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INTRODUCTION
Maitreya is the coming Buddha. If he has not yet come,
how can we have any of his works? According to traditional
accounts, the Indian teacher Asa∫ga was able to ascend to the
Tußita Heaven where Maitreya dwells, and receive teachings
from him. These teachings were then written down by Asa∫ga.
Here is this story as told in Geshe Wangyal’s book, The Door of
Liberation (1973 ed., pp. 52-54; 1995 ed., pp. 31-33):
Nine hundred years after the parinirvåña of Gautama Buddha,
Årya Asa∫ga was born. In his youth he completed intensive studies in a monastery and in middle life withdrew to a cave to meditate. He determined not to give up his meditation until Maitreya,
the bodhisattva of love and compassion and buddha-to-come,
manifested himself openly before him.
When, after three years, he had no results, Asa∫ga became
discouraged and left his cave. Nearby, he met a man who was
making a needle from an iron spike by rubbing it with a piece of
cotton. Seeing this, Asa∫ga’s patience returned and he went
back to his cave and meditated unceasingly for six more years.
Still Maitreya did not manifest himself. Disheartened that he
had meditated for nine years without even a sign of success,
Asa∫ga again left his cave. Outside he saw how a rock had been
completely worn down by single drops of water and the beating
wings of passing birds. Again his patience returned and he
resumed his meditation; this time for another three years. But
finally, Asa∫ga despaired completely of realizing his aim and set
out on the journey to return to his monastery.
On the outskirts of Acinta he saw an old she-dog whose
hindquarters were raw and crawling with maggots. He felt great
pity for her and wanted to relieve her suffering, but he could not
bear to harm the maggots. Instead, he cut a piece of flesh from
his own thigh and placed it near the dog. He then put out his
tongue and prepared to transfer the larvae one by one, but the
sight of the wound was so disgusting that he had to close his eyes.
Suddenly, there was a great ringing in his ears, and he opened
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his eyes. Standing before him, in a magnificent, radiant light,
was Maitreya. Despite his joy, Årya Asa∫ga exclaimed without
thinking, “Why did you never come to me during the twelve
years I earnestly meditated?”
Maitreya answered, “I was with you all the time, but you could
not see me, because you did not yet have great compassion.
If you do not believe me, carry me through the town on your
shoulders and try to show me to the people.”
Then Årya Asa∫ga raised Maitreya on his shoulder and
carried him through the town, hoping to let everyone see the
wonderful buddha. But no one in the town saw Maitreya, and
only one old woman saw a dog on his shoulder.
After this, Maitreya magically transported Årya Asa∫ga to
Tußita heaven, where he stayed for fifty earth-years studying the
Dharma. When he returned to India, he brought with him the
five treatises of Maitreya, the central teachings of the lineage of
compassion, used in the Tibetan tradition as root texts for the
study of abhidharma and the praj∆åpåramitå.

The five treatises of Maitreya, written down by Asa∫ga, are
listed below. They are written in verse.
1. Mahåyåna-sütrålaµkåra
“Ornament to the Scriptures of the Great Vehicle”
2. Abhisamayålaµkåra
“Ornament to the Realizations”
3. Madhyånta-vibhåga
“Analysis of the Middle and the Extremes”
4. Dharma-dharmatå-vibhåga
“Analysis of Phenomena and Their True Nature”
5. Ratna-gotra-vibhåga (or Mahåyåna Uttara-tantra ˛åstra)
“Analysis of the Lineage of the [Three] Jewels”
(or “Treatise on the Later Doctrine of the Great Vehicle”)
Such is the Tibetan tradition. In Chinese tradition the works of
Maitreya are, first and foremost, the great Yogåcåra-bhümi, and
two of the five treatises listed above, the Mahåyåna-sütrålaµkåra,
and the Madhyånta-vibhåga. Two more, the Abhisamayålaµkåra
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and the Dharma-dharmatå-vibhåga, are not found in the Chinese
Buddhist canon. The fifth of these, the Ratna-gotra-vibhåga, has
no author statement in the canon, but Fa-tsang reports that it is
by Såramati. The Yogåcåra-bhümi, a massive work in seventeen
sections, is also found in the Tibetan Buddhist canon. It is said
in Tibetan tradition to be by Asa∫ga rather than Maitreya, even
though acknowledged to be based on Maitreya’s teachings. The
story of how Maitreya taught the Yogåcåra-bhümi at the request
of Asa∫ga is given in “The Life of Vasu-bandhu, by Paramårtha
(A.D. 499-569),” translated from the Chinese by J. Takakusu, in
T‘oung pao, ser. 2, vol. 5, 1904, pp. 274-275:
He [Asa∫ga] afterwards often went up to the Tußita heaven in
order to ask Maitreya the doctrine of the Mahå-yåna sütras. The
Bodhi-sattva expounded it extensively for him. Whenever he acquired anything he used to come back to Jambu-dvîpa [India] to
teach it to others. Most of those hearing him did not believe him.
