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Though the Kalacakra Mula Tantra is
lost to us, it has been quoted at length in
the great Kalacakra commentary entitled
Vimalaprabhd., Onesuch quotationisthe
original source on the seven and twenty-
five Kings of Sambhala, whose names
have been much repeated in Tibetan
writings.  The importance of this
quotation for establishing the true
Sanskrit names of the Kings of Sambhala
requires no comment.! The
Vimalaprabhd, however, has not yet been
edited or published in its original
Sanskrit, and our only access to it is by
way of a small number of manuscripts.

Before proceeding to adduce the 211
verse Miilla Tantra guotation on the
Kings of Sambhala, edited from eight
manuscripts, it will be useful to review
briefly some already known information.

According to the literature, the
Kalacakra teachings were requested from
Gautama Buddha by King Sucandra of
Sambhala, who traveled miraculously to
the great Stiipa of Dhanyakataka in
southern India to receive them. The
teaching occurred inside that Stiipa,
whose interior was for that purpose
transformed into the entire
Dharmadhétu, or Sphere of Primordial
Reality. After returning to Sambhala,
King Sucandra wrote down the teachings
in 12,000 slokas. This text, which is now
lost, became known as the Kilacakra
Mila Tantra. As may be seen from
quotations, its proper name is the

Paramidibuddha, the “Supreme
Adibuddha.” King Sucandra wrote a
commentary on this in 60,000 verses,
which is also lost,

Six hundred years later the seventh
King after Sucandra, named Ya$as, came
to the throne of Sambhala. He prepared
a condensation of the Mila Tantira,
which he taught to the Brahma-Rishis of
Sambhala. In contradistinction to the
Miila, or Root Tantra, it is called the
Laghu, or Short Kilacakra Tantra,
consisting of a little over 1,000 verses.
For doing this teaching, which unified the
four castes of Sambhala into a single
Vajra caste, Yadas became known as
“Kalki,” translated by the Tibetans as
“Possessor of the Caste” (Rigs-idan,
pronounced Rigden). This title was
retained also by the successors to the
throne of Sambhala.

His immediate successor, the Kalki
King named Pundarika, wrote a
commentary on the Lagha Kilacakra
Tantra entitled Vimalaprabha,
“Seainless Light.,” This text, as noted
above, includes Miila Tantra quotations
in its explanations of the Laghu Tantra.
Both the Laghu Xalacakra Tantra and
the Vimalaprabhd were brought from
Sambhala to India about 967 A.D., and
from there to Tibet sixty years later in
1027 A.D. Both are still extant in their
original Sanskrit and in Tibetan
transiations. So when the Kilacakra
Tantra and its commentary are spoken
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of, it is normally these shorter extant
versions that are meant.

The Mantrayina or Vajrayana in
general, and in particular the Kalacakra
system, is considered by modern
investigators to be a late addition to
Buddhism. As just seen, the Kalacakra
teachings first appear in India only many
centuries after the time of Gautama
Buddha. Of course, even though the
Kilacakra texts we possess may have
been redacted in the Tenth century A.D,,
it does not necessarily follow that the
teachings contained in this formulation
must be of the same date. It has earlier
been seen how the tradition traces them
back to Gautama Buddha. But this
tradition goes further.

In a significant passage from the
Kalacakra Miila Tantra which has so far
not recetved the attention of resecarchers,
these teachings are traced back to the
previous Buddha, Dipaskara. Itisfound
among the 584 verses of the Miila Tantra
which are quoted 1n the Sekoddefatikd,
a commentary by Niropa on what is
purported to be a section of the Mila
Tantra itself, the Sekoddesa. A Sanskrit
- edition of the Sekoddesatikd, based on a
singie palm-ieaf manuscript and
comparison with a Tibetan translation,
was published in 1941, though it has not
vet been translated into English. The
passage in question consists of two §lokas
which are part of a longer Milla Tantra
quotation found in that book:?

fragmor ar yd AesaTed A9
FARS T Fefear NIRATTErLAT |
sruTer: yresreTEaTar asriinfafafie:
PRI AT T AR

“The teaching of the Mantrayina
which was formerly given to us by
Dipankara is now to be given by the
virtuous Gautamna. Therefore from the
place calied Sambhala an emanation of
Vajrapini, King Sucandra, came by his
magical power to the Dharmadhatu.”
Buddhist tradition then, attributes a very
high antiguity to the Kialacakra
teachings.

