; 7. 11.6; 12.9.7; D. Bhag 6. 1-. 33;
Naradiya-p. 2. 67.4; Varaha-p. 48. 16.

The asrama is on the bank of the ganges: Fafamy T fage g (Vimaria-p.
6.4 cr. ed.) It seems to be near gangadvara (F=& Ty TgmeTt @y, Kalika-p.
32-33); TR , WG] (Mbh. Vana-p. 145. 41); see here the
editorial note (in the Gita press ed) about the justification of mentioning Bhagirathi -
though the hermitage of the sages is situated on the bank of Alakananda.
qugiAERA || TARa qelgsr Fgruwert<a: | (Naradiya-p. 2-67 4b-5a);
F5qawdie: | 8 Fr ok (Sk. BadarikaSrama 1.59); ¥ seguren ( Bhag, 11.4.
7; Fedftrarenmad g, Sridhar 5 8a7Ega (Br. Vai, p. 1.20) '
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26.

27.

28.

- 29. Ga

30.

31.

32.
33.

" 34,

35.

‘sr‘a%r & wgerd ATgEgd | ... d99 TREEY (Mbh., Udyoga 96. 15); 4T

AR AR, A0g: T v (Sk. Reva 192. 11); TRwied 9N Rge aw:
(Matsya-p. 61. 21); see also Padma-p. 5. 22.23-24. The Gandhamidana hill is
called Nardyapagiri (Sk. Reva 194. 33-34). Thus hill is said to be the abode of

. Kimpurusas (Mbh. Vana-p. 158. 38).

yeré werrr @ FeR& A (D. Bhag. 4. 5..13; Vamana—p 6. 4. cred). feaa: ¢
a2y (Vardha p. 141. Cr. ed.). There is difference of opinion about the

identification of Gandhamadana. It is identified with a part of the Rudra Himalaya,
or with a part of Kailasa range, or with that part on which Badarikasrama is
situated. Usually it is identified with that part of Himélaya through which the river
Alakananda flows.

v g Redt (Sk. Badarikdsrama 7. 61; refers to Nmnmyana), It refers to
two adjoining hills, both called Gandhamadana, which are the place of practising
austerities.

Gandhamadana is called Naranardyanasthana in Viggu-p. 5. 37.23-33;
FETqOTET aE iy (Mbh. 156-14; see also Vana-p. 177.8-9; TS ...
Arcaemrss (Bhag 9.3.36; mark the non-use of Nara in the name; a similar use is
found in Bhéag 10.87-5 and Sk. Badarika 2. 31-32. see also Bhag. 10.52.4; 9.1.31;
Feeae Quaan AT T TR T Aeie | (Mbh. Adi-p. 71.
29; seen by Dusyanta); TRATTIv 7, Faubeeaq (- Santi-p. 339. 111).

See Kalika-p. 32. 33a-37 (%ot “=q.. R CAUCCRLICEILY (3&) Wt Agun -
Wﬁaﬁan{l TR RTEREraraen] (39)l

W REAA.....(§2 ). T R A WP T T = Proam wa g
RifeaT Il &¥ (9% ¢/3/%2-%¥). This place connected with Bhagirathi is named
Bindusaras in other Puranas.

FoTaTel 3 aERRT T 5 (Mbh. Udyoga—p. 96.1. 4); a0l TQ ATEIOrEr
(Br. Dh. p. 2. 11.63).

See the saying of Nériyana to the apsarases: St 9 I FadTeaaEey |
i = 7 wda: wdur v 0 (D. Bhag. 1: 17.9).