Asa∫ga, Teacher of the Law, then prayed saying: “I now intend
to make all beings fully believe in the doctrine of the Mahå-yåna.
I only pray thee, Oh Great Master, to come down to Jambu-dvîpa
and propound the Mahå-yåna in order that all beings may be
fully convinced of it.” Maitreya, thereupon, in accordance with
his prayer, came down to Jambu-dvîpa at night, flooding it with
great rays of light, had a large assembly of those connected with
(the law) called in a lecture hall, and began to recite the sütra of
the Sapta-da≈a-bhümis [“Seventeen Stages,” the Yogåcåra-bhümi].
After having recited a passage he would explain its purport. The
seventeen Bhümis were finished during the nights of four
months. Although all were together in one and the same hall
listening to the discourse, it was, nevertheless, only Asa∫ga,
Teacher of the Law, who had access to the Bodhisattva Maitreya,
while the others could merely hear him from afar. At night, all
together heard the religious discourse by Maitreya, while in the
day time Asa∫ga, Teacher of the Law, commented once again,
for the sake of the others, upon what was taught by the
Bodhisattva. In this way all the people could hear and believe in
the doctrine of the Mahå-yåna.
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Here is a brief listing of the English translations of the five
books of Maitreya. More complete bibliographic listings follow
for these five and also for the few portions of the Yogåcåra-bhümi
that have so far been translated into English.
1. The Universal Vehicle Discourse Literature. L. Jamspal, et al.
New York: American Institute of Buddhist Studies, 2004.
2. Abhisamayåla∫kåra. Edward Conze. Serie Orientale Roma 6.
Roma: Istituto Italiano per il Medio ed Estremo Oriente, 1954.
3. Middle Beyond Extremes. Dharmachakra Translation
Committee. Ithaca: Snow Lion Publications, 2006.
4. Maitreya’s Distinguishing Phenomena and Pure Being. Jim Scott.
Ithaca: Snow Lion Publications, 2004.
5. Uttaratantra or Ratnagotravibhaga. E. Obermiller. 1931;
reprint, Talent, Oregon: Canon Publications, 1984.
* A Study on the Ratnagotravibhåga (Uttaratantra). Jikido
Takasaki. Serie Orientale Roma 33. Roma: Is.M.E.O., 1966.
* The Changeless Nature. Kenneth Holmes and Katia Holmes.
Eskdalemuir: Karma Drubgyud Darjay Ling, 1979; 1985.
* Buddha Nature: The Mahayana Uttaratantra Shastra. Rosemary
Fuchs. Ithaca: Snow Lion Publications, 2000.

FULL BIBLIOGRAPHIC LISTING
The Mahåyåna-sütrålaµkåra, “Ornament to the Scriptures
of the Great Vehicle,” was the first work of the Yogåcåra school
to be published in the West. Its original Sanskrit was edited by
Sylvain Lévi and published in Paris in 1907, followed by his
French translation of it in 1911. More recently, it was chosen as
the founding cornerstone of the long-term project to translate
the entire Tanjur, in which its Tibetan translation is found. The
Tanjur is the portion of the Tibetan Buddhist canon containing
exegetical works, while the Kanjur is the portion containing the
words of the Buddha. It was chosen because it teaches the path
of compassion, and may be regarded as the primary sourcebook
of the Maitreya lineage of loving kindness, so valued in Tibet.