As Gautama is the Buddha for ourage,
it is he who is represented as giving these
teachings to King Sucandra, a
Nirminakiya of the Master of Secrets,
Vajrapani. This being the case, any event
later than the time of Gautama Buddha
spoken of in the Kalacakra Tantra is
necessarily put in the form of prophecies,
One of these prophecies concerns the
Kings of Sambhala who will successively
reign after Sucandra.

Six Kings foillow Sucandra making
seven Dharmardjas, then the line of
twenty-five Kalki Kings beginning with
Yadas. Each of these seven and twenty-
five Kings reigns for exactly one hundred
years. As Helmut Hoffrmann remarks,
“The neatness of this arrangement makes
it quite clear that behind the formality of
these figures there must be some definite
astrological symbolism which we are not
yet in a position to unravel.™

Already in 1914 a Tibetan tfext
including this list of Kings, the Third
Panchen Lama’s Sambhala’i Lam-vig,
was transiated into German by Albert
Griinwedel as Der Weg nach Sambhala.
Rather than retaining the names of the
Kings in Tibetan, Griinwedel attempted
to reconstruct their Sanskrit originals for
use in his translation.

In 1949 Giuseppe Tucci translated into
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English an excerpt from Bu-ston’s
Dus khor chos bvun rgyvud sde’i zab
don sgo ‘byed rin chen gces pa% lde
mig including the list of Kings, and
published it in his monumental
Tibetan Paimed Scrolls’® He left the
names in Tibetan, This excerpt was
quoted without change in Lokesh
Chandra’s 1966 English preface to his
Sanskrit-Tibetan-Mongolian edition of
the Laghu Kilacakra Tantra.t

It should be noted that Griinwedel
wrongly divided the name of the twenty-
fourth Kalki King of the Panchen Lama’s
text, mTha'-yas-rmam-rgyal, in two:
Ananta {mTha'-yas) and Vijaya {rNam-
rgyal). Tucci wrongly compounded the
names of several Kings of Bu-ston’s text,
and also wrongly divided the twenty-
fourth Kaiki as Griinwedel had. These
errors were due to the fact that it is often
impossible to tell where one name ends
and another begins in Tibetan writing.

it is clear, however, that the Third
Panchen lama and Bu-ston are in
agreement with each other, and with the
many Tibetan sources available today,’
that the list of the Kings of Sambhala as
understood in Tibetan tradition should
read as follows:

The Seven Dharma-rajas (Chos-rgyal)
according to Tibetan Traditions

Zla-ba (-bzan-po)
Lha-dban
gZi-briid-can
Zia-bas-byin
Lha-dbaft-phyug
sNa-tshogs-gzugs
Lha-dban-idan

e ool S e

The Twenty-five Kalkis (Rigs-ldan)
according to Tibetan Tradition

Grags-pa
Padma-dkar
bZan-po
rNam-rgyal
bSes-ghen-bzan-po
Phyag-dmar
Khyab-jug-sbas-pa
Ni-ma-grags
Sin-tu-bzan

10. rGya-mtsho-rnam-rgyal
11, rGval-dka’

12. Ni-ma

13. sNa-ishogs-gzugs
14, Zla-ba't-'od

15, mTha'-yas

16. Sa-skvon

17. dPal-skyvon

18. Sen-ge

19. rNam-par-gnon
20, sTobs-po-che

21. Ma-gag(s)ypa
22. Mi-yi-sefi-ge

23, dBan-phyug-che
24. mTha’-yas-rnam-rgyal
25. Drag-po

e e B A ol o

Most information of this nature found
in Tibetan tradition ultimately derives
from an Indian source, i.e., an original
Sanskrit work which was {ransiated into
Tibetan to form part of the Canon, the
Kangyur and Tengvur, Therefore
comparison of any number of later
Tibetan writings for ascertaining such
information is superfluous when the
canonical source can be traced.

Unike other Sitras and Tantras,
which may have several major
commentaries apiece written by Indian
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masters and found in the Canon, the
Kalacakra Tantra has only one, the
Vimalaprabhd.  This is bhecause its
authorship is not ascribed to an Indian
master, but to a King of Sambbhala,
Pundarika, an emanation of
Avalokitesvara. For who would presume
to write another commentary in face of
this? (Of course, many smailer exegetical
works on Kilacakra were written by
Indian masters, about fifty of which were
translated into Tibetan and are now
found in the Canon.} The Vimalaprabha
then, is the major source of information
on Kalacakra and Sambhala, which
virtuaily all later Tibetan writings drew
upon, whether directly or indirectly.