JuwEnl gFeeq (. Bhag. 4.1.17); @t wwsamey av: ( Bhag. 7.11.6); 7
waraw ] (Sk. Prabhasa 19.93). 7wl I ama‘r fawraa adqf T 4
(Vamana-p. 6.3)."

adr SraEwd @y (Mbh. Udyoga96 15),ggmaerazim (Bhag. 3.4.22); &
TFGEO (D. Bhig. 4.1.17); Proerd Rearemdr fragd Rrasglr (D. Bhag.
4.1.14); see also Mbh. Dropa-p. 200.58-59; $anti-p. 334.11-12a;' STHATATATEE
39g: (Sk. Reva 192.11); e < av: (Bhag. 1.3.9); 7AW g A
a0(Garuda-p. 1.1.17); @& ¥¥: qusal 7 ATGREr Br. Dh. p. 2.11.63);
Tt S7 adat ¥ a9 Vamana—p. 6. 37 AGTUAd .. Refmmgra adsd
gawdr  (Sk. BadarikaSrama 7. 60b- 6la); wEmRr a¥F AT
Rrsfin. sTgfig=@ s av snfea: (Sk. BadarikiSrama 8.19).
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36. FTaTaEar 2d qUelt wewAr | ¢} Wi AeeT avrgean | & g agasifr

37.

38.

39.

40.

41.

g wefEmdy I 13 Ped Reerd fad Resepel |- el sogaes
TPIGERR] | ¢ airamEard R Repgelt weedr | oR@ ghfe oe
ARl 1 3 ey & w9 T 1@ | el @ g Fendt w9 0
2% PromgrareEy greod gheadr | & a0 oo sraartt weEdt i Qe L. AadaRd

"l el 7 & ) Rmﬁrﬁmﬂﬁraﬁr@ra‘rm | %7 & swiom = srdt

TR a1 gF: || R0 (REAhwEE ¥/3/13 @-0).
A few sacred shrines in the BadarikaSrama are found to be connected with this
episode. One of them is the Urvasikunda (see Varaha-p. 141. 52 cr. ed.). It is

-mentioned in the Naradiya—p. (2. 67. 65) also, which is said to be situated in the

Naranarayanavasa. On account of the creation of Urvasi at Badarikas$rama it came
to be known as Urvasi-tirtha (SK. Badarikdsrama 7.67). Badarl is also said to be a
pitha, where Devi exists in the name of Urva§i (D. Bhag. 7. 30. 79). The.
Urvasisamgama-tirtha in the Badari-ksetra is mentioned in Naradiya-p. 2. 67. 76.
I AW T ffiaRurg A e SNy dRgy ey
Regmmr ArEgue SftEWEY - AT aef@Ernt S | @ @ e ar
ghia1a: @9y 791, The expression AAWT indicates that Dambhodbhava got
destroyed with his army. According to the Mahabharata he became highly afraid of
the sage Nara by observing the sky filled with the arrows of Nara, and fell down to
the feet of Nara who forgave him (92@I9iqag TST) - - - verses 33a—-34b) This
shows that the word T isto betaken in the secondary sense.

el oSl qengfedt | aueTssUs T SSmeEAn (| % S ST
T Yaffaar | ¥ A e Of TR, TOE-geE | advaaT Hedr soaregdA |
& (TG, 3. R¥) |

FOTA AWA ¥ AT g@ (Br. Dh. P. 2. 11. 83); @d:  (TATUUUE:)
simrard f& Rrsqgedt werel (D. Bhag. 4. 1. 15; Jigpu is the another name of
Arjuna); see also D, Bhag; 4. 17. 23; 3% 7T @9 I F ATTAW: @I (said by
Arjuna, SK. Nagara. 152. 31); 991 ¥ A1%: 91g H@S FAGRIT: | ATTTINHRY S
A7afafd (Mbh. Anusdsana 167. 44; said by Bhisma at the time of his death);
T AgRA AR (B. Dh. p. 1. 30. 24); TAREuiE & | o |
FCSHTRTN (D. Bhag. 4. 16. 18; mark the word WT; usually X is used);
afelr ¥ wEd SRmARErRY | LFel uggegad | Bhag. 4. 1. 58-59; here FT
means 'black in complexion'; 9533% is Krsna, while ‘ F&4a% is Arjuna); TETTYT—
ol | S T FeRRT @<ear fRadr (B. Dh. P. 1. 30. 22); 991 ArQ@ U9

- 7o el || ¢ 1| Y FAT FrHET A @ (D. Bhag. 6. 10. 216-22a;

here the second Nardyana is often said to be the lord of paravyoman or the lord
Visnu); WiaT ¥ B ar fagae 7@aaq (Sk. Reva 95.2; 3 refers to Yudhisthira).
AqHENR T4 FAM T 797 q90 | 99 FAR Agewadr @Sy T || R0 || 9w
AR T, 709 g (D. Bhag. 6. 10. 20-21a).
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42.