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Mahåyåna-sütrålaµkåra
1. Limaye, Surekha Vijay. Mahåyånasütrålaµkåra.
Bibliotheca Indo-Buddhica Series no. 94. Delhi: Sri
Satguru Publications, 1992. (Includes the Sanskrit text;
includes Asa∫ga’s or Vasubandhu’s commentary.) [Not
recommended, as the translator’s teachers who she relied on
were wholly uninformed regarding Buddhism. To give just
three of many examples: ≈araña-gamana, “going for refuge,” is
translated as “recourse to surrender” (p. 24); åtma-d®ß†i, “[false]
view of self,” is translated as “one’s own view point” (p. 69); and
pudgala, “person” is translated as the Jaina “matter” (p. 441).]

2. Jamspal, L., and R. Clark, J. Wilson, L. Zwilling, M. Sweet,
R. Thurman. The Universal Vehicle Discourse Literature
(Mahåyånasütrålaµkåra). New York: American Institute of
Buddhist Studies at Columbia University, 2004. (Includes
Asa∫ga’s or Vasubandhu’s commentary.)

The Abhisamayålaµkåra, “Ornament to the Realizations,” is
the most widely studied book in Tibet, since it systematically lays
out the path to Buddhahood. This path layout was extracted by
Maitreya from the profound but diffuse Perfection of Wisdom
(praj∆å-påramitå) literature. But this book is only an outline,
hardly more than a list of technical terms. Incomprehensible by
itself, it requires extensive explanation. Many commentaries on
it were written. So it was studied in Tibet with full commentaries
to fill in the outline and explain the terms. Obermiller studied
these texts with his Tibetan teachers, and prepared two books
based on them. One is a valuable introduction and overview.
The other is a detailed analysis, unfortunately never finished.
Abhisamayålaµkåra
1. Conze, Edward. Abhisamayåla∫kåra. Serie Orientale
Roma 6. Roma: Istituto Italiano per il Medio ed Estremo
Oriente, 1954. (Includes Sanskrit-Tibetan-English
Vocabulary-Index, and Tibetan-Sanskrit Vocabulary.)

8

The Works of Maitreya
2. Jampa, Thubten, and George Churinoff. The Clear
Meaning Commentary of the ‘Treatise of Oral Instructions of
the Wisdom Gone Beyond, An Ornament for Clear Realisations.’
By Acharya Haribhadra. 6 booklets. [London:] Wisdom
Correspondence Course, 1985. (Abhisamayålaµkåra with
Haribhadra’s short Viv®ti or *Sphu†årtha commentary.)
3. [partial, chapters 1-7 of 8] Naughton, Alexander T.
“Classic Mahåyåna Soteriology.” Annual Memoirs of the
Otani University Shin Buddhist Comprehensive Research
Institute, vol. 9, 1991, pp. 1-166. (Abhisamayålaµkåra with
Haribhadra’s short Viv®ti or *Sphu†årtha commentary.)
4. [partial, chapter 1 of 8] Sparham, Gareth.
Abhisamayålaµkåra with V®tti and Ålokå. Volume One:
First Abhisamaya. Fremont, California: Jain Publishing
Company, 2006. (Includes Årya Vimuktisena’s V®tti
commentary and Haribhadra’s long Åloka commentary.)
see also: Obermiller, E. “The Doctrine of Praj∆å-påramitå as
exposed in the Abhisamayålaµkåra of Maitreya.” Acta
Orientalia, vol. 11, 1932, pp. 1-133, 334-354; reprint in
book form, Talent, Oregon: Canon Publications, 1984.
see also: Obermiller, E. Analysis of the Abhisamayålaµkåra. 3
fascicles. Calcutta Oriental Series, no. 27. London: Luzac
& Co., 1933, 1936, 1943; one-volume reprint, [Fremont,
California:] Asian Humanities Press, [2001]. (This goes
to chapter 4, verse 27, where it ends abruptly on p. 404 in
the midst of a section, due to the death of the author.)
see also: Weishaar-Günter, Cornelia, final translation.