As we have seen, Pundarika actually
had access to the Kilacakra Miila Tantra
and quoted it in his Vimalaprabhd, which
was translated into Tibetan nearly a
thousand years ago. Tibetan writers who
obviousiy did not have access to the Milla
Tantra quoted these quotations, simply
indicating them as being from the Miila
Tantra, without reference to the
Vimalaprabhid, later Tibetan writers
then quoted these quotations from earlier
Tibetan writers, again indicating only
that they are from the Miila Tantra.
Some of these later Tibetan writings have
in turn been quoted or published in full by
Furopeans. Thus [i% of the 2114 Miia
Tantra verses which we are concerned
with in this article have been published in
Tibetan and translated intoe German or
English.? but without knowledge of their
source in the Vimalaprabhd.

The significance of knowing that their
source is the Vimalaprabhd, of course, is
that the Vimalaprabhd is available in the
original Sanskrit, though in manuscript

form. Brian Hodgson made known in
1828 the existence of Sanskrit
manuscripts of Buddhist scriptures in
Nepal. This discovery was to
revolutionize Buddhist studies. Through
his efforts many of the most important
Buddhist texts became available in their
original Sanskrit. Yet it was not until the
1970’s that hundreds more of these:
Sanskrit texts, presumed to be lost, were
microfiimed in Nepal by the Institute for
Advanced Studies of World Religions
and by the Nepal-German Manuscript
Preservation Project, and thus made
availabie,

Two palm-leaf manuscripts of the
Vimalaprabhd were described in Hara
Prasad Shastri’s 1917 catalogue of
Sanskrit Buddhist manuscripts heid by
the Asiatic Society of Bengal.!® Qne of
these in old Neward seript is incomplete,
going only through verse 31 of the first
chapter. The other in old Bengili script is
complete except for five missing folios,
and includes the end of the first chapter
and the entire {ifth and last chapter,
which are missing in later paper
manuscripts. This manuscript is dated
around 1100 A.D., near the time the
Vimalaprabhd was transiated into
Tibetan.

Six more Sanskrit manuscripts of the
Vimalaprabhd became available from
Nepal in the 1970s as described above. !
Two of these are palm-leaf in old Newarl
scripts, and four are paper, three in
Devanéigari script and one in modern
Newarl script. Both of the palm-leaf
manuscripts are incomplete at the end, so
lack colophons from which to date them.
Normally the Tibetan translations, made
nearly a millenium ago, represent the
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oldest readings of a text, and are thus of
primary value for editing it. Here
however, we have a paim-leaf Sanskrit
manuscript of the same period as the

Tibetan translations, and three others:

within the next few centuries.

The 2114 verse Miila Tantra quotation
on the Kings of Sambhala is found in the
introductory portion of the
Vimalaprabhd, before the actual verse
commentary begins. It is therefore found

in all four palm-leaf manuscripts, here
designated A-D, as well as in the four
paper manuscripts, here designated
E-H.2 It is here edited from these eight
manuscripts and comparison with three
Tibetan editions, the canonical
translation 1n the Peking and Der-ge
blockprints, and Bu-ston’s revision of
same. !’ 1 have arburarily numbered the
flokas from 1 to 21 for convenience of
reference,

ATETERTY NEYTAET: SEeTer wiawhd |
sefron g wESET a9 09 1
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The first thing to be noticed about this
quotation is that, even though it is
metrical, the names of the Kings are all
individually declined; that is, none of
them are found undeclined within a
dvandva (dual, or conjunctive)
compound. However, when we reach the
eighteenth, and according to Tibetan
nineteenth Kalkis in the line we have
designated 18a, we have the single name
“Harivikramah.” Inorderto breakitinto
the two Kalkis Seh~ge (Hari} and rNam-
par-gnon (Vikrama) of Tibetan tradition
we would have to read “Harir-vikramah,”
where the first name would be declined as
well as the second. But none of the
manuscripts attest that reading; on the
contrary they are unanimous in giving the
former reading.