43.
44.

45.

46.
‘47.

TG ..t araEarad st FngAr 4 I 2¢ (. Bhag. 4. 16. 17-18);
FOTAL e (D. Bhag. 4. 17. 23); ¥=@™ T 43: (Bhag. 4. 1. 59);
O ARy § ATt gany | s Wit YA g guft @gafiafy (Br. Dh. P. 2.
11. 83 b-84a); FRATIAW & g gUowgRETer I &t wfrdg fwd R S A |
yiwiuaawr werdidt Ssga: (Mbh. Vana-p. 47. 10, 14; here 5iq refers to Indra); TF
A aRfy T | S ged: o aesmddrad | Santi-p. 339-100;
stated referring to the acts of Krspa and Arjuna.

SAHATHAA AT | S 9 FoRaRT @wear REd | R A
G TEITYART: | TETGVrd q=Terred fg: | ¥ (Br. Dh. P. 1. 30. 22,. 24).

TaFPS Rwp s g R | Jaeswry gie aaroad g I (Vayu-p. 66. 61).

g wiFae’ TEREIES | EerEteEhag P9 an | ( Bhag. 1. 3. 9)
T e g & @g et | wivwwanir e § gugt I (Garuda-
p. 1. 1. 17.

qdr sgwTHat A3 arqgudr | (Br. Dh. p. 2. 11. 63).

e @EEaTdsyy TN FEENY | TEraael edgEl endl 7@ || (D. Bhag. 4. 16. 5);

. e § TR T RS || ol AT ey @k @e RO | €

arer: o YaEds<Y | (Vaya—p. 66. 134 b—135); Taghear g & &4 ey 7 |
qEE, G WA wHiq @A O: || AT @ S g f& | (Vayu-p. 6.
13-142); GO ¥ g1 Jguer: YT LS | WA SR gaT WL gy i
(Vayu—p. 67. 41); aa: wfiy TR+ YRR 7 Il 513 O7: Aoy &g aeqafRafer |
R ATCE: §re: EYF T | /3, wm«%wﬁilmﬁm
e wem I qUfE: Il *¥ (Sk. Prabhasaksetra 19. 92 b-94). .

~

CLARIFICATION, SUGGEESTIONS &. NOTES
Presented by:

Banibrat’g Mahanata

[ This is in continuation of the report of the Ramayana Workshop
published as an introduction to Dr. G. S. Rai's article 'Kanda Structure of
the Ramayana and authenticity of the Uttarakanda' published in our
special Ayodhya-Saryi number]

The. Wheat Question v
We had occassion to note under topic no. 15, page 113, 'Rice seems to
have been the main cultivation of Valmiki's India. Wheat was known in

" India in the time of Valmiki' as a cultivated crop i. e. as a foodstuff. It is

not that wheat itself was completely unknown. In fact, the following
referenceto it needs some discussion-

The description of Hemanta season (3.16.16); :
A=A Fagrafar 71 MseRY gf 7efia: foaard: |

To understand the proper perspective we must look into the thematic

structure of this Sarga. It can well be divided into three parts- _

1. SI1.1-8: description of human habitat and agricultural and other
activities.

2. $1.9-26: description of the forest in the winter season (naturally, it
is longer than the previous one as Rama was dwelling in the forest
itself). ‘

3. $1. 27-40: rememberance of Ayodhya and Bharata S1. 4143
formtheepllogue

Now, itis to be noted that in first part concerning agriculture, wheat is

not named. 'Sasya seems to mean paddy crop, as is clear by the $§loka 6,
because it is paddy alone which ripens in Agrahdyana. As a contra-
ﬂistinction, barley and wheat have been mentioned in the context of
forests. It may be argued that there might have been barley and paddy
fields bordering the forest, and so there is nothing unusual in their_
description along with the forest. In fact, in the very next §loka, paddy has
also been descrifled (3.16.17):

- gl fRrdf: gofavger: Wy R e s