Holmes, Ken and Katia, oral translation. The Ornament of
Clear Realization: Teachings on the Praj∆åpåramitå, by
Maitreya and Asa∫ga; A Commentary by Khenchen Thrangu,
Rinpoche. Boulder: Namo Buddha Publications, 1994;
revised 1997 (bound photocopied form); revised reprint
as: The Ornament of Clear Realization, A Commentary on the
Prajnaparamita of the Maitreya Buddha: A Commentary by
Thrangu Rinpoche. Bibliotheca Indo-Buddhica Series,
no. 219. Delhi: Sri Satguru Publications, 2001.
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The Madhyånta-vibhåga, “Analysis of the Middle and the
Extremes,” provides the classic description of the characteristic
Yogåcåra teaching of the three natures (svabhåva). These are
the imagined, the dependent, and the completely perfected,
defined in chapter one. Its chapter four is the source of one of
the two main methods used in Tibet for non-tantric meditation,
that of the five faults and the eight antidotes. The other, that of
the nine meditative stages or “thought placings” (citta-sthiti),
comes from the ˛råvaka-bhümi section of the Yogåcåra-bhümi.
The complete translations of the Madhyånta-vibhåga are here
listed first, then the partial translations are listed by chapter.
The listings are by date of publication.
Madhyånta-vibhåga
1. Anacker, Stefan. In Seven Works of Vasubandhu. Delhi:
Motilal Banarsidass, 1984. (Maitreya’s text is included in
this book with Vasubandhu’s commentary; includes the
Sanskrit text.) [This translation is described by J. W. de Jong
as “incredibly bad.”—A Brief History of Buddhist Studies in Europe
and America, Tokyo: Køsei Pub., 1997, p. 109.]

2. Stanley, Richard. “A Study of the Madhyåntavibhågabhåßya-†îkå.” Ph.D. diss., Australian National University,
Canberra, 1988. (Includes English translations of the
commentaries of both Vasubandhu and Sthiramati.)
[Richard Stanley’s thesis advisor was J. W. de Jong.]

3. Levinson, Jules. The Treatise that Differentiates the Middle
from the Extremes, by Asa∫ga based on the inspiration of The
Buddha Maitreya; A Commentary by The Venerable Thrangu
Rinpoche. Boulder: Namo Buddha Publications, 1996
(bound photocopied form). [This is the only one of the
four modern commentaries by Thrangu Rinpoche originally
published by Namo Buddha Publications that was not revised
and reprinted in India by Sri Satguru Publications, perhaps
because the translation of the root text herein needs work.]

4. Dharmachakra Translation Committee. Middle Beyond
Extremes. Ithaca: Snow Lion Publications, 2006. (Includes
the commentaries of Khenpo Shenga and Ju Mipham.)
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Madhyånta-vibhåga, partial translations
1. [partial, chapter 1 of 5] Stcherbatsky, Th. Madhyåntavibhanga: Discourse on Discrimination between Middle and
Extremes. Bibliotheca Buddhica, 30. Leningrad, 1936;
several reprints. (Includes Vasubandhu’s commentary;
includes Sthiramati’s sub-commentary.)
2. [partial, chapter 1 of 5] Friedmann, David Lasar.
Madhyåntavibhåga†îkå: Analysis of the Middle Path and the
Extremes. Utrecht, 1937; reprint, Talent, Oregon: Canon
Publications, 1984. (This is Sthiramati’s sub-commentary,
including Maitreya’s text.) [This translation was made
independently of Stcherbatsky’s.]

3. [partial, chapter 1 of 5] Kochumuttom, Thomas A. In A
Buddhist Doctrine of Experience: A New Translation and
Interpretation of the Works of Vasubandhu the Yogåcårin.
Delhi: Motilal Banarsidass, 1982. (Includes Vasubandhu’s
commentary.)
4. [partial, chapter 1 of 5] Kalupahana, David. In Principles
of Buddhist Psychology. Albany: State University of New
York Press, 1987.
5. [partial, chapter 1 of 5] Wood, Thomas E. In Mind Only:
A Philosophical and Doctrinal Analysis of the Vij∆ånavåda.
Monographs of the Society for Asian and Comparative
Philosophy, no. 9. Honolulu: University of Hawaii Press,
1991. (Includes the Sanskrit text.)
1. [partial, chapter 3 of 5] O’Brien, Paul Wilfred, S.J. “A
Chapter on Reality from the Madhyântavibhâgaçâstra.”