1t is not possible to understand thisasa
dvandva compound, for besides the fact
that none of the other names in the entire
guotation are within dvandva
compounds, we would have the further
anomaly of wrong declension: it is
declined in the masculine singular. May
we recall that of the two Kinds of
dvandvas, the itaretara dvandva takes the
gender of its final member and its number
must be either dual or plural according to
the quantity of objects stated or intended,
while the samahara dvandva by
convention always takes the neuter
gender and singular number because it
expresses by means of its two or more
words a single idea. A compound listing
two names would of course have to be an
itaretara dvandva, and would require
declension in the dual number, not the
singular number which we have, Even if
one assumed a samahira dvandva here,
which is taking things to the point of

absurdity, the singular declension would
have 1o be neuter rather than masculine.
To attribute these excessive anomalies to
Buddhist Hybrid Sanskrit in face of
perfectly regular declensions for the rest
of the names in the quotation would be
highly unrealistic.

We know that there must be twenty-
five Xalkis in this list; we cannot afford to
lose one., We know also that Tibetan
tradition has the advaniages of a direct
oral transmission of the text and of
proximity in time, so cannot be taken
lightly. Despite this, as history shows
repeatedly, no tradition is infallible. Itis
noteworthy that from the Tibetan
rransiation alone of this line, “dpal skyon
sefl ge rnam par gnon,” there is no way to
tell where the names break up. There is
nothing here to indicate how the actual
translators of this text understood these
names. Their division was accomplished
by other means, and possibly at a later
date.

However, the dilemma of the missing
King is solved by reading further, for line
19a can hardly be understood any other
way than “Anantavijaya Kaiki, Yasas
Kalki then again,” placing Yadas between
the twenty-fourth and twenty-fifth Kalkis
of the Tibetanlist, mTha’-yas-rnam-rgyal
and Drag-po. Indeed, Bu-ston in his
annotated edition of the Vimalaprabhd
took pains to note that in the next line,
19b, “his son will be the Great Caksi
Raudra Kalki,” the “his” refers back to
mTha'-vas-rnamwrgyal rather than to the
intervening and obvious Yasas. It was
apparently difficult to accept the same
name twice in the Hst, as Yadas 15, of
course, the name of the first Kalki, Yet
among the seven Dharmarijas,
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Sure$vara is the name of the second and
also the name of the fifth, both given in
the same line, 11b. There are no varant
readings. The Tibetan obscures this
identity of names by translating the
second as Lha-dban and the fifth as Lha-
dban-phyug.

Based on this unanimous manuscript
evidence from the Sanskrit, and unti the
early Tibetan traditions can be further
researched, we are obliged to list
Harivikrama (Sef-ge-rnam-par-gnon) as

the eighteenth Kalki, thus eliminating the

nineteenth Kalki of the Tibetan list
(rNam-par-gnon) as a separate King, and
to restore Yadas as the twenty-fourth
Kalki between mTha’-yas-rnam-rgyal
and Drag-po of the Tibetan list. The
implications of this are rather far-
reaching, for not only would 2 thousand
vears of Tibetan tradition representing
the Kings in paintings, in writings, in
chronological calculations, etc., require
modification, but also comparative
studies on the relationship between the
Buddhist tradition of Sambhala and the
Hindu tradition of the Kalkl Avatara of
Visnu will acquire an imporiant new
piece of data.

In approximately half of the Hindu
Puripa and epic sources on the Kalki
Avatidra of Visnpu, he is stated to be the
son of Vispu-Yasas.!4 11 is, of course, the
twenty-fifth Kalki of the Buddhist
tradition, Raudra, who plays the same
role as the Kalki Avatéra of Visnu: nding
out from Sambhala with a large army to
destroy the wicked at the end of the Dark
Age (Kali-Yuga) and to re-establish
righteousness (dharma), These findings,
then, would make Raudra the son of
Yasas in the Buddhist tradition as well

Each of the Kings of Sambhala is an
emanation of a particular Bodhisattva or
of a particular Krodhardja (“Wrathful
King”--a Protector), Ten are named in
lines i2b-I4a of the Mila Tantra
quotation, indicating which Kings are
their emanations, These ten are:

Vighnagatru, Vajrapini, Ksitigarbha,
Yamantaka, Sarvanivarapaviskambhi,
Jambhaka, Maianaka, Khagarbha,

Mailjughosa, and Lokandtha. Yadas as
the first Kalki is an emapation of
Maifijughosa, or Mafjust, and is often
referred to as Mafiju$ri-Yasas, frequently
wrongly Sanskritized as Mafijusri-kirti.
Note the similarity between Mafjudri-
Yasas of the Buddhist tradition and
Vispu-Yasas of the Hindu tradition,

In the other half of the Hindu Puriina
and epic sources on the Kalki Avatira of
Visnu, he is stated to be Vispu-Yadas
himself.?® The Tibetan tradition
apparently does not count Yadasa second
time in this list of the Kings of Sambhala
because Raudra is considered to be a
reincarnation of Yasas, ie., Mafjusrile
Thus the occurrence of the name Yadas
immediately preceding Raudra in the list
is explained by this tradition: Raudra is
here considered to be Mafijusri-Yadas
himself, reborn.

The dual Hindu tradition, then, of the
Kalki Avatiara of Vispu being either the
son of Visnu-Yasas, or Vispu-Yasas
himseif, is paralleled by the Buddhist
tradition of the Kalki Raudra, who is
either the son of Yasas and an emanation
of Mafijusri, or is Mafijudri-Yadas
himself. In either case, the Buddhist
Kalki Raudra is an emanation of
Maftjust, just as the Hindu Kalki is an
incarnation of Visnu.
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There are in the Purdpas, connected
with the Kali-Yuga and Kalki Avatira
prophecies, computations utilizing the
cycle of the Great Bear, or Big Dipper.7
The Great Bear, or as if is known in
Sanskrit, the Seven Rishis (Saptarsi), are
said to revoive around the circle of the
twenty-seven  asterisms  (naksatra-s),
staying in each of them for one hundred
vears. Each asterism is 13° 20" in extent.
This cycle is considered to be
mythological, since astronomically the
fixed stars do not have any such
movement., At best they can be
considered to move at the rate of the
precession of the equinoxes,
approximately one degree in seventy-two
years. This unusual cycle is strikingly
reminiscent of the one hundred year
reigns of the seven Dharmardias and
twenty-five Kalkis of Sambhala,

Before proceeding to the list of these
Kings, there yet remains a problem with
the eleventh Kalki. From the Tibetan
translation, rGyai-dka’, we would expect
Ajaya, “Unconguered.” However, all
eight manuscripts read Aja, “Unborn,”
for which we would have to have
something like “"Ma-skyes-pa™ in
Tibetan. The meter is faulty here and
lacks a syllable, making a perfect setting
for restoring Ajaya. But as may be
noticed in this whole quotation, the meter
is often fauity, and it is clear that the
author didn’t mind being a syllable off,
plus or minus. Indeed, Pundarika
informs us that his own text was
purposely written with little regard for
rules of grammar, in order to destroy the
pride of those attached to perfected form
rather than to the meaning.'® So again,
for the moment we are obliged to retain

Aja as the eleventh Kalki rather than the
Ajaya indicated by the Tibetan rGyal-
dka’,

Here, then, is the list of the true
Sanskrit names of the Kings of
Sambhala, taken from the lost Kalacakra
Mila Tantra, the Paramddibuddha, as
quoted in the Vimalaprabha, and
provisional renditions of same into
English, now made accessible for the first
time:

The Seven Dharma-rijas
according to Sanskrit manuscripts

{Sujcandra-—The (Auspicious) Moon
Sureévara—Lord of the Gods
Teji—Possessor of Splendor
Somadatta—Given by the Moon
Sureévara—Lord of the Gods

. Viévamirti—He Whose Form is the
All ie., the Universe

7. Sureédna—Ruler of the Gods

AR S h e

The Twenty-five Kalkis
according to Sanskrit manuscripts

Yagas—~Renown

Pundarika—White Lotus
Bhadra—Auspicious
Vijaya-—Victory

Sumitra-—Good Friend
Raktapini—He Whose Hand is Red
Visnugupta—Hidden by Visnu

. Arkakirti——He Whose Fame is like
the Sun

9. Subhadra-—Very Auspicious

10. Samudravijaya—He Whose Victory
is like the Ocean _

11. Aja—Unbom (Tib.—Unconquered)
i2. Stirya—The Sun

13, Visvariipa-—He Whose Body is the

P et s e