Monumenta Nipponica, vol. 9, 1953, pp. 277-303; vol. 10,
1954, pp. 227-269. (Translated from Hsüan-tsang’s Chinese
translation; includes Vasubandhu’s commentary.)
The Dharma-dharmatå-vibhåga, “Analysis of Phenomena and
Their True Nature,” is the only one of the five books of Maitreya
whose original Sanskrit has not yet been published. We await
access to the manuscript seen by Rahula Sankrityayana on his
1938 trip to Tibet. This text, along with the Ratna-gotra-vibhåga,
was lost, or as some say, hidden, for centuries in India, before
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being rediscovered by Maitrîpa in the eleventh century C.E. This
may explain why it never went to China. While many Buddhist
texts teach the impermanent and ever-changing dharmas that
make up the phenomenal world, this text also teaches the true
nature of dharmas. This nature is beyond dualistic conception,
so is described as “suchness” (tathatå).
Dharma-dharmatå-vibhåga
1. Levinsion [sic, for Levinson], Jules. The Differentiation of
Dharma and Dharmata, by Asanga, With the Inspiration of
Maitreya; With a Commentary by Khenchen Thrangu,
Rinpoche. Boulder: Namo Buddha Publications, 1997
(bound photocopied form); revised reprint as: Distinguishing Dharma and Dharmata, by Asanga and Maitreya;
with a commentary by Thrangu Rinpoche. Bibliotheca IndoBuddhica Series, no. 217. Delhi: Sri Satguru Publications,
2001. [“This root text was translated by the Marpa Translation
Group under the direction of Khenpo Tsultrim.”—p. 4; i.e., it
is the same translation as the one by Jim Scott listed below.]

2. Scott, Jim, under the guidance of Khenpo Tsültrim
Gyamtso Rinpoche. Maitreya’s Distinguishing Phenomena
and Pure Being, with Commentary by Mipham. Ithaca: Snow
Lion Publications, 2004. (Includes Tibetan of both root
text and commentary on facing pages.)
The Ratna-gotra-vibhåga, “Analysis of the Lineage of the
[Three] Jewels,” or Uttara-tantra, the “Later Doctrine,” differs
from the other works of Maitreya in that it does not employ the
characteristic Yogåcåra vocabulary and concepts such as the
three natures. Rather, it teaches the tathågata-garbha, “matrix of
the buddhas.” In fact, it is the basic textbook of this teaching.
This teaching is that everyone has a buddha-nature within; that
is, everyone has the potential to become a fully enlightened
buddha. Unlike most Buddhist texts, this text uses terms such as
permanent in its descriptions. So it has been used to support the
teaching of Shentong (gzhan stong), that buddha qualities exist
ultimately, being empty of everything other than themselves.
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Ratna-gotra-vibhåga (Uttara-tantra)
1. Obermiller, E. “The Sublime Science of the Great
Vehicle to Salvation, being a Manual of Buddhist
Monism. The Work of Årya Maitreya with a Commentary
by Åryåsanga.” Acta Orientalia, vol. IX, 1931, pp. 81-306;
reprinted as: Uttaratantra or Ratnagotravibhaga: The Sublime
Science of the Great Vehicle to Salvation, . . . Talent, Oregon:
Canon Publications, 1984; reprinted in: H. S. Prasad. The
Uttaratantra of Maitreya, Containing Introduction, E. H.
Johnston’s Sanskrit Text and E. Obermiller’s English Translation. Delhi: Sri Satguru Publications, 1991. (Translated
from Tibetan.)
2. Takasaki, Jikido. A Study on the Ratnagotravibhåga
(Uttaratantra), Being a Treatise on the Tathågatagarbha
Theory of Mahåyåna Buddhism. Serie Orientale Roma 33.
Roma: Istituto Italiano per il Medio ed Estremo Oriente,
1966. (Translated from Sanskrit.)
3. Holmes, Katia, and Ken Tsultim Gyamtso [2nd ed.,
Kenneth Holmes and Katia Holmes]. The Changeless
Nature (The Mahayana Uttara Tantra Shastra), by Arya
Maitreya & [Acarya] Asanga. Eskdalemuir,
Dumfriesshire, Scotland: Karma Drubgyud Darjay Ling,
[1979]; 2nd [enlarged] ed., 1985; also included in The
Uttara Tantra: A Treatise on Buddha Nature; A Translation of
the Root Text and a Commentary on the Uttara Tantra Sastra of
Maitreya and Asanga, by Thrangu Rinpoche. Translated by
Ken and Katia Holmes. Bibliotheca Indo-Buddhica
Series, no. 211. Delhi: Sri Satguru Publications, 2001 (but
not included in earlier editions of this book; see below).
(Translated from Tibetan.)
4. Fuchs, Rosemarie. Buddha Nature; The Mahayana
Uttaratantra Shastra by Arya Maitreya, written down by Arya
Asanga, commentary by Jamgön Kongtrül Lodrö Thayé,
“The Unassailable Lion’s Roar,” explanations by Khenpo
Tsultrim Gyamtso Rinpoche. Ithaca: Snow Lion Publications, 2000. (Translated from Tibetan.)
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see also: Trangu Rinpoche. The Peerless Continuum; A Commentary to the Uttaratantra of Maitreya/Asanga according to the
tradition of Jamgon Kongtrul Rinpoche, trans. by Matthew
Kapstien [sic, for Kapstein], & ed. by Brian Beresford.
London: Mahasandhi Books, 1983. (This is a loose-leaf
Tibetan pecha-style book.)
see also: Thrangu Rinpoche. Buddha Nature; Ten Teachings on
The Uttara Tantra Shastra, trans. by Erik Pema Kunsang, &
ed. by S. Lhamo. Kathmandu: Rangjung Yeshe Publications, 1988.
see also: Thrangu Rinpoche. A Commentary on The Uttara
Tantra, trans. Ken and Katia Holmes. Boulder: Namo
Buddha Publications, 1989 (Student Edition, bound
photocopied form); revised reprint as: The Uttara Tantra:
A Treatise on Buddha Nature; A Commentary on The Uttara
Tantra Íåstra [sic] of Asa∫ga, by Khenchen Thrangu,
Rinpoche. Bibliotheca Indo-Buddhica Series, no. 131.
Delhi: Sri Satguru Publications, 1994 (this commentary is
numbered corresponding to the 2nd ed. of the Holmes’
translation of the root text); revised reprint including the
root text, 2001, see no. 3 above.
see also: Hookham, S. K. The Buddha Within: Tathagatagarbha
Doctrine According to the Shentong Interpretation of the
Ratnagotravibhaga. Albany: State University of New York
Press, 1991. (Section Three includes a paraphrase of the
Ratnagotravibhåga and Vyåkhyå commentary according to
the gzhan stong interpretation, and a translation of
Kongtrul’s Introduction to his commentary on the
Ratnagotravibhåga.)
see also: Loden, Geshe Acharya Thubten. The Fundamental
Potential for Enlightenment in Tibetan Buddhism. Melbourne:
Tushita Publications, 1996. (Part Two: Potential according to the ‘Sublime Continuum’.)
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The Yogåcåra-bhümi, “The Stages of Yoga Practice,” consists
of seventeen sections, each called a bhümi, “ground,” a level or
stage. Their Sanskrit titles are listed below, along with English
translations by Alex Wayman from his, “Nescience and Insight
According to Asa∫ga’s Yogåcårabhümi,” Buddhist Studies in Honour
of Walpola Rahula, London: Gordon Fraser, 1980, pp. 251-252:
(1) pa∆ca-vij∆åna-kåya-saµprayuktå bhümi, “stage associated
with the set of five perceptions [or consciousnesses]”
(2) mano-bhümi, “stage of mind”
(3) savitarkå savicårå bhümi, “stage with inquiry and with
conclusions”
(4) avitarkå vicåra-måtrå bhümi, “stage without inquiry and with
only conclusions”
(5) avitarkâvicårå bhümi, “stage without inquiry or conclusions”
(6) samåhitå bhümi, “stabilized stage”
(7) asamåhitå bhümi, “unstabilized stage”
(8) sacittikå bhümi, “stage with thought”
(9) acittikå bhümi, “stage without thought”
(10) ≈rutamayî bhümi, “stage consisting of hearing”
(11) cintåmayî bhümi, “stage consisting of pondering”
(12) bhåvanåmayî bhümi, “stage consisting of contemplation”
(13) ≈råvaka-bhümi, “stage of the disciple”
(14) pratyeka-buddha-bhümi, “stage of the self-enlightened
person”
(15) bodhisattva-bhümi, “stage of the bodhisattva”
(16) sopadhikå bhümi, “stage of nirvåña with remainder”
(17) nirupadhikå bhümi, “stage of nirvåña without remainder”
Besides these seventeen sections of the main text, there are five
more parts, in the nature of extensive supplements. They are:
1. Vini≈caya-saµgrahañî, “collection of ascertainments”
2. Vastu-saµgrahañî, “collection of topics”
3. Vinaya-saµgrahañî, [included by Bu-ston in the above part]
4. Paryåya-saµgrahañî, “collection of synonyms”
5. Vivaraña-saµgrahañî, “collection of explanations”
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Yogåcåra-bhümi
(2) mano-bhümi, “stage of mind”
1. [partial] Kajiyama, Yüichi, “Buddhist Cosmology as
Presented in the Yogåcårabhümi,” in Wisdom, Compassion,
and the Search for Understanding: The Buddhist Studies Legacy
of Gadjin M. Nagao, ed. Jonathan A. Silk. Honolulu:
University of Hawai‘i Press, 2000, pp. 183-199. (The part
translated here corresponds to pp. 30-44 of the Sanskrit
Yogåcårabhümi, ed. Vidhushekhara Bhattacharya, 1957.)
Yogåcåra-bhümi
(3-5) savitarkå savicårå bhümi, “stage with inquiry and with
conclusions”; avitarkå vicåra-måtrå bhümi, “stage without
inquiry and with only conclusions”; avitarkâvicårå bhümi,
“stage without inquiry or conclusions”
1. [partial] Chemparathy, George. “Two Early Buddhist
Refutations of the Existence of ˆ≈vara as the Creator of
the Universe.” Wiener Zeitschrift für die Kunde Süd- und
Ostasiens, vol. 12-13, 1968/1969, pp. 85-100. (The part
translated here corresponds to pp. 144-145 of the Sanskrit
Yogåcårabhümi, ed. Vidhushekhara Bhattacharya, 1957.)
Yogåcåra-bhümi
(8) sacittikå bhümi, “stage with thought”
(9) acittikå bhümi, “stage without thought”
1. Wayman, Alex. “The Sacittikå and Acittikå Bhümi, Text
and Translation.” In Buddhist Insight: Essays by Alex
Wayman. Delhi: Motilal Banarsidass, 1984, pp. 327-331.
Yogåcåra-bhümi
(11) cintåmayî bhümi, “stage consisting of pondering”
(The cintåmayî bhümi has three parts.)
1. [partial, part 1 (paramårtha-gåthå), verses and commentary]
Wayman, Alex. “The Paramårtha-gåthå according to
Asa∫ga.” In his Analysis of the ˛råvakabhümi Manuscript,
pp. 163-185. University of California Publications in
Classical Philology, 17; Berkeley and Los Angeles: University of California Press, 1961; reprint, “Asa∫ga’s Treatise,
The Paramårtha-gåthå.” In Buddhist Insight: Essays by Alex
Wayman. Delhi: Motilal Banarsidass, 1984, pp. 333-352.
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2. [partial, part 1, nos. 28-41 only, verses and commentary]
Schmithausen, Lambert. “Appendix II: Paramårthagåthås
28-41 and Their Commentary.” In his Ålayavij∆åna: On
the Origin and the Early Development of a Central Concept of
Yogåcåra Philosophy. Part I, pp. 223-241. Tokyo: The
International Institute for Buddhist Studies, 1987.
3. [partial, part 2 (åbhipråyikårtha-gåthå), verses only]
Wayman, Alex. “Asa∫ga’s Treatise on the Three Instructions of Buddhism.” In Buddhist Insight: Essays by Alex
Wayman, pp. 353-366. Delhi: Motilal Banarsidass, 1984.
Yogåcåra-bhümi
(13) ≈råvaka-bhümi, “stage of the disciple”
(The ˛råvaka-bhümi has 4 parts, or yogasthåna.)
1. [partial, excerpts only] Wayman, Alex. In Analysis of the
˛råvakabhümi Manuscript. University of California
Publications in Classical Philology, 17. Berkeley and Los
Angeles: University of California Press, 1961. (Includes
the section on food from part 1. This section was
reprinted in his Untying the Knots in Buddhism: Selected
Essays. Chapter 16: “Asa∫ga on Food.” Delhi: Motilal
Banarsidass, 1997, pp. 335-367.)
2. [partial, first chapter of part 4] Deleanu, Florin. The
Chapter on the Mundane Path (Laukikamårga) in the
˛råvakabhümi: A Trilingual Edition (Sanskrit, Tibetan,
Chinese), Annotated Translation, and Introductory Study.
2 volumes. Studia Philologica Buddhica, Monograph
Series 20. Tokyo: The International Institute for Buddhist
Studies, 2006. (The English translation is in vol. 2,
pp. 446-466.)
Yogåcåra-bhümi
(14) pratyeka-buddha-bhümi, “stage of the self-enlightened
person”
1. Kloppenborg, Ria. “Appendix.” In The Paccekabuddha: A
Buddhist Ascetic, pp. 126-129. Leiden: E. J. Brill, 1974.
[“It is certainly needless to continue this enumeration of
elementary mistakes, but it is necessary to point out that the
translation of the Pratyekabuddhabhümi is, if possible, even
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worse. For instance, . . . Translations of this kind of course
make nonsense of the text of the Pratyekabuddhabhümi.”
—review by J. W. de Jong, Indo-Iranian Journal 18 (1976): 323.]

2. Wayman, Alex. “Asa∫ga’s Three Pratyekabuddha Paths.”
Chapter 9 in his Untying the Knots in Buddhism: Selected
Essays, pp. 191-204. Buddhist Tradition Series, vol. 28.
Delhi: Motilal Banarsidass, 1997.
Yogåcåra-bhümi
(15) bodhisattva-bhümi, “stage of the bodhisattva”
(The Bodhisattva-bhümi has three parts, having 18 chapters,
4 chapters, and 6 chapters, respectively.)
1. [partial] Roth, Gustav. “Observations on the First Chapter
of Asa∫ga’s Bodhisattvabhümi.” Indologica Taurinensia,
vols. 3-4, 1975-76, pp. 403-412. (The part translated here
corresponds to pp. 1-2 of the Sanskrit Bodhisattvabhümi,
ed. Nalinaksha Dutt, 1966.)
2. [partial, part 1, chapter 4, tattvårtha pa†ala] (“The tattva
chapter of the Bodhisattva-bhümi teaches doctrine, while
the remaining chapters teach practice.”—Mkhas-grub-rje,
Introduction to the Buddhist Tantric Systems, p. 99)
Willis, Janice Dean. On Knowing Reality: The Tattvårtha
Chapter of Asa∫ga’s Bodhisattvabhümi. New York: Columbia
University Press, 1979. [“. . . it is obvious that her knowledge
of Sanskrit is entirely insufficient. For instance, . . . Important
philosophical passages become entirely incomprehensible in
Willis’s translation.”—review by J. W. de Jong, Orientalistische
Literaturzeitung 80 (1985), no. 2: 196.]

3. [partial, part 1, chapter 10, ≈îla pa†ala] Tatz, Mark.
Asanga’s Chapter on Ethics, With the Commentary of
Tsong-Kha-Pa; The Basic Path to Awakening, The Complete
Bodhisattva. Studies in Asian Thought and Religion,
vol. 4. Lewiston/Queenston: The Edwin Mellen Press,
1986.
see also: Bendall, Cecil, and Louis de la Vallée Poussin.
“Bodhisattva-bhümi: A Textbook of the Yogåcåra School.
An English Summary with notes and illustrative extracts
from other Buddhistic works.” Le Muséon, n.s., vol. 6,
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1905, pp. 38-52; vol. 7, 1906, pp. 213-230 (covers part 1,
chapters 1-4). This was continued in French as:
———. “Bodhisattva-bhümi: Sommaire et notes,” Le
Muséon, n.s., vol. 12, 1911, pp. 155-191 (covers part 1,
chapters 5-8).

